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PREFACE.

Or the life of Tertullian little is known, except what is
contained in the brief account of St. Jerome*. ¢ Tertullian a
presbyter, the first Latin writer after Victor and Apollonius,
was a native of the province of Africa and city of Carthage,
the son of a proconsular centurion: he was a man of a sharp
and vehement temper®, flourished under Severus and Anto-
ninus Caracalla, and wrote numerous works, which as they
are generally known, I think it unnecessary to particularize.
I saw at Concordia in Italy an old man named Paulus. He
said that, when young, hc had met at Rome with an aged
amanuensis of the blessed Cyprian, who told him that
Cyprian never passed a day without reading some portion
of Tertullian’s works, and used frequently to say, Gire me
my master, meaning Tertullian. After remaining a presbyter
of the Church until he had attained the middle age of life,
Tertullian was by the envy and contumelious treatment of
the Roman clergy driven to embrace the opinions of Mon-
tanus, which he has mentioned in several of his works under
the title of the New Prophecy; but he composed, expressly
against the Church, the Treatises de Pudicitia, de Perse-
cutione, de Jejuniis, de Monogamia, and six books de
Ecstasi, to which he added a seventh against Apollonius.
He is reported to have lived to a very advanced age, and to
have composed many other works which are not extant.”

* Catal. Scriptt. Eccles. the words, however, appear to me in-
b ¢ acris et vehementis ingenii.” Bp. dicative of intellectual as well as of
Kaye’s translation has been retained; oral qualities.

b



i PREFACE.

In addition to these circumstances, it is known from his
own writings that he was a convert from heathenism®, and
that he once despised the Gospel®, which he afterwards
embraced. As a Heathen, he had taken pleasure in the
savage sports of the gladiators, and had fallen into the gross
sins of Heathenism", but with these he contrasts his subse-
quent state®, although with a deep consciousness of abiding
sinfulness’, and of his weakness of faith®. Of special infirmi-
ties, he" takes occasion of writing upon patience, to mention
his own impatience. His conversion was probably A.D. 196';
his continuance in the Church can thus have been scarcely
five years, since in A.D. 201", it seems certain that he was a
Montanist. He had then, at all events, reached middle age'.
His Treatises addressed “to his wife,” written while in the
Church®, imply the likelihood of continued life; the whole

s Apol. c. 18. p. 41. de Pecenit. init.

. 349. Two other passages quoted, de

i‘uga in Pers. c. 6. and adv. Mare. iii.
21. only imply Gentile origin.

b Apol. 1. c.

¢ de Spect. c. 19.

d lde Res. Carnis c. 69.

¢ lLc.

t de Cult. Fem. ii. 1. de Peenit. c. 4.
and fin,

g de Bapt. c. 10. p. 267.

b de Pat. c. 1. p. 827.

1 1t seems clear, from the conclusion
of the de Pallio, that it was written on
his conversion to Christianity, the palli-
um being the dress of Christians. ¢ Thus
far speaketh the Pallium. But as for me
I now transfer my life to that sect and
discipline, which is [not merely philo-
sophical t:::l] Divine also. ie]oice,
Palljum, be glad ; a better philo-
sophy hath accepted thee, from the
time that thou becamest the Christian’s
dress.” But the date of the de Pallio
itself, in connection with Tertullian’s
other writings, then becomes fixed by
the passage, in which he speaks of the
peace consequent upon the harmony of
the three Augusti, ‘‘ How many cities
hath the triple excellence of the existing
rule either produced, or enlarged, or
restored 7 God favouring so many
Augusti, making them as one, how
many census bave been formed! how
mni ple purified! how many ranks
ennol }:lo! how many barbarians driven

out! Of a truth, the world, that most
cultivated demesne of this kmpire, all
the aconite of hostility having been
rooted out, with the cactus and bram-
bles of treacherous intimacy, is adorned
and agreeable above the orchards of
Alcinous, or the rose-gardens of Midas.”
c.2. The chief events alluded to, seem
to have been the suppression of the
revolt of Niger, the victories over the
Arabians, Parthians, Adiabenians, the
capture of Byzantium. The three Au-
gusti, Severus, Antoninus Caracalla,
and Albinus. The only other date
would be two years later, when after
the revolt and death of Albinus, Geta
was made Cesar; but they of whom T.
speaks were three Augusti, Geta was
not entitled Augustus until A, 208.
This is subsequent to the date of some
of T.’s Apologetic writings. (Pamelius
and Scaliger agree in the above.)

k The date (a8 it seems) of the de
Corona, (see notice, below, p. 158.)
He was certainly a Montanist in A.D.
207. the date of the first book against
Marcion. In the fifteenth year of Se-
verus.” (c. 15.)

! 8. Jerome above.

= Tillemont (Note 3. sur Tertullien)
on this ground infers that T. wrote these
Treatises in the interval between his
conversion and his ordination. In the
absence of any marks of their precise
date, the assumption cannot dis-
proved,
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tenor of the two books implies that he was living in the ordinary
course of married life. Previous to his conversion, he seems
to have been engaged in the practice of the law™, his accurate
scquaintance with which Eusebius has occasion distinctly to
specify°; on his conversion he abandoned it?, and in the

interval before his secession, was admitted to the Priesthood *.

In this short interval, besides the works belonging to it now

extant, he “ detected, and as it seemed uprooted, the heresy

of Praxeas,” which had spread to Carthage, and brought

Praxeas himself to sign a formal, though, it subsequently ap-

peared, a hypocritical recantation, which was preserved in the

Church*. In the same period probably he wrote two treatises

against Marcion, the first a sketch, the second a fuller work,

lost through the treachery of an apostate Catholic*. A later
author* mentions that he had “ practised Rhetoric at Carthage
for many years, with much distinction,” and this is perhaps
borne out by the very varied character of his learning®. An
early work of his is also mentioned by S. Jerome *, written as

* The passage, quoted by Pamelius,
(de Pallio, c. 6.) does mnot directly
;rove this; for it is spoken by the

allium personified ; it relates to other
offices, judicial and military, (‘‘non
judico, non milito,”) and declares that
they which woreit had abandoned public
life altogether. (‘‘I have gone aloof
from the e. My only business is
within myself.”’) Yet, doubtless T. had
reference to himself also, and the great
prominence given to the law in the de-
scription makes it probable that he was
previousl engngetr in it.

° H.E. ji. 2. ¢ Tertullian, a man
accurately acquainted with the Roman
laws, and in other respects distin-
guished, and among those in at
repute at Rome.” This is said on
occasion of the history of Tiberius’

smpo-a.l to rank our Lord among the
eities of Rome.
P de Pallio l. c.

9 S. Jerome above. The way in
which in the de An. c. 9 he distin-
guishes himself from the people, implies
lainly that he was a priest. In the

Monog. c. 12. and the de Exh. Cast.
c.7.in which he includes himself among

the laity, he must be speaking communi-
cative.

r adv. Prax.c. 1.

s adv. Mare. i. 1.

t Trithemius Abbas. de Script. Eccl.

9 Especially in the Apology and the
de Corona. Yet in the de Idol. c. 4.
p. 224. he speaks of the weakness of
his memory.

x adv., ?ov. i. 7. ¢ Here would be
the place to descant on the straits of
marriage, and to give full play to the
language of Rhetoricians in their com-
mon-places. Certainly Tertullian also,
when yet young, disported in this sub-
ject,” and Ep. 22. ad Eustoch. §. 23.
¢ Would you know from how many
troubles the unmarried is free, by how
many the wife beset, you may read
¢ Tertullian to a philosophic friend.’
Baronius, A. 197. §. 14. supposes that
Tertuollian was already a Christian,
since S. Jerome in this very Epistle
and elsewhere dissuades from reading
Heathen writings. But this seems
almost too large an inference, knowing,
as we do, nothing of the circumstances
of his conversion. Tertullian speaks of
his own adult, but heathen, sios. (see

b2
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an exercise after the manner of Rhetoricians. The greater
part of his life was spent at Carthage, for although he mentions
incidentally his having been at Rome’, the chief allusions in
his writings are Carthaginian®; the small sect which bore his
name, lingered on, until S. Augustine’s time, in Carthage *.
Of his mental qualities, the Ancient Church seems to have
been much impressed with his acuteness, energy, learning,
and eloquence®; what we have left, are apparently but a
small portion of the great number of works which he com-
posed; and these indicate no ordinary fertility of mind, in
that he so little repeats himself, or recurs to favourite
thoughts, as is so frequently the case even with the great
St. Augustine. His character of mind is thus vividly described
by Vincentius©: ¢ As Origen among the Greeks, so is Tertullian
among the Latins to be accounted far the first of all our
writers. For who was more learned than he? Who in
divinity or humanity more practised? for by a certain
wonderful capacity of mind, he attained to, and understood,
all philosophy, all the sects of philosophers, all their founders
and supporters, all their systems, all sorts of histories and
studies. And for his wit, was he not so excellent, so grave,
so forcible, that he almost undertook the overthrow of nothing,
which either by quickness of wit or weight of reason he
crushed not? Further, who is able to express the praises
which his style of speech deserves, which is fraught (I know
not how) with that force of reason, that such as it cannot
persuade, it compels to assent : whose so many words almost
are so many sentences; whose so many senses, s0 many
victories. This know Marcion and Apelles, Praxeas and
Hermogenes, Jews, Gentiles, Gnostics, and divers others:

ab, not. d.) It seems more probable * S. Aug.de Her.

that he was not converted until middle b ¢ What more learned than Ter-

age. Like S. Augustine, he may have tullian ? what more acute?” S.Jerome,

long been lingering on the borders of Ep. 60. ad Magn. §. 5. ¢ Tertullian of

Christianity. whom many Treatises, written most elo-
y de Cult. Fem. i. 7. uently, are commonly read.” S. Aug.
* In the de Pallio, c. 1. the Adsology, Ee Her. ¢‘ He published most eloquent

c. 9. 45. fin. ad Scap. c. 8. ad Ux.i.6. and fervid Treatises in defence of the

de Preescr. c. 86, adv. Marc. iv. 5. de truth.” Auct. de Her.

Res. Cami, c. 45. Scorp. c. 6. ¢ c. 18. p. b4. Oxf. Tr.
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whose blasphemous opinions he hath overthrown with his
many and great volumes, as it had been with thunderbolts.
And yet this man after all this, this Tertullian, I say, not
bolding the Catholic doctrine, that is, the universal and old
faith, being far more eloquent than faithful, changing after-
vards his mind, at last did that which the blessed confessor
Hilary in a certain place writeth of him; ¢ He discredited
(quoth he) with his later error his worthy writings:’ and he
also was a great temptation in the Church. But hereof 1
would not say more; only this I will add, that by his
defending, against the precept of Moses, for true prophecies
the new madness of Montanus springing up in the Church,
and those mad dreams about new doctrine of frantic women,
he deserved that we should also say of him and his writings,
‘If a prophet shall rise up in the midst of thee,” and straight
after, ¢ thou shalt not hear the words of that prophet.” Why
s0? ¢Because (quoth he) your Lord God doth tempt you,
whether you love Him or no.’”

It is then the more strange, though the more solemn
warning, that such an one, so gifted, so honoured, should not
only have fallen into heresy, but into one, which would seem
to have such little temptation; that he, who had seen his
way clearly amid so much error, should have fallen, where
there was so little apparently to attract, so much to repel.
For it came not in a state of relaxed discipline, as in these
latter days, when one might readily suppose that a mind
ardent as Tertullian’s might be led by the appearance of
holiness, amid the degeneracy of the Church; he had not
to advocate fasting when neglected or discountenanced, or
the restoration of discipline, when sins the most grievous
passed unnoticed. Tertullian himself even insists upon the
slight difference between the Montanist fasts and those
of the Church®; he does not even complain that the

b de Jejun. c. 15. * How very slight Sabbaths and Lord’s Days being ex-
among us is the prohibition of meats! cepted, abstaining too from things,
two weeks of dry-food do we offer unto which we do not reject bnt de?;r
God, and those too not entire, the only.”
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Church discountenanced their optional use, but that she
objected to their being imposed of necessity®; the picture
which he himself gives of the penitence publicly imposed?,
and the nature of the offences which were visited by excom-
munication, certainly imply no relaxation of discipline; nor
does it appear clearly that the Montanists followed out their
own principles, so as to exclude all guilty of mortal sin from
reconciliation with the Church. The only cases which he
presses are sins of the flesh®. Again, how few comparatively
the cases of second marriages at all times, and then the
widowed state which the Montanists would enforce was
held in honour by the Church. Yet this slight increase in
fasting, the prohibition of sccond marriages, the extension of
a disciplinc already strict, and the denial of the right to flee
in persecution, were the only outward temptations to forsake
the Church. On the other hand, they for whom he forsook
it, had early the reputation of * making a gain of godliness,”
systematically levying money on their followers, under the
character of Oblations, and that even on the poor, the
orphans, and the widows, and of other acts of luxury, pomp,

avarice, dissipation®.

¢ ib. c. 13. ¢ Ye answer tbat these
things are to be done by chaice, not by
command.”

4 de Peenit. c. 9. 11. see below,
p- 364, 5. 367.

¢ de Pudic. c. 19. 21. He declares
them unpardonable as being ¢ sins unto
death.” (1 John 5, 16.) ¢ You have no
choice left, but either to deny that adul-
tery and fornication are mortal sins, or to
confees that they are irremissible; for
which it is not even permitted to pray."”
He does not however specify other
mortal sin.

f Apollonius, who wrote about A. 21 1.
ap. Eus. v. 18, says, ¢ But who is this
upstart teacher [ Montanus] ? His deeds
and teaching shew one...... It was he
who appointed people to levy money,
who under the name of offerings devised
the new way of getting bribes, who
supplies salaries to those that preach
his doctrine, that by gluttony the
teaching of that doctrine may gain
support.” ¢ If they maintain that their

Tertullian himself also joined them

rophets have not received presents,
et them ackuowledge this, that if con-
victed of having received them, they
are no prophets; and then we will
bring proofs innumerable that they have
received them. And since all the fruits
of a prophet must needs be put to the
test, tell me, does a prophet dye his
hair? does a prophet blacken his eye-
brows? is a prophet fond of dress?
does a prophet play with tables and
dice? does a prophet lend on usury?
let them confess whether these things
are lawful or not: and that they have
taken place with them I will prove.”
And of Priscilla and Maximilla. ¢ We
shew then that these very first pro-
gheteases from the time that they were
lled with the Spirit, left their hus-
bands.” . ....‘ Thinkest thou not that
all Scripture forbids a prophet to re-
ceive gifts or money? When then I
xee that a prophetess has received both
gold and xilver and costly apparel, how
ghall T da else than reject her P
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for a while only, and then rejected the authority of the
founders of the sect®, notwithstanding that he seems to
have put forward, to himself, the external authority of the
spiritual gifts claimed by the Montanists, not the substance
of their doctrine, as the ground of his secession®, and so long
regarded the revelations they claimed, as the inspiration of
the Holy Ghost. Yet, we know not on what ground, retain-
ing those points of discipline, which had probably originally
recommended themselves to him, he separated from the Mon-
tanists, and formed a small local communion of his own'. If
also, as seems probable, the Adversus omnes hareses be his,
he bad himself been alive to the blasphemies circulated
among some sections of them; and we have external
testimony, that he at the first wrote against them". His
strong perception also of the validity of the * rule of faith,”
or, as is now said, “ Catholic truth,” as a definite substantial
body of truth not to be departed from; his own well-recognised
maxim that what was prior was Apostolic, that innovations
branded themselves, as being such; his strong recognition of
the Church, as the depository of Apostolic tradition ;—would
have seemed strong safeguards against his falling into error,
and declaring against the Church'.

In the absence of fuller information, the source of that
strange and lamentable fall can only be conjectured. Some-
thing there may have been in Montanism, at the outset, more
attractive than it now seems, when laid bare. Heresy, like
all other sin, is attractive in the present, revolting when
past, and the mask turned. Something there must have

8 ¢ He discharged from him all the
idle pretence of Phrygia, and formed
conventicles of Tertullianists. But in
doctrine he changed nothing.” Predest.

b ¢ Qurselves, after that time, the
recognition and maintaining of the
Paraclete separated from the Carnal.”
adv. Prax. c. 1.

i 8. Aug. de Heres.

® 8. Aug. de Heer. ¢ passing over to
the Cataphrygas whom he had before
overthrown.”” This seems to be an al-

lusion to the adv. omn. Heer. ; possibly,
however, (as Tillemont perhaps means
to suggest, art. 9.) it only signifies that
he ¢ overthrew” them by teaching the
truths optpoaed to their errors, the law-
fulness of second marriage, (ad Ux. ii.
1. i. 3. de Pat. c. 13.) of flight in per-
secution, (ad Ux. i. 3. de Pat. . c.) of
the Church’s right to remit all mortal
sin, (de Pen. c. 7.)

1 See the de Premscr. and notice
below, p. 434, 5.
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been, since even a Bishop of Rome® was on the point of
acknowledging the prophecies of Montanus, Prisca, and
Maximilla, even when they had been condemned by his
predecessors, and by the Asiatic Churches; and actually
_restored communion with them. They seem also in a very
short time to have found adherents in the parts of the world
the most distant®, and some even among those ready to
endure martyrdom®. It may be that at first they did mot
declare against the Church, and seemed only reformers within
her’. The very rule of Tertullian may also have been, in
some degree, the means of ensnaring him, both by leading
him to a false security, and, in its application, fixing his
mind exclusively on greater deviations from the Faith. For,
if one may so judge of one so highly endowed, Tertullian’s
mind seems remarkable rather for its great acuteness, power,
condensed strength, energy, than for its comprehensiveness.
His characteristic seems to be the vivid and strong perception
and exhibition of single truths or principles. These he
exhausts, bares them of every thing extrinsic to them, and then
casts them forth the sharper and the more penetrating. They
seem to flash on his mind like lightning, and to go forth with
its rapidity and clearness. Asin the well-known description,
‘“ he flashed, he thundered, he shook Greece.” But single
powers of mind, the more vividly they are possessed and
developed, the more, generally, do they impair the even
® adv. Prax. c. 1. Epixcopum Ro-
manum, agnoscentem jam prophetias

Montani, Priscee, Maximille, et ex ea
agnitione pacem Ecclesiis Asie et

them by Serapion Bp. of Antioch,
(Eus. H. E. v. 19,) ancr by the martyrs
of Lyons, (ib. v. 3.) as also from Ter-
tullian. Their subsequent extent is

Phrygi® infereutem, falsa de ipsis pro-
phetis et Ecclesiis eorum adseverando,
et preecessorum ejus auctoritates de-
fendendo, coegit et literas pacis revocare
jam emissas, et a proposito recipiendo-
rum charismatum concessare.

n They seem even to have displaced
the Church in Fhrygia, (S. Hil. ad
Const. ii. §. 9.) in Thyatira, (Epiph.
Heer. 51. c. 53.) Their early extent
may also be perhaps inferred from the
notice of them in S. Clem. Alex. Strom.
vii. . xvii. p. 900. the frequent mention
of them in Origen, (sce Tillemont, art.
13.) from the letter written against

indicated by the frequent notice of them
in the decisions on heretical Baptism,
(see above, Note G. on the de Bapt.
p-284,&c.)and thestatementin Sozomen.
(ii. 32.) that they suffered by Con-
stantine’s laws against heretics except
in Pbrygia and the neighbouring pro-
vinces, where from the time of Montanus
they had existed in great numbers,
(Tillem. 1. ¢.)

° ad Mart. c. 1. p. 16]. and note c.

P They were excommunicated in
Ansia, did vot separate themselves from
the Church, and would gladly have
been restored, see note m.
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balance of the whole. Men’s very excellences, lest they
forget their humility and “ be as gods,” are often purchased
at the expense of other endowments. It is with God Alone
to possess all things perfectly. Thus we see how strength
of memory and learning are mostly bought by forfeiture of
originality or even judgment; inventiveness by want of pre-
cision; imaginativeness by absence of accuraty in reasoning;
clearness by want of depth; what lies deep struggles to the
surface, yet cannot reach it; contemplativeness and practical
wisdom are severed; and so on. In this way the very
intensity with which Tertullian’s mind grasped single truths
may have the rather hindered him from seeing their bearings
upon other truth. While gazing intently upon one object,
a person cannot for the time see others which surround it, or,
at most, is only indistinctly conscious of their presence. On
each occasion Tertullian scems to be wholly taken up with,
and immersed in, the onc truth which he is contemplating ;
and to see other things as they bear upon it, rather than its
bearings upon others. It scems for the time the centre,
around which his thoughts are revolving.c This habit was
perhaps augmented by his previous profession. To this
habit of mind perhaps belong his frequent argumenta ad
hominem ; they stop the mouth of an adversary, and with
this he seems for the time content; whether he have main-
tained his position or silenced an adversary secms to him
indifferent?. One seems to see the habits of a mind, accustomed
to bend all its energies to make out its case,—not,of course now,
as in Heathenism and on secular subjects, irrespectively of
truth or falsehood,—yet, even the more,because fully persuaded
of the truth of what it advocates, seizing whatever will fortify its
position,without fully considering whether it may not thereby be
dismantling some other post, and pressing into its service what
really does not belong thither. On different occasions, he seems
to look on the same truth upon opposite sides, and each time

1 1t is perhaps out of reverence that (Apol. c. 16.) or the Sun because they

he thus contents himself with retorting prayed towards the East, (ib.)
the charge of worshipping the Cross,



x PREFACE.

exclusively, so that from the different point of view, its form
seems not only different, but inconsistent and contradictory.
He seems at no pains to guard or qualify bis statements
either to his own mind or that of others; rather he exhibits
them unqualified, as being more effective. As an instance of
this sort, it has been noticed in the body of the work, how he
represents the end of the world, on different occasions, as
the object exclusively of hope or fear, so that persons must
needs pray for it or against it, long for its coming or its
delay".

One form in which this habit of mind shewed itself was his
very mode of employing his wonted test of heresy—the “rule of
faith.” The “ rule of faith” or body of Apostolic teaching
committed to the Church, and concentrated in the Creeds,
is as a whole inviolable, either by the Cburch or by in-
dividuals. What has been « delivered once for all” must in
its minutest details remain to the end. What is really
Apostolical, admits neither of increase nor diminution, with-
out blame. Other things may be true so that they contradict
it not, but they cannot form part of it, nor may be ranked
with it, because they did not originally belong to it; and
what did once belong to it, must, of course, to the end remain
apart of it. The doctrine of the Millennium may be true, but
cannot be part of that body of truth, because it was not so
at the first; the Roman doctrine of Purgatory cannot be
true, because it is at variance with the Apostolical tradition
of Paradise and a state of rest for those departed in the faith
and fear of Christ; the value of almsdeeds or fasting, how-
ever of late disparaged, must continue a part of Catholic
truth, because it was such. But Tertullian’s view of
the “ rule of faith” seems to have been narrowed by his
exclusive consideration of those, to refutc whose errors he
applied it. These were such as violated it in very gross
cases, denying the Creator of the world or the resurrection
of the flesh. Against these he urged vividly the extent of
their departurc from the Apostolic rule, as using the Scriptures

T Apol. c. 31. p. 27. note u.
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of God, but denying the God Whose they were; pre-
supposing that, until themselves taught, Christians had not
lmown, Who that Christ was, Whose Name they bore®*.
But in this way, he seems to have habituated himself to
regard Apostolic tradition as identical with the * rule of
faith” or the Creed, so that what did not contradict this,
might, although held by the whole Church, be contradicted
or corrected. This he lays down after the summary of the
Apostles’ Creed, which he gives as a Montanist'. “ This
law of faith remaining, all other matters of faith and con-
versation admit of the novelty of correction, the grace of
God namely working and advancing, unto the end. For
what a thing were it, that whereas the devil ever worketh
and daily addeth to the inventions of iniquity, the work of
God should either have ceased, or failed to advance!” and,
again®, he represents the Montanists as aggrieved, because
blamed for new doctrines which did not touch on these
points. “ These raise disputes against the Paraclete ; for this
are the new prophecies rejected, not because Montanus and
Priscilla and Maximilla preach another God, or annul Christ
Jesus, or overthrow any rule of faith or hope, but because
they teach to fast oftener than to marry ;” and, elsewhere*, he
distinctly lays down that no change in discipline can be
heretical, except it flow from heresy in doctrine. *They
reproach the discipline of single-marriage as a heresy.
Nor are they reduced to deny the Paraclete so much on any
ground, as that they think He is the Framer of a new
discipline, and that most burdensome to them”—and then

8 de Prascr. c. 29.

¢ de Virg. vel. c. 1. see more below
in Notice on ‘ Prescription against
Heretics,” Pp- 434.

u de Jej. c. 1. add c. 11. ¢ Un-
doubtedly heresy and falsc-prophecy
will among us, who are all ministers
[antistites] of One God, the Creator, and
of His Christ, be judged such by dif-
fering as to the Godhead, and therefore I
maintain this position unconcerned,
leaving them to choose their own point
of attack. Thow sayest, carnal one,
‘it is the spirit of the devil." How

then does it command duties to our
God, to be offered to none but our
God ? Either maintain that the devil
takes part with our God, or be Satan
accounted the Paraclete.”

* de Monog. c. 2. see further p. 434.
and init. where be distinguishes the 1)
Catholics, 2) Montanists, 3) heretics.
¢ The heretics take away, the Carnal
heap up marriages.—But among us,
whom tge recognising of spiritual gifts
rightly causes to be termed ¢ spi-
ritual.—""
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having put the question quoted already, he objects to himself,
“ ¢In this way of arguing, sayest thou, ‘any thing however
novel and burdensome may be ascribed to the Paraclete,
although it be from the opposing spirit.” Not so. For the
opposing spirit would discover himself from the difference of
teaching, first adulterating the rule of faith, and then adul-
terating the order of discipline, because that must first be
corrupted, which precedes in order, i. e. faith as going before
discipline. A person must first be a heretic as to God, and
then as to the institute of God.” There may be truth in this
observation of Tertullian, so far that, (could it be traced,) prac-
tical heresy always implies doctrinal ; but his theory implies
yet further, that unless the doctrinal heresy can be shewn, the
received tradition as to Apostolic practice may not only be
modified by the Church on grounds of expediency, but may
on private revelation be corrected as erroncous. Single-
marriage was, according to the Montaunists, not only an
ordinance which might be imposed by the Church, restricting
Christian liberty, but a point of faith ; so that second-marriage
was not only a less excellent way, but was adultery ; a change
analogous to that in the Council of Trent, which not only im-
posed the necessity of private confession, but declared it to be
de fide, that all mortal sins, even of thought, must be confessed.

In this way, Tertullian facilitated his fall ; but its primary
source, from within as from without, appears to have been
the failing, over which he himsclf mourns, impatience.
St. Jerome hints at this in the external circumstances, when
he says’, that he “was by the envy and contumelious
treatment of the Roman Clergy driven to embrace the
opinions of Montanus.” Internally, he seems to have been
irritated at the refusal of the Church to recognise the spiritual
claims of the Montanists, and what he dcemed the mani-
festation of the Paracletc. He seems to have regarded it as
a rejection of the Spirit’, and to have thought himself com-

Y See above, p. i. the recognition and maintaining of the
3 ¢ On no other ground, arec they Paraclete separated us from the Car-
compelled 80 much to deny the Para- nal.” adv. Prax.c. ).
clete.” de Monog. c. 2. ¢ Subsequently
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pelled to remain outwardly separated from the body which
so rejected It. Yet he may have persuaded himself that, the
faith remaining entire, though visibly divided, they remained
invisibly one Church, even as the several portions of the
Church, whose communion is interrupted, Eastern, Western,
our own, now do,—only that in the case of Tertullian, it was
not merely a misunderstanding between Churches, each
having the Apostolic constitution and succession, but the
formation of a sect de novo, opposed to the Church. This
at least seems the most natural meaning of a passage written
by him as a Montanist, when, speaking of the agreement of the
Eastern and Western Churches, he includes himself in the
Western®. He may alsoin part have been carried away by his
sympathies with an individual, Proculus, whose continency
and eloquence he admired®. But the difference of his tone
in and out of the Church, the remarkable expressions of deep
self-abasement on many occasions, while within it, the arro-
gant and self-confident language after his secession °, the calm
and subdued tone, prevalent in the former, the irritated and
impatient temper, visible in the latter period, seem to imply
some moral fault, which his secession carried out into

8 ¢ In Greece and some barbarous
nations belonging toher, many Churches
keep their virgins concealed. This
same practice exists also in some parts
in these climates; that persons may
not ascribe that custom to Greek or
Barbarian heathenism. But 1 have
set before them Churches, | the Grecian]
which the Apostles themselves or Apo-
stolie men have founded, and I suppose
before certain [the Roman]. ey
then also have the same authority of
custom ; they oppose periods [of ob-
servance] and [practice of ] predeces-
sors, more than those later. Which
shall we observe ? which choose? We
cannot reject that custom, which we
cannot condemn, not being alien, as
not of aliens, inasmuch as we share
[communicamus] with them the rights
of peace and the name of brotherhood,
Eomp. de Praescr. ¢.20.] We and they

ve one faith, One God, the Same
Christ, the same hope, the same sacra-
ments of Baptism. (Eph. 4,5.) Tosay
all at once, we are one Church. 8o
then whatever is of oure, is our«. But

thou dividest the body.” de Virg. vel.
c. 2.

b ¢ ag Justin, Philosopher and Mar-
tyr, Miltiades, Philosopher of the
Church, Irensus, most careful ex-
aminer of all doctrine, our Proculus, of
virgin old-age and the glory of Chris-
tian eloquence, all of whom (quos) I
should wish to follow in every work of
the faith, as in this.” adv. Val. c. 5.
This, however, does not imply any
special preference for Proculus, (as
'Pillemont implies, Tertull. art. 8.)
although it is probable that he was the
same as Proclus or Proculus the Mon-
tanist, as is thought by Baronius, 201.
§. 10, Tillemont 1. c. and Note 156.

¢ S. Augustine seems to refer to this
changed tone where he says, (de bon.

vid. c. 4. §. 6.) ¢ The Cataphrygian
and Novatian heresies, which Tertul-
lian also filled out with swelling cheeks
not with wisdom’s breath, cutting off,
as unlawful, with contumelious speech,
second marriages, which the Apostle,
with calm judgment, concedes to he
wholly lawful.”
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action, and, as do decisive acts, fixed. A painful analogy has,
before our own eyes, been furnished by the change of temper,
and, as one should fear, judicial blindness, which secession
from our own Church has, in some saddening cases, brought
over persons’ minds. Any way, it is a solemn warning,
that one, who had possessed himself of a rule of faith against
heresy, or, as we should say, of Catholic truth, should, probably
the rather through no unnatural misapplication of that rule,
be betrayed into heresy; that the most powerful mind
perhaps of antiquity should be ensnared by a heresy, in-
tellectually the least attractive; that a heresy, which soon
shewed the characteristic of heresy, (as Tertullian himself
had pointed out*) in dividing into lesser sects®, and which
at no time numbered any eminent persons within it, should
have been reserved to ensnare one, who was in other points on
his guard, and but for this would have been a chief defender of
the faith and Doctor in the Church ; that, as far as it seems,
one single uncorrected fault should have been the chief in-
strument of his fall. “ The more,” says Tillemont®, “ Tertul-
lian seems to have been removed from the vices of men, the
more reason had he to dread falling into those of devils,” [pride
and impatience, see de pat. c. 5.] Of a truth, the “deceivable-
ness” of Satan and his cunning in adapting his snares, in
doctrine as in life, to each man’s peculiar temperament
and failings, seem far greater than they probably suspect,
who in these days fear it most. The fall of Tertullian was
the one great trinmph of Montanism. The warning seems to
come the more providentially in an age, which on the one
hand is so recklessly careless as to heresy on the highest
doctrines, as though it were as difficult to fall into it, as the
Church in the first ages, which knew what those doctrines
were, found it to guard men against it; on the other hand,
patience seems, in many ways, the grace which God is
especially forming in our Church, which they who keep will
abide, they who lose will be driven away. Instructive is it,

1 de preeacr. c. 42. bel. p. 477, Her. 48. c. 14.49.¢. 1. 2.
b adv. omn. heer. . 62, S. Epiph. ¢ Tertull. art, 8,
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again, in another way, to observe how nearly Tertullian, on
other doctrine, was betrayed into heresy, while defending the
truth; how, contending against the heretic Praxeas, he so
expressed himself, as to fall into suspicion of heresy, even on
the doctrine of the Trinity, though indeed sound; proving
against Plato, that the soul has a beginning, he narrowly
escaped materialism, and the doctrine of transmigration of the
soul?; arguing against those who denied Baptism, he so
wrote, as to seem to deny original sin®.

To the right use of Tertullian, then, more care and judg-
ment are required than for other fathers. His testimony to
facts and doctrines, to the rites of the Church, is, of course,
always of the highest value. Tn these respects he is of value
even when writing against the Church, whereby some of his
statements are elicited. Nor, in other respects, will any
question his great instructiveness, whom 8. Cyprian entitled
his “ Master.” Still he requires a mature judgment; and it
is on this account, perhaps, that his influence upon the
Church has rather been mediated through those whose
minds were formed by his writings, than direct. Among
these, we may count not S. Cyprian only, but Pacian and
S. Jerome, in both of whom the sayings of Tertullian
re-appear in a form, which shew how great an influence his
writings must have had upon them. The more, however,
this mediate influence increased, and his writings moulded
other minds within the Church, the more did the apparent
necessity for them cease, and the office once assigned them was
suspended. The rareness of MSS. of his works, with the
single exception of the Apology, (and even these are in no great
number,) illustrates what S. Hilary ’ says on his Treatise on
Prayer, that it was indeed “ excellently to the purpose, but
that the subsequent error of the man had taken from the
authority even of what he had written well.” And this, not
without reason; for the maxims of Tertullian are often so

4 ¢ Some object to Tertullian, that of soul as body of bodies.” Preedest.
he said that the soul came hy trans-  * Seeon thede Bapt.c.18.p.277.n.0.
mission, i. e. that soul was generated in Matt. cap. 5.
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fascinating from their very condensation, as readily to gain
admission although iuvolving unperceived consequences.
Thus even S. Jerome admits the maxim, that what a man
hath received, that he may impart¢, which, although it may,
in cases of necessity, apply to the immediate subject, Holy
Baptism, would equally justify presbyterian ordination. In
other instances, it is observable how Tertullian, as a Monta-
nist, misapplies the principles which were perhaps just safe
in a Catholic sense, as that “ Three formed a Church ;” again,
the maxim of the undeservedness of repentance becomes a
ground why it should not be believed to be bestowed!'.
Even on the ground of the evident maxim, that priority was
in some sense the test of truth, since what was first in order
would be truth, what was added subsequently was the error,
he at least lightly hints that the Greek Church was more to
be relied upon than the Roman, as being the prior*, whereas
both were Apostolic.

Since, then, the abuse of Tertullian lies so very near the
use, the young especially should be cautioned, how they use
or apply his maxims, and that they apply them not according
to any private judgment. With this caution, however, it was
thought that the energy and fervor of Tertullian might have
their office in a relaxed age; and that the more, since our
dangers do not lie in the same direction. And with this
caution he should be read for edification also, since it were
manifestly a perverted use of any Christian writer to read
him (as some seem to do) merely as bearing testimony to facts
or doctrines, to the disregard of the moral effect which he
ought to have upon our own minds.

The Treatises in the present Volume, with the exception
of the de Corona, have no traces of Montanism; all the rest
were also written probably before Tertullian’s fall, (see
Notices to each,) except the “address to Scapula,” which
furnishes no occasion for any allusion either way.

& See on the de Bapt. c. 17.p. 275. ! comp. de Peen. c. 7. and de Pudic.
not. d. c. 10,
h See de Bapt. c. 6. p. 263. not. p. k de Virg. Vel. quoted above, p. xiii.
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With respect to the execution of the present work, the
Editor found reason to adhere for the most part to the text
of Rigaltius; the text accordingly, where not otherwise speci-
fied, is his. The previous Editions and most existing MSS.
have, however, been collated, and where Rigaltius made
alterations on mere conjecture, the older text has been
restored. It was intended that the present text should rest
entirely upon authority. One exception, however, was un-
avoidable. This relates to the readings, published by
Wouwer, under the title, “ Emendationes Epidicticee in
Tertullianum,” as having been taken from ancient MSS. by
F. Ursinus. These Rigaltius much relied upon and adopted
into his text, there being no apparent ground to doubt their
genuineness. M. Heyse, however, after searching in vain
in the Vatican, at the request of the Editor, for the more
ancient MSS. which F. Ursinus is said to have used, with
a happy ingenuity discovered at last the original, from which
Wouwer had printed his Emendationes. From this it
appeared that they were never intended for any thing else
than conjectural emendations, except here and there, where
a MS. was quoted. They are then only ingenious con-
jectures of a good critic, often very probable, at other times
mistaken, as applying classical criticism to Tertullian. This
was not discovered until the treatise “on Idolatry” (p. 252.)
had been printed; in the subsequent treatises, the use of
these corrections was relinquished ; and certainly in the case
of these, as of other conjectures, readings which one
should at first be inclined to lay aside as desperate, have
seemed to the Editor to have more of the character of
Tertullian, than what at first sight seemed very preferable.
And this may be satisfactory amid the great dearth of MSS.
of Tertullian, that as little can be done for rendering the
text easier, 80 less is probably required than would at first
sight appear to be the case.

The object of the Translator has been to transfuse as
faithfully as possible the whole and the precise meaning of
the original: a task, as all know who are acquainted with

c
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Tertullian, of exceeding difficulty, and in executing which
the Translator has often sacrificed his own ideas of English
style. Faithfulness and a conciseness which might follow as
nearly on the condensed style of Tertullian, as the genius of
the two languages would permit, appeared a prior object;
and the Editor cannot but hope that the work will thus become
a good introduction to the study of the Author in the original,
the very austerity and stern conciseness of whose style binds
yet more to him those not deterred by its first exterior. With
the same view of faithfully representing the original, the
quotations from Holy Scripture have been rendered as they
stand in Tertullian’s version. The Translator has purposely
abstained from the use of any previous translation, in order
to give his own view of the meaning unbiassed. Of these,
the translation of the Apology by the Rev. T. Chevallier
might, from its elegance, almost have superseded any other;
yet, in exhibiting together the chief works of Tertullian, it did
not seem right to omit what has been the most celebrated and
the most popular. Of his other Treatises, the book of * pre-
scription against heretics” and “ the address to Scapula” alone
(the Editor believes) have been hitherto translated into English.
The notes (for which, as for the alterations in the text of
Rigaltius, the immediate Editor is alone responsible) have been
added more largely, partly, as once before, on account of
the copious materials ready to hand in the collections of
Pamelius and La Cerda, and, on the Apology, of Havercamp,
partly on account of the allusive style of Tertullian, and to
strengthen his authority as not making allusions at random ;
again, partly to defend his statements, partly to guard against
their abuse. In so doing, the Editor has freely used the
existing materials, only verifying the references, (for aid in
which on the Apology the Editor has to express his thanks
to the Rev. J. B. Mornris, Fellow of Exeter, to whom he is
indebted for the Index, and the Rev. T. MoRris, Student of
Christ Church,) and since it would have been wearisome to
note on every occasion the source or sources from which
references were derived, these have mostly been omitted.









THE
BOOK OF APOLOGY

AGAINST

THE HEATHEN.

[The Apology was written probably A.D. 198. It was under Severus, because under
9%e of the better Emperors (c. v. p. 13.) before he became a persecutor, (ib. and
T. praises him c. 4.)and as the result of o/d laws, (c. 3—4.) i. e. before A.202 ;

the conspiracy of Albinus (c. 35.) A.D. 896, 7., while the remains of the
ouspirators were being gleaned up, public rejoicings held at Rome, and a largess
iven, (ib.) as did Severus, upon his victory over Albinus, A. 198. (Herodian,
Hist. iii.. 8.) upon which he set out on the war against the Parthians (Spartian.
& 8ever. c. 14.) alluded to, probably, c. 37. (see Mosheim Disq. de et. Apol.)
Lamper, (Hist. S. Patr. t. vi. c. I. §. 16.) places it A. 199, imagining the
“ gleaning” c. 25. to be that of the adherenw of Niger. S. Clement Al.
Deations ¢¢ copious streams of the blood of martyrs shed daily,” at the same
time, before t.ge edict of Severus, (Strom. ii. p. 494.) another proof that the

ings of the early Christians were not confined to the great persecutions ;
they were demanded by the populace. Allix infers, from the way in which T.
speaks of Rome and tie Romans, (c. 9. 21. 85.) that the Apology was not
witten at Rome; it is addressed to the executive (c. i. 2. 9. 50.) in a
Proconsulate, (c. 46. see Bp. Kaye, Tert. p. 52.) so that Eusebius is probably
histaken in saying it was addressed to the Roman Senate. (H. E. v. 5.)
8. Jerome says of it, (Ep. 70. ad Magnum, §. 5.) ¢ What more learned than
Tertullian, what more acute? His Apology and his Books against the
Gentiles comprise the whole range of secular learning.”)

Ir it be not allowed you, Lords of the Roman empire,
I sitting above all, to judge, in an open and exalted spot, at
1 the very summit almost of the city, openly to look about
you, and publicly to examine what there be of very truth in
the cause of the Christians; if in this instance alone your
authority be either afraid* or ashamed to make enquiry in
public, touching the diligent use of justice; if finally, as
hath just now happened, the enmity against this sect, having
too much exercised itself in private condemnations *, formeth
an obstacle to their defence, let the truth be permitted to
reach your ears even by the secret way of silent writings®.

She asketh no favour for her cause, because she feeleth no J;bl; ;5,
18. 19.
3 On account of the popular eager- Others, indiciis ¢ informations;’ T.com- 1 Joha
Dess, inf. c. 35. 37. 40. 49. 50. Ep. of plains of treachery, c. 7. Add Justin M. 3, 13.

Cburches of Vienne, Eus. H. E. v. 1. Agol. 2. §. 12. Orig. c. Cels. i. 3. Heb.11,
inf, p. 10. n. k. Theodoret, 1. i. c. 6. v. 34. Ruf. H. E. 13,

® Judiciis, i. e. having exercised v. 1. Ju and i are in MSS. often
severity against their own fumilies, ccarcelydistinfuishable,md often tran-
(vee c. 3. and perhaps ad Scap. c. 3.) scribed wrongly.
they were the lees fitted to be judges.  © Comp. ad Scap. 1.
D



2 Christianity hated unheard. Implies suspicion ¢f ils truth.

Aror. wonder at her condition. She knoweth that she liveth a
-1 stranger upon earth, that among aliens she easily findeth
foes; but that she hath her birth, her home, her hope, her
favour, and her worth in the heavens®. One thing mean-
while she earnestly dcsireth, that she be not condemned
unknown. If she be heard, what loss cometh thereby to the

laws, supreme within their own dominion? Will not their
power boast the more in this, that they will condemn Truth

even when she hath been heard? But if they condemn her
unheard, besides the ill-repute of injustice, they will merit

also the suspicion of a certain consciousness, as being,
namely, unwilling to hear that, which when heard, they
could not condemn’. This therefore we lay before you as

the first argument for the injustice of your hatred towards

the name of Christians. Which injustice the same plea,
namely, ignorance, which seemeth to excuse it, aggravateth

and convicteth. For what more unjust than that men should

hate that of which thcy know nothing, even if the thing
deserve their hatred? For then doth it deserve, when it

be known whether it do deserve. But when knowledge

of the desert be wanting, whence is the justice of the
hatred maintained? which ought to be approved, not by

the event, but by previous conviction! When then men

hate for this reason, because they know not what manner

of thing that, which they hate, is, why may it not be of

such a sort as that they ought not to hate it? Thus from
either point we prove either against them, that they are

both ignorant, in that they hate, and hate unjustly, in that

they are ignorant. It is an evidence of that ignorance,
which, while it is made the excuse, is the condemnation

of injustice, when all, who aforetime hated because they
'quale were ignorant what it was which they hated!, as soon as
si2uod they cease to be ignorant, cease also to hate. From being
added  such, they become Christians, to wit from conviction, and
begin to hate what they were, and to profess what they
hated, and are as numerous as indeed we are publicly
declared to be. Men cry out that the state is beset, that

the Christians are in their fields, in their forts, in their

¢ Aug. de Civ. Dei, i. 15. v. fin. ¢ Lact. v.init. Minuc. p. 266, ap. Lac.



Number of Christians, extent of Christiunity. 3

islandss. They mourn, as for a loss, that every sex, age,
condition, and now even rank is going over to this sect".

And yet they do not by this very means advance their minds

to the idea of some good therein hidden: they allow not
themselves to conjecture more rightly, they choose not to
examine more closely. Here alone is the curiosity of man

doll: they love to be ignorant, where others rejoice to know.

How much more would Anacharsis! have condemned these,

the uninformed judging the informed, than the unmusical the
musical! They had rather be ignorant, because they already

hate. Thus they determine in the outset that that which

they know not, is such as, if they knew, they could not hate ;

since if no due cause of hatred be found, surely it were best

to cease to hate unjustly; but if it be clear that it is deserved,

not only is their hatred nothing diminished, but stronger
ground is gained for persevering in it, even with the sanction

of justice itself. ¢ But, saith one, ‘it is not therefore at

once determined® to be good because it converteth many, for! praju-
how many are remoulded* to evil! how many are deserters to :,':,f,:z,m
the worse cause!” Who denieth it? Nevertheless, that?refor-
which is really evil not even those, whom it carrieth away, ™"
dare to defend as a good. Nature hath cast over every evil
either fear or shame. Finally, evil-doers delight in hiding
themselves; shun appearing®; are bewildered when dis-2devi-
covered ; being accused demy; not even when tortured, ‘i

. » apparere
readily or always confess; certainly mourn when con- °£ in
‘.

& % There is no race of men, whether Lucian in Pseudom. ¢ that Pontus was

Barbarians, or Greeks, or by whatsoever
name called, not even the wandering
bouseless tribes of Scythians, in which
there are not prayers and Eucharists to
God the Creator of all things, through
the Name of the crucified Jesus.”
(Justin M. Dial. §. 117. on Mal.1,10.)
See bel. c. 37. ad Scap. c. 2 and 6. adv.
Jud. c. 7 and 12.de Cor. c. 12. ad Nat.
i. 8. ¢ Consider, whether they whom
ye call ¢ a third race’ hold not the chief
place, seeing there is no nation not
Christian ; therefore whatever nation he
first, is nevertheless Christian.” Origeo.
c.Cels. i. speaks of the ¢ myriads amon
barbarians,” and that Christianity h

“ gained sion of the greatest part
of Barbarism.” Arnobius, L. ii. p. 44.
that ¢‘ no barbarian was not softened.”
On the multitade of Christians, see
Heathen Testimonies, Tac. xv. 44.

filled with Atheists and Christians.”
Ceecil. ap. Minuc. F. p.80. Maximin.
ap. Eus. ix. 7. rescript to Sabinus, ib.
9. heathen ap. Aug. de Catech. rud.
c. 25. and Christian, speaking of the
rapidity with which it spread, Arnob.
l. i. p. 33. ed. Lugd. ii. p. 60. Eus.
H. E. ii. 3.de Laud. Coust. c. 16. of
its extent, Clem. Al. Strom. vi. fin.
Orig. de Princ. iv. 1. Lact. v. 13. Eus.
H. E. viii. 1. Orig. c. Cels. i. 7. 67. ii.
13. iii. 24. J. Firmicus, p. 42. in Dan.
2. Eus. H. E. x. 4. de laud. Const. c.
17. its continual increase, Minue. F. p.
312. see passages ap. Kortholt in Epp.
Plin. et Traj. p. 167—186.

h Comp. Orig. c. Cels. iii. §. 9. Euseb.
H. E. v. 21. of the times of Commodus.

! Diog. Laert. in vit. ej. i. 103, ed.
Meib.

B2



4 Christianstreated differently from other criminals. Thename hated.

Aror. demned; sum up against themselves, impute either to fate

L2 or to the stars the impulses of a wicked mind*: for they will
not have that to be their own, which they acknowledge to be
evil'. But what doth the Christian like this¢ Noue is
ashamed, none repenteth, save indeed that he was not such
long ago. If he be marked down, he glorieth; if accused,
maketh no defence ; being questioned, confesseth even of his
own accord; being condemned, giveth thanks™  What
manner of evil is this, which hath not the natural marks of
evil, fear, shame, shrinking, penitence, sorrow? What man-
ner of evil is this, whereof he that is accused, rejoiceth ?
whereof to be accused is his prayer, and its punishment bis
happiness®? Thou canst not call that madness, of which
thou art proved to know nothing.

I1. If finally it be certain that we are never so guilty, why
even by you are we treated otherwise than our fellows, that
is than other guilty men, since for the same guilt the same
treatment ought to be introduced? Whatever we be called,
when others are called the same, they employ both their
own tongue, and hired advocates, to commend their in-
nocency: the liberty of answering, of disputing, is open to
them, since it is not even lawful that they should be
condemned, undefended and altogether unheard. But the
Christians alone are allowed to say nothing which may clear
them, which may defend the truth, which may make the
judge mnot unjust: but that alone is looked to, which is
needed for the public hatred, a confession of the name®, not
an examination of the charge: whereas, when ye take
cognizance of any criminal, although he confess to the
name of a murderer, or a sacrilegious or an incestuous
person, or a public enemy?, (to speak of our own titles,) ye
are not content at once to pronounce him such, without
enquiring out also attendant circumstances, the quality of

k See de Idol.c.9. Jul. Firm.i.1.3. 301.§. 6. and Acta Mart. ap. Her. ad

S. Aug. de Civ. Dei, v. 10. Ep. 246. c. 50.

(al. 243.) and others, ap. Herald. and » See ad Scap. c. 1.

Hav. Aug, in Ps. 31.4. 16. © See Justin Apol. i. §. 4. Athenag.
! Quinetil. iii. 8. §. 2: a remarkable fulfilment of the
™ c. 46. 50. Justin M. Apol. ii. 2. letter of our Lord’s prophecy, * Ye

11. ¢ Thanks be to God”’ (Deo Gratias) shall be hated of alg men for My

became a formula with which the sen- Name's sake.” Matt. 10, 22. 24, 9.

tence to martyrdom was received. See Luke 21, 12.

8. Aug. Serm. i. in Natal. 8, Cypr. P Armob. L 1. init.



Contradictoriness of heathen treatment of Christians. 5

the act, the number of acts9’, the place, the manner, the time, ! nume-
the accessories, the accomplices. In our case there is gy
nothing like this, although it were equally right that the
fact be extorted, whatsoever charge be falsely thrown out;
how many murdered infants each hath tasted, how many
mcests he hath shrouded in darkness’; what cooks, what
dogs®, were present. Oh! how great the glory of that
magistrate, if he should hunt out one who hath already
eaten an hundred infants! But we find even enquiry into
our case forbidden: for the second Pliny‘, while governor
of a province, when some Christians had been condemned,
some degraded, being nevertheless troubled by their very
numbers, asked of Trajan, then Emperor, what he should
do for the future, alleging that, excepting their obstinacy in
not sacrificing, he had discovered nothing else touching
their religious mysteries, save meetings before day-break to
sing to Christ as God®, and to form a common bond of
discipline, forbidding murder, adultery, fraud, perfidy, and
other crimes. Then wrote Trajan back that this sect should
not indeed be enquired after, but, when brought before him,
must be punished®. O sentence necessarily confounding
itself! He forbiddeth that they should be enquired after, as
though they were innocent, and commandeth that they
should be punished, as though guilty! He sparcth and
rageth, winketh and punisheth! Why, O sentence, dost
thou overreach thyself? If thou condemnest, why dost thou
not also enquire? if thou enquirest not, why dost thou not
also acquit?? For tracking robbers through all the provinces,

4 The inventors of these calumnies
were the Jews, see Tert. adv. Jud. c.
18. v. fin. and ad Nat. 1. 14. quod aliud

us semirnarium infamise nostre P
ustin. M. Apol. i. 49. Dial. c. Tryph.
§.17.108. Origen c. Cels. vi.27.3& the
Apologists had to refer to them, Justin.
l‘.)oApol. i. §. 26. ii. §. 12. Dial. c.
Tryph. §. 10. Theoph. ad Autol. iii. 4.
Athenag. Legat. §. 3. Orig. c. Cels.
L. e. Minucius F. Octavius cc. 9. 30.
add also Euseb. H. E. iv. 7. Salvian de
Provid. iv. v. fin. p. 39.ed. Manut. and
for the first, Tatian adv. Greec. §. 25.
Origen 1. c. says, that ¢ absurd ag this
calumny was, of old it prevailed with
very many; and even now it deceives

some, who are by the like turngd away
from the simplest intercourse even of
speech with the Christians.,” Euseb.
l. c. speaks of it, as not lasting long.
In the persecution of Lyons and Vienne,
slaves were made by torture to confess
it as true.

* Numerum; ad Nat. i. 2. quotiens
ceedem ederit.

s See below, c. 7. 8.

t Ep. x. 97.

u lf,t Deo, the ancient cod. Fald.
Christo quasi Deo, Pliny 1. c. Most
edd. carelessly, ¢¢ et Deo.”

* Ap. Plin. Ep. x. 98,

Y Athenag. Leg. §. 3.



6 Tortures used to make Christians to deny the truth;

Aror. military stations are allotted®. Against men accused of

treason, and public enemies, every man is a soldier. The

" enquiry is extended to the accomplices, even to the ac-

cessories. The Chbristian alone may not be enquired affer,
but may be brought before the court; as though enquiry
had any other object than to bring him thither! Ye
condemn him therefore when brought before you, whom
none would have enquired after, who, I suppose, hath
already deserved punishment, not because he is guilty, but
because, when not to be enquired after, he was found ! So then
neither in this do ye act towards us according to the rule of
judging malefactors, namely, that to others ye apply tortures,
when they deny, to make them confess; to the Christians
alone, to make them deny*; whereas, if it were a sin, we
indeed should deny it, and ye by your tortures would
compel us to confess it. Nor could you think that our
crimes were therefore not to be enquired of by examinations,
because ye were assured by the confession of the name, that
they have been committed, seeing that to this day from one
who hath confessed himself a murderer, though ye know
what murder is, ye nevertheless extort the whole train of
circumstances touching the act. Wherefore it is with the
greater perverseness that, when ye presume our guilt from
the confession of our name, ye compel us by tortures to go
back from our confession, that by denying the name we may
of course equally deny the crimes also, of which ye presumed
us guilty from the confession of the name. But, I suppose,
ye do not wish us, whom ye deem the worst of men, to die!
For thus (doubtless) ye are wont to say to a murderer,
¢ Deny the fact;’ to order the sacrilegious person to be torn
with scourges if he persevere in his confession! If ye act not
thus towards us as criminals, ye therefore judge us to be most
innocent, since, as though we were most innocent, ye will
not have us persevere in that confession, which ye know
must be condemned by you of necessity, not of right. One
cricth out, ¢ I am a Christian.” He sayeth what he is: thou

z By Augustus. Suet. in vit. c. 32.  c¢. 7. p. 207. ed. Oxf. Minut. F. p. 257.
s See inf. c. 7. ad Scap. c. 4. Justin ed. Ouz. Ammob. 1. vii. (cit. ibid.g
M. Apol.i. 4. 8. Cyprian ad Demetrian.



other accused persons, to confess it. 7

wouldest hear what he is not. Sitting in authority to draw

out the truth, from us alone do ye labour to draw out
falsehood. ¢ I am,’ saith he, ¢ that which thou askest, if 1

am. Why torture me to unsay it? I confess, and thou
torturest me: what wouldest thou do if I denied ?* Certainly

ye do not easily lend credit to others when they deny: us, if

we deny, ye forthwith credit. Let this perverseness be cause

of suspicion to you that there may be some power® lurking in
secret, which maketh you its ministers against all rule,
against the very nature of judicial trial, against even the

laws themselves. For, if I mistake not, the laws command

that malefactors be hunted out, not concealed, prescribe that

such as confess be condemned, not acquitted. This the acts

of your senate, this the mandates of your princes, this

the government, whose servants ye are, determineth. Your

rule is civil, not despotic. For with tyrants tortures were
used? for punishment also: with you they are tempered 'adhibe-
down to the examination alone. Observe therein your own bantur
law as necessary up to the time of confession®. Now then, if 2adconf.
they be anticipated by confession, they will be superfluous : fam. Et
sentence must needs be given. The culprit must dischargeja®
the penally due, not be discharged from it. Finally, none
desireth to acquit him: it is not lawful to wish it: therefore
neither is any compelled to a denial®. A Christian, thou
deemest a man guilty of every crime, an enemy of the Gods,

of the Emperors, of Law, of Morals, of all Nature‘; and
thou compellest to deny that thou mayest acquit, whom
thou wilt not be able to acquit, unless he deny. Thou
quibblest with the laws. 'Thou wilt have him therefore deny
himself guilty, that thou mayest make him not guilty, un-
willing too as he now is, and not accounted guilty for the
past. Whence this perverseness, not to consider this also,
that more credit should be given to one that of his own will
confesseth, than to one who from compulsion denieth, or
that when compelled to deny, he may not deny in earnest,

b Satan, see c. 27. ad Nat. i. 3. ¢ Cypr. ad Demetr. c. 7.
‘“ The source of your hatred is the d Inf. c. 32. 37. Christians were said
Name, which a certain hidden Power i wagaréuws (Porph. ap. Euseb. vi.
warreth against by your ignorance.” 19.) to return to heathenism was lwi «i
Lactant. Instt. ii. 1. Justin M. Apol. i. xara @irr cgizirdas. (Emilian Pref. of
5. ii. 1. Egypt, ib. wii. 11.)



8 Enemies of Christians unknowing agents of Satan.

Aror. and being acquitted, may, on the spot, behind the judgment-

L.3.

seat, laugh at your rivalry, a Christian for the second time?
Seeing then that in all things ye deal with us otherwise than
with other criminals, in striving for this one thing, that we
be debarred from this name, (for debarred we are, if we do
what those who are no Christians do,) ye may perceive that
it is no crime which is called in question, but a name, which
a sort of plan of rival agency* persecuteth, aiming first at
this, that men may be unwilling to know for certain that,
which they know for a certain that they know not. There.
fore also they believe of us things which are not proved,
and will not bave them enquired into, lest those things be
proved not to be, which they had rather should be believed
to be ; so that the name opposed to that rival plan may, by
its own confession alone, be condemned, on the presumption,
not on the proof, of crimes. Wherefore we are tortured
when we confess, and punished when we persevere, and
acquitted when we deny, because it is a war about a name.
Finally, why read ye that man a Christian from the tablet '?
why not a murderer also, if a Christian be a murderer*?
Why is he not also a committer of incest, or whatever else
ye believe us to be? In our case alone ye are ashamed or
loth to proclaim the very names of our crimes. If ¢ Chris-
tian’ be the name of no crime, it is very absurd that there
should be crime in the name alone".

III. What when the generality run upon an hatred of
this name with eyes so closed, that in bearing favourable
testimony to any one, they mingle with it the reproach of
the name. ¢A good man Caius Seius, only he is a Chris-
tian.” So another, ¢ I marvel that ‘that wise man Lucius

! Titium Titius! hath suddenly become a Christian.’ No one reflecteth

added

whether Caius be not therefore good, and Lucius wise, be-
cause a Christian, or therefore a Christian because wise and
good. They praise that which they know, they revile that
which they know not; and that which they know, they spoil
through that which they know not: whereas it were more

¢ See above, p. 7. n. Attalus the Christian.” ib, v. 1.

f Containing the charge. Thus in & Punctuation changed. Cur non et
the martyrdom of Polycarp, ¢ Poly- homicidain, si homicida Christianus?

carp hath confessed himself a Chris- cur non ct incestus ?
tian.” Euseb. H. E. l. iv. 16.  This is b Cyprian ad Demetrian, 1. c.



Reformation in Christians owned but hated. 9

just to prejudge things unseen by things seen, than to pre-
condenm the seen through the unseen. Others condemn in
the very thing, wherein in fact they praise, those whom in
time past, before they had this name, they knew as vaga-
bonds, worthless, wicked. In the blindness of their hatred
they fall upon commending them. What a woman! how
voluptuous! how gay! What a youth! what a rake! what a
man of pleasure! They have become Christians. Thus is
this name applied to their reformation. Some even barter
their own interests for this hatred, being content to suffer
injury, so that they have not at home that which they hate.
The husband now no longer jealous hath turned out of doors
his wife now chaste. The father, patient before, hath dis-
owned his now obedient son. The master, once lenient,
hath banished from his sight his now faithful servant. As
each is reformed by this name, he offendeth. Virtue is not
in such account as hatred of the Christians. Now then if
the hatred be of the name, what guilt is there in names?
what charge against words? unless it be that any word
which is a name have either a barbarous, or an ill-omened,
or a scurrilous, or an immodest sound. But the word
¢ Christian,’ as far as its meaning is concerned, is derived
from ¢ anointing’ And even when it is by you wrongly
pronounced, ¢ Chreestian',’ (for not even of the name is there
any certain knowledge among you,) it is made from ¢ sweet-
ness,” or from ¢ kindness.” Wherefore in innocent men a
name, also innocent, is hated. But in truth the sect is
bated in the name of its Head. What new thing is it, if
any School bring upon its followers a name from its master?
Are not Philosophers named from their founders, as Platonists,
Epicureans, Pythagoreans? Even from the places of their
meetings and stations, as Stoics, Academics? So too Phy-
sicians from Erasistratus, and Gramnmarians from Aristarchus,

~

i The heathen, to whom the name also in Lactant. Instt. iv. 7. Justin.
Christus was nnintelligible, substituted M. alludes to the same, Apol. i. 4.
Chrestus, which was a name among Theoph. ad Autol. i. 1. Clem. Alex.
themselves. (See instancex in Hav.) Strom.ii.4.¢‘they who believein Chnst,
Thus in the well-known passage of forthwith are, and are called, xeneesi”
Suetonius, (vit. Claud. c. 25.) impulsore [good] Clem Alex. often substitutes
Chresto. Tac. Ann. xv. 44, (corrected yewvis for yemeris, 8s equivalent, see
into Christiani,) Lucian. in Philopatr. so goh ldGl’ c. 9. and Potter ib.



10 Charges against the Christians to be retorted on the Heathen.

Aror. and even Cooks from Apicius? And yet the profession of a

. 4.

name, handed down together with the institution, from its
founder, doth not offend any. Clearly if any hath proved
the sect bad, and thus the founder also bad, he will prove
the name likewise bad, deserving of hatred from the guilt of
the sect and of its founder. And therefore, before hating the
name, it were meet, first to judge of the sect from the founder,
or of the founder from the sect. But now, all examination
and knowledge of either set aside, the name is laid hold of,
the name is attacked, and a word alone pre-condemneth a
sect unknown, and its founder also unknown, because they
bear a name, not because convicted.

IV. And so, having as it were premised these things, that I
might set a mark upen the injustice of the public hatred against
us, I will now take my stand on the ground of our innocence,
and not only refute the charges which are brought against
us, but even retort them upon the very men who bring them ;
that in this also all may know that those things exist not in
Christians which they are not ignorant do exist in themselves ;
and at the same time may blush in accusing—I will not say
the best, themselves being the worst, but—those who are now,
on their own shewing, their compeers. We will answer
touching all the things severally, which we are said to
commit in secret, which are openly discovered against us,
in which we are accounted wicked, in which foolish, in
which to be condemned, in which to be laughed at. But
since, when the truth of our cause meeteth you at every turn,
the authority of the laws is at last set up against it, so that it
either is said that nothing must be reconsidered after the
laws! have decided, or the necessity of obedience is un-
willingly preferred to truth, I will first contend with you
about the laws as with the guardians of the laws. And first,
when ye harshly determine, saying, ¢ It is not lawful that ye
should exist*,’ and prescribe this law without any gentler

j Of Nero against the Christians, ad not the Christians be; (Christiani non
Nat. i. 7. ‘?ql'his institate of Nero sint;) away with the Atheists.” See
hath alone remained, when all others Acta Sabini ap Baron. A. 301. 18.
have been reversed.” See also c. 5. and Eus. H. E. iv. 15. ¢ Which [the con-
37. tagion of this superstition] seemeth as

¥ The common ory of the populace though it might be stopped and cor-
was, ¢ Away with the Christians; let rected.” Justin M. Dix{ §. 110. Aug,



Other Igws repealed ; only not those against Christians. 11

reconsideration, ye avow violence, and an unjust despotism
from within your strong hold, if ye therefore say it is un-
lawful because ye will have it, not because it ought to be,
unlawfal. But if, because it ought not to be, therefore ye

will not have it lawful, doubtless that ought not to be lawful,
which is ill done, and surely it is, even hereby, already
determined that what is well done is lawful. If I shall find

that to be good, which your law hath forbidden, is it not

by this previous determination, disabled from forbidding
me! that which, if it were evil, it would justly forbid?'exillo
If your law hath erred, it was devised, methinks, by man;§ca
for it hath not dropped down from the sky. Do we wonder K:"r:i;u
that man could either err in framing a law, or that he should non
become wiser in disallowing it? Why! did not the amend- Potst
ments by the Lacedemonians in the laws of Lycurgus
himself inflict such pain upon their author, that in retire-
ment he condemned himself to starve to death? Do not even

ye, as experience throweth light upon the darkness of
antiquity, lop * and cut down, with the new axes of imperial * trua-
rescripts and edicts, all that old and slovenly forest of laws ? catis
Did not Severus, the steadiest' of princes, repeal but
yesterday, after an old age of such high authority, those
most foolish laws of Papius, which enforce the bringing up

of children before that those of Julius do the contracting of
marriage™? but there were laws too aforetime, that men cast

in a suit might be cut in pieces® by the creditors: yet was

this cruelty afterwards ecrased® by public consent, the
punishment of death being exchanged for a mark of
disgrace. The confiscation of goods resorted to would

in Ps. i. 90. p. 1. Kortholt ad Ep. Plin. i. 9.) probably refers to the Papian

et Traj. p. 187.

1 ¢ Severus, an earnest-minded Em-
peror, answering to his name.” Lam-
prid. in Comm.

@ The first Julian law (they are
commonly called laws) was proposed by
Augustas, A. U. C. 736, after the
destructive civil war; the Papian, which
was an enforcement of them, 26 years
after, within 5 years of his death. The
unmarried cogld not inherit, except
from the nearest relations; but the age
fixed by the Julian law is unknown;
shat of 25, named by Sozomen, (H. E.

as the later, and so still in force under
Constantine, who repealed them, it
seems, wholly, as imposing disqualifi-
cations on religious celibacy.

o ¢ If there were many to whom the
debtor was assigned, the laws of the 12
Tables allowed them to cut, if the
willed, and divide his body.” Aul. Gell.
Noct. Att.20. 1. quoting the law, ¢ At
the third market.?ny, let them cut it in

ieces; and if they cut more or lers, let
it be without any penalty.”

° A.U.C. 630.



12 Tiberius’ attempt to place Christ among heathen gods.

Aror. rather have the suffusion than the effusion of a man’s blood.

How many laws still lurk behind needing to be purified! It

is not length of years, nor the worth of their founders, which
commendeth them, but equity alone; and therefore when
they are acknowledged to be unjust, they are justly con-
demned, although condemning. Why call we them unjust ?
yea, if they punish a name, we call them foolish also; but if
doings, why in our case do they punish doings, on the
score of a name alone, which in others they maintain must
be proved by the act, not by the name? I am guilty of
incest,”—why do they not examine me? “ of child-murder,”—
why do they not extort the proof? “I commit some act
against the gods, against the Ceesars,”—why am I not bheard,
tqui who! have whereby to clear myself? No law forbiddeth that
to be thoroughly sifted, which it forbiddeth to be done; for
neither doth a judge punish justly, unless he know that an
act, which is not lawful, hath been committed; nor doth a
citizen obey the law honestly, not knowing what sort of
thing it be which he punisheth. No law ought to satisfy
itself merely of its own justice, but those also from whom
it expecteth obedience. But the law is suspicious, if it
will not have itself proved, and reprobate, if unapproved it

domineereth.

V. To treat somewhat of the origin of the kind of laws, there
was an ancient decree, that no god should be consecrated by
the Emperor®, unless approved by the Senate. Witness
Marcus Amilius in the case of his own god Alburnuss.
This also maketh for our cause, that with you deity is
measured according to the judgment of man'. A god,
unless he please man, shall not be a god. Man will now
be obliged to be propitious. to a god. Tiberius therefore,
in whose time the name of Christ entered into the world,
laid before the Senate, with his own vote to begin with,

P ¢ Let no one have godsof his own,
or new gods; nor let him Il}n-intely
worship even foreign gods, unless they
be publicly received.” Cic.de Legg. ii.
14 and 27. In this Jaw the Emperor
would be included. Any one who felt
constrained to celebrate the Baccha-
nalia,” was required by a decree of the

Senate to ly through the City-
Preetor to th:p &Zate. Lig? L xxxix.%.
add iv. 30. against foreign rites, *‘ that
none should be worshipped, but Roman
g.ot::, nor with other than the country’s
n .'1

9 See again adv. Mare. i. 18.

* See inf. c. 13. Lact. Iustt. i. 13.



None of the better Casars persecuted the Christians. 13

things announced to him from Palestine in Syria, which had
there manifested the truth of the Divinity of that Person®
The Senate, because they had not themselves approved it,
reected it'. Casar held by his sentence, threatening peril
to the accusers of the Christians. Consult your Annals:
there ye will find that Nero was the first to wreck the fury
of the sword of the Ceesars upon this sect, now springing up
especially at Rome. But in such a first founder of our
condemnation we even glory. For whoever knoweth him,
can understand that nothing save some great good was
condemned by Nero. Domitian too, who was somewhat
of a Nero * in cruelty, had tried it, but forasmuch as he was
also a human being, he speedily stopped?’ the undertaking,
even restoring those whom he had banished. Such have
ever been our persecutors; unjust, impious, infamous, whom
even yourselves have been wont to condemn, by whom who-
soever were condemned ye have been wont to restore. But
out of so many princes thenceforward to him of the present
dy, who had any savour of religion and humanity, shew us
any destroyer of the Christians. But we on the other hand
have one to shew who protected them, if the letters of that

Jeoreus.

most august Emperor Marcus Aurelius be enquired of, /@‘"4&““7

wherein he testifieth of that drought in Germany removed
by the shower obtained by the prayers of the Christians
who chanced to serve in his army*. As he did not

s Jastin. M. (Apol.i. 35. and 48.) ¢ Bp. Pearson (Lect. iv. in Actt. n.

also mentions incidentally that Pilate
sent an official account (Acta) of His
Death and miracles; (as was usual to
transmit accounts of all important
events, so that the omission had been
very improbable ;) nor does there seem
any ground to question this statement,
which rests on Tertullian’s authority ;
for the suppoeed improbability that the
Senate would venture to reject the
proposal of Tiberius is met by the fact
that they did so, on different occasions,
without ~ displeasing Tiberius, (Suet.
Tiber. c. 31.) This account, and those
of Lampridius (a heathen) as to other
Emperors, who intended to associate
the Lord with the heathen gods,
mutually confirm each other, though
the dishonour was, by God’s providence,
averted.

14.) explains it, ¢ because he (T.) had
not approved of it in his own case,” as
referring to Tiberius’ refusal of divine
honours. (Suet. Tib. c¢. 26.) He i
followed by Tillemont, H. E. art. S.
Pierre, n. 19. and Lardner. It seems
safer, however, to adhere to the sense

iven by Euseb. (H. E. ii. 2.) S.

hrysostom, (in 2 Cor. Hom. 26.) P.
Orosius, (vii. 4.) and otherwise there
had been no ground for the mention of
the ‘ ancient law" just above.

9 See Scorp. c. 14. Euseb. H. E. ii.
25. Aug. de I'Eiv. D. xviii. 52. Sueton.
Nero. c. 16.

x T. calls him ¢ Subnero,” de Pallio
c. 4.

y ls-leu:eb. H. E. iii. 20.

g ad Scap. c. 4. Theirﬂtnel

and unexpoctedll:eu of the deliverance

Yfmo .
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14 Drought removed by prayers of Christians. Antonine’s edict.

openly take off the penalty from the men of that sect®,
80 in another way he openly made away with it by
adding a sentence, and that a more horrid one, against
the accusers also. What sort of laws then be those which
only the impious, the unjust, the infamous, the cruel, the
foolish, the insane, execute against us? which Trajan
in part foiled by forbidding that the Christians should
be enquired after®; which no Adrian, though a clear
searcher into all things curious®, no Vespasian, though
the vanquisher of the Jews, no Pius, no Verusd, hath
pressed against us? Surely the worst of men, it might
be thought, ought to be more readily rooted out by
the best, as being their antagonists, than by their own
fellows.

VI. Now I would have these most religious guardians and
avengers! of the laws and institutions of their fathers
answer touching their own fealty, and their respect and

is confessed by the heathen also;
some referred to by Euseb. (H. E.v.5.)
and by extant writers, Dio. Cass. Ixxi.
8 sqq. Jul. Capitolin. (Marc. Ant. i.
24.) Themistius (Or. 15.) Claudian (de
sexto cons. Honor. v. 340 sqq.) and of
these, Dio. §. 10. and Jul. Cap. mention
the further fact stated in Euseb. from
Apollinaris (Bp. of Hierapolis, a con-
temporary) and others, that lightning
discomfited the ememy, while rain re-
freshed the Roman army, which is
attested also by the Antonine column,
according to the engraving in Baronius,
A. 176. no. 23. The lightning alone is
dwelt upon by Claudian; the rain by
Them. and visible on Antonine’s medal
(ap. Pagi ad A. C. 174.) The heathen
differ only in ascribing it to the prayers
of Antonine himself, (J. Cap. Them.
Claud.) or (as was done in the first
plagues of Egypt) to the incantations of
Arnuphis, an Egypﬁan magician (so,
Dio E Claud.) invoking Mercury, (to
whom the medal ascribes it, the column
to Jupiter Pluvius,) Dio C. Though
then there can be no doubt of a great
interposition of Providence, obtained
through the prayers of the Christiaus,
Tertullian seems to have been mis-
informed as to the ground of the letter
of Antonine, whether as Euseb. states
(H. E. iv. 13.) it was sent by Titus

Antoninus, or (as the copies now bear)
by Marcus, (ib. c. 13.)

3 In the extant Rescript (Eus. 1. ¢.)
it is taken off, ¢ If any one persevere
in troubling any such, as euch, let him
who i3 accused, be acquitteé of the
charge, though he appear to be such ;
and let the accuser be subject to pu-
nishment.” This, however, may have
been local; at Rome the old law was
still enforced under Commodus, Apol-
lonius martyred, his accuser’s ll:aoga
broken. (Eus. v. 21.)

b Ap. Plin. Ep. x. 98.

¢ Spartianus in Adriano Hist. Rom.
Seriptt. t. ii. p. 190 sqq.

4 The martyrdom of S. Polycarp
and Justin, and many others in Asia
Minor, took place under M. Aurelius
Verus Antoninus, Eus. H.E.iv.16—17.
as also those at Vienne and Lyons,
(ib. v. 1.) It is supposed then, that by
Verus, T. means ]l: Verus, the brother
of M. Aurelius, after whose death
Paulus Diac. states the persecution
under M. Aurelius to have taken place,
or that he means that he passed no
decrees against the Christians, though
the persecutions were carried on under
the old laws. This seems the more
probable, on account of the character
given to L. Verus; so Baronius, A.
164 init.



' Romans respected not laws opposed to their corruptions. 15

deference towards the decrees of their ancestors, whether
they have fallen off from none, whether they have deviated
in none, whether they have not annulled such as are
necessary, and in proportion as they are the best fitted,
to good discipline. Whither have gone those laws which
checked extravagance and ambition ? which enacted that an
handred assés, and no more, should be allowed for a
supper®; and that not more than one fowl, and that not
a fatted one’, should be introduced ? which expelled from
the Senate a Patrician on grave proof of ambition, because
he possessed ten pounds of silver ¢? which forthwith pulled
down the theatres as they rose for the corruption of morals*?
which suffered not the badges of dignities and honourable
birth to be assumed without cause or without a penalty ?
For T see centenarian suppers, which must now be so named
from an hundred sesterces), and silver mines wrought out
into dishes, (it were a small matter if only for Senators, and
not for freed men*, or those who are even now having the
whip broken upon them.) I see too that it is not enough
that theatres should be single or uncovered. For it was for
the games forsooth that the Lacedemonians first invented
their odious cloak', that immodest pleasure might not be
chilled even in the winter. I see too no distinction left
in dress between matrons and harlots™. Touching women
indeed, even those rules of their forefathers have dropped,
which supported modesty and sobriety, when no woman
knew ought of gold, save on the one finger on which her
husband had placed the pledge of the nuptial ring®; when
women were so entirely kept from wine, that her own friends
starved a matron to death for unsealing the stores of a wine

¢ And that on the great festivals
only Lex Fannia, 11 years before the
third Punic war, (‘‘lex centussis”
Lucilius,) renewed in the Lex Licinia.
(A. Gell. ii. 24. Macrob. Sat. ii. 13.)

f Lex Fannia, Plin. x. 50. (al. 71.)

& i. e. wrought silver, A. U. C. 458.
The Censor was Fabric. Luscinius;
the expelled, Corn. Rufinus, had been
Dictator and’ twice Consul. (Val. Max.
ii.9. 4.) Five pounds only were allowed,
Plin. xxxiii. 50.

h See de Spectac. c. 10.

* £8072 18s. 4d. /Esop spent as
much on a single dish, Tert. de Pall.
c. b. See other instances ib. and in
Adam’s Rom. Ant. art. Money.

k Drusillanus, a slave of Claudius, de
Pall. c. 5. Plin. xxxiii. 52.

! Tiberius first used it to this end,
Dio. lvii. 13.

m De Cult. Fem. ii. 12. de Pallio,
c. 4. “ Varied and florid garments
harlots use for their trade, rich women
for their luxury.”” Artemid. ii. 3.

= See Plin. xxxiii. 4. De Idol. c. 16.



16 Romans changed in every thing, even in religion.

Avor. cellar®; and under Romulus one who had touched wine
e Was slain ' with impunity by her husband Mecenius. Where-
data si¢ fore also they were obliged to offer kisses to their nearest
kinsfolk, that they might be judged by their breathr. Where
is that happiness in marriages, favoured doubtless by good
morals, through which, during nearly six hundred years®
from the founding of the city, no one family wrote a writing
of divorcement? In the women, now, owing to their gold,
no limb is light*, owing to their wine, no kiss is free: and
for divorce, it is now even the object of a wish, as though it
were the proper fruit of matrimony®. As touching even
your gods themselves, the decrees, which your fathers had
providently enacted, ye, these same most obedient persons,
have rescinded. Father Bacchus, with his mysteries, the
Consuls hy the authority of the Senate, banished not only
from the city, but from the whole of Italy'. Serapis, and
Isis, and Harpocrates with his dog-headed monster, having
been forbidden the Capitol %, that is, tnrned out of the palace
of the gods, the Consuls Piso and Gabinius (certainly not
Christians) renounced, overturning even their altars, thus
checking the vices of base and idle superstitions. These ye
having bestowed, have conferred the highest dignity upon
them. Where is your religion? Where is the reverence
due from you to your ancestors? In dress, food, establish-
ment, income, finally in your very language, ye have
renounced your forefathers. Ye are ever lauding the
ancients, yet fashioning your lives anew every day. By
which it is manifest, that, while ye fall back from the good
customs of your ancestors, ye retain and guard those things
which ye ought not, while ye guard not those which ye

° Plin. xiv. 13. (al. 12.) Val. Max.
6.8.9.

P Th.and Amoab. L ii. p. 91. ed. Lugd.
9 520. Val. Max. ii. 1. 4. And that

restored by popular tumalt, but for-
bidden by Gabinius chiefly, A. U. C.
695. (‘Tert. ib.) Arnobius, ii. 95. men-
tions both. Afterwards M. ZEmil.

for harrenness.

r De Cult. Fem. i. fin.

s See Senec. de Benef. iii. 16. Juv.
vi. 20. Martial. vi. 7. ap. Hav,

¢t Liv. L. xxxix. Val. .r[u.i. 3. Aug.
de Civ. D.vi. 9.

% And their altars destroved (Varro
ap. Tert. ad Nat.i. 10.) by the Senate,
and allowed only to be without the
walls, Dio. xl. 47. xlii. 26. they were

Paulus himself broke down the walls of
the temple, Val. Max. i. 3. fin. The
worship was vix sgreque admissum,
Macrob. i. 7. in the triumvirate by
Augustus, Dio. xlvii. 15. Lucsn. vii.
83. but even afterwards only without
the city, Dio. hii. 2. and a mile from
it, liv. 6. The worship appears to have
been that of the populace. (Tert. L c.
Val. Max. 1. ¢.)



Christians, so beset with enemies, must have been detected. 17

ought. Besides® that very thing, which being handed down' ‘P"""
frm your fathers ye seem most faithfully to observe, in 24"
which ye mark out the Christians as specially guilty of
transgression,—I mean diligence in worshipping the gods,
wherein antiquity hath mostly erred,—although ye have
' rebuilt the altars of the now Roman Serapis, although ye
offer? your frantic orgies to the now Italian Bacchus, I will' immo-
shew in the proper place* to have been just as much s
despised and neglected and destroyed by you, contrary to
the authority of your ancestors. For I shall now make
answer to the evil report touching secret crimes, that I may
clear my way to such as are more open.

VII. We are said to be the most accursed of men, as touching
asacrament of child-murder, and thereon a feast, and incest
after the feast, where the dogs that overturn the candles, our
panders forsooth, procure darkness and an absence of all
shame besides, for impious lusts. Yet ¢said to be’ is ever the
word, and ye take no care to expose that which we have
been so long said to be. Wherefore either expose it, if
ye believe it, or be unwilling to believe it, seeing ye have
not exposed it. Through your own connivance it is ruled
against you, that that hath no existence which even your-
selves dare not expose. Far other is the task which ye
impose on your executioner against the Christians, not that
they should confess what they do, but deny what they are?.
This religion dateth, as we have already set forthz, from
Tiberius. Truth set out with being herself hated ; as soon
as she appeared, she is an enemyS. As many as are strangers Jinimica
to it, so many are its foes*: and the Jews indeed appro- -
priately from their rivalry, the soldiers from their molence,u
even they of our own household from nature. Each day are g, Mat.lo,
we beset, each day betrayed; in our very meetings and
assemblies are we mostly surprised. Who hath ever in this
way come upon a screaming infant? Who hath kept for the
judge the mouths of these Cyclopses and Sirens, bloody as
he found them? Who hath discovered any marks of im-
purity even in our wives? Who hath concealed such crimes,

Luke 3,

* e 13. 2 Athenag. Leg. §. 3. Orig. c. Cels.
7 See above, c. 2. i. 3.
*ec.b.
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18 Proverbial falsehood of report.

when he hath discovered them, or hath taken a bribe to do
so, while haling the men themselves®? If we be always
concealed, when was that, which we commit, divulged?
Yea, by whom could it be divulged? By the criminals
themselves forsooth! Nay, verily: since the fidelity of
secresy is, by the very rule of all mysteries', due to them.
The Samothracian and Eleusinian are kept secrpt; how
much more such as, being divulged, will in the mean time
provoke even the vengeance of man, while that of God
is kept in store! If themselves then be not their own
betrayers, it followeth that strangers must be. And whence
have strangers the knowledge, when even holy mysteries
ever exclude the profane, and beware of witnesses? unless it
be that unholy men have the less fear! The nature of fame
is known to all. It is your own saying,

“ Fame is an ill, than which more speedy none.” (Vime.)

Why “ Fame an ill?” because “ speedy ?” because a tell-
tale? or because mostly false? who, not even at the very
time when she beareth any thing true, is without the vice of
falsehood, detracting, adding, changing from the truth! What,
when her condition is such, that she endureth only while she
lieth, and liveth only so long as she proveth not her words?
for when she hath proved them, she ceaseth to be; and, as
having discharged her office of talebearer, delivereth up
a fact. And thenceforward the fact is laid hold of, the fact
is named, and no one saith, (for instance,) ¢ They say that
this happened at Rome,’ or ¢ The report is that he hath
obtained the province,’ but, ‘ He hath obtained the province,’
and ¢ This happened at Rome.” Fame, a name for uncer-
tainty, hath no place when a thing is certain. But would
any, but an inconsiderate man, believe Fame? since a wise
man believeth not that which is uncertain. All may judge
that, over whatever extent it be spread, with whatever
assurance framed, it must needs have at some time sprung
from some one author, and thence creep into the channels of
tongues and ears. Aud a fault in the first little seed doth so
darken the rest of the tale, that none enquireth whether that

% i. e. had they been bribed, they had let them go altogether
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first tongue have not sown a falsehood®, which often hap-
peveth either from the spirit of rivalry, or the wanton
humour of suspicion, or that taste for falsehood which in
some is not new, but inborn. But it is well that * time
revealeth all things,” which even your own proverbs and
sayings testify, according to the general law of nature which
hath so0 ordmned that nothing long remaineth hidden, even
that which fame hath not spread abroad. With good
cause then hath Fame been so long the only witness of
the crimes of the Christians?. This informer ye produce
against us, who even to this time hath not been able to
prove that which she once threw out, and in so long a
period bath strengthened into an opinion.

VIII. That I may appeal to the authority of Nature herself
against those who presume that such things are to be
believed, lo! we set before you the reward of these crimes.
They promise eternal life. Believe it for the moment: for
I ask this, whether even thou, who dost believe it, thinkest
it worth while to attain to it by such a conscience®? Come
plunge thy knife into an infant, the foe of none, the accused
of none, the child of all. Or, if this be the office of another,
only stand by this human being, dying before it hath lived;
wait for the young soul’s flight; catch the scarce-matured
blood; soak thy bread in it; freely feed uponit. Meanwhile
as thou sittest at the meal, calculate the places where thy
mother, where thy sister is; note them diligently, so that
when the darkness caused by the dogs shall fall upon thee,
thou mayest not err; for thou wilt incur pollution if thou
commit not incest. Thus initiated and sealed thou livest for
ever. I desire thee to answer whether Eternity be worth
such a price; or if not, therefore it ought not to be believed
to be so. Even if thou shouldest believe it, I say that thou
wouldest not do it; even if thou wouldest, I say that thou
couldest not. And why should others be able, if ye are not
able? Why should ye not be able, if others are able? We,

¢ Obscurat, i. e. the original false- of the tale so disguise the fault in the
bood is so mixed up in the parts first little seed, that none considereth
of the story, as to make it impossible &c.”
to see clearly what the truth really is. 4 Athenag. Leg. §. 2
(Tr.) According to another reading, © Salvian, L. iv. (ubi mp) p- 89. ed.
(obecurant) ¢ And the other appendages Manut.

c?



20  Those who joined Christians, must have discovered them.

AroL. I suppose, are of another nature! Are we Cynopeans or

I.8.

Sciapodes’? Have we other rows of teeth? other nerves for
incestuous lust? Thou that canst believe these things of a
man, canst also do them®. Thou thyself also art a man, as is
a Christian. Thou that canst not do them, oughtest not to
believe them, for a Christian also is a man, and all that thou
also art. But (say ye) men while in ignorance are cheated
and practised on". Because forsooth they knew nol that any
such thing was asserted of the Christians, a thing doubtless
to have been looked to by them, and investigated with
all diligence! But it is the custom, methinks, for those
who desire to be initiated, first to go to the master of the
mysteries, and to note down what things must be prepared'.
Then saith he, ¢ An infant thou must needs have, still of
tender age, who knoweth not what death is, who can smile
under thy knife: bread too, with which thou must take
up the mess of blood: candlesticks moreover, and candles,
and certain dogs, and sops, which may make them stretch
forward to overturn the candles: above all, thou wilt be
bound to come with thy mother and sister’ What if they
will not come, or if thou hast none? What, in short, must
solitary Christians do? A man, I suppose, will not be a
regular Christian, unless he be a brother or a son! What
now, even if all these things be prepared for men ignorant of
them? Surely they know them afterwards, and bear with
and pardon them. They fear to be punished! men, who, if
they publish them, will deserve to be defended ; who should
rather even die voluntarily, than exist under such a conscience.
Well! grant that they do fear. Why do they still go on?
for it followeth that thou canst not wish any longer to be
that, which, if thou hadst known it before, thou wouldest not
have been.

IX. To refute these charges the more, I will shew that
that is done by you, partly in public and partly in secret,
through which perchance ye have come to believe them of
us also. In the bosom of Africa, infants were publicly

¢ Lit  dog-faced” and ‘ feet-sha- b See details in Minut. F. p. 87.
dowed,” fabulous monsters, ap. Plin. ! Apul. Milesiarum sive Metamorph.

vii. 2. 1. xi. pp. 255 et 262.
& Salvian, iv. p.93. Minut. F. p. 289.









confess, that Christians abhor that of animals. 28

from the man, whom he hath covered with blood, in strug-

gling with him, wiped it off. That stag hath lain in the
blood of a gladiator. The paunches of the very bears are

in request, reeking yet with undigested human entrails®.

The flesh which hath been fed on a man forthwith riseth in

the stomach of a man. Ye that eat these things, how far
removed are ye from the feasts of the Christians? And they

too, who with brutal appetite seize on human bodies, do they

do the less because they devour the living? Are they the

less consecrated to filthiness by human blood, because what

they take up hath yet to become blood? They feed not indeed

on infants, but on those of riper age. Let your sin blush
before us Christians, who do not reckon the blood even of
animals among meats to be eaten®, who for this cause also
abstain from things strangled, and such as die of themselves, ;;‘! 15,
that we may not be defiled by any blood even buried within Levit.
their entrails. Finally, among the trials of the Christians, &
ye offer them also pudding-skins stuffed with blood, as being

well assured that that, whereby ye would have them trans-
gress, is unlawful among them. Moreover what manner of
thing is it to believe that they, who ye are assured abhor

the blood of beasts, pant for human blood? unless perchance

ye have found it sweeter! Which very blood too it were

meet should be applied as a test of Christians, in like manner

as the altar, as the censer. For they would be proved
Christians' by desiring human blood, as by refusing to sacri-' proba-
fice, and would be to be slain on another ground if they (;h:'.t
tasted, in the same way as if they had not sacrificed®. And i qui
surely ye would have no lack of blood in your examination

and condemnation of prisoners. Moreover, who are more
incestuous than those whom Jupiter himself hath taught?
Ctesias relateth that the Persians are connected with their
mothers®. And the Macedonians also are suspected, because
when they first heard the Tragedy of (Qidipus, laughing at

% The wild beasts were so fed in the negandi si non gustassent, quemadmo-
arena, Salvian. de Prov. vi. p. 121. ed. dum si immolassent, ‘‘ otherwise to be
Baluz. declared not to be Christians, if they

¢ The same argument was used by tasted not, in the same way as if they
Biblias Ep. Lugd. et Vienn. ap. Euseb. had sacrificed.”

H. E. v. 1. nee further Note A. at the ¢ Tatian. c. Greec. §. 28. Brisson
end of the Apolo, fnvea many authorities, de reg. Pers.
¢ The older itions read alioquin [ 2 sqq.
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?Pol-- the grief of the incestuous man they said, §Axvve Ty pirega.
—— Now consider what an opening there is to involuntary sin for
the commission of incest, the promiscuousness of your
debauchery supplying the materials. In the first place ye
expose your children’ to be taken up by the compassion of

any passing stranger, or resign them to be adopted by nobler
parents. Of a stock thus alienated, it must needs be that

! semel the memory is sometimes lost; and when once! a mistake
shall have chanced upon them, thenceforward it will go on
transmitting the incest, the generation creeping on with the
crime®. Then, secondly, in whatever place ye be, at home,
abroad, across the seas, lust is your companion, whose
promiscuous sallies may any where easily make children for

men unawares, so that the stock thus scattered, as it were,

2utvel out of some portion at least of the seed?, doth through the inter-
exaliqua o ;rse of man meet with its own reflected images, and

seminis
portione knoweth them not for mixtures of incestuous blood. Us a

:::,::' most careful and most faithful chastity * hath fenced from
;‘:‘;‘m such a consequence ; and in proportion as we are safe from
adulteries, and from all transgression after marriage, so are
we also from the chance of incest. Some men, much more
secure, beat off by a pure continency the whole power of
such error, little children to their old age' If ye would
consider that these things exist among you, ye would
perceive forthwith that they exist not among the Christians.
The same eyes would have testitied of both. But two sorts
of blindness easily unite, so that they who see not things
which are, think also that they see things which are not.
So L.might shew it to be in every case. Now for the open

sins.
X. ‘ You do not,’ say ye, ‘ worship the Gods*, and you offer

f Justin M. Apol, i. 27. Clem. Al. k Atheism was one of the three
Peedag. iii. 3. Lact. vi. 20. Minut. F. charges against Christians. Atbenng.

p. 805. c. 3. Justin, Dial. ¢. Tryph. ¢. 17.
& Lact. L. c. Apol. i. 6. Epist. Anton. ap. Euseb.
b Christian chastity is appealed to, H. E. iv. 13. Arnob. l. i. init. and

as a known fact, by Justin, Apol.i. p.16. ed. Lugd. iii. p. 116. iv. p. 147.
§. 16. add. §. 29, Tatian, c. 37. Athe- v. p. 178. Lact. v. 9. vii. 27, Cyril.
nag. c. 32, 33. Minut. F. p- 807. Al. c. Julian, 1. ii. p. 43. vii. p. 238.

Remaining to old age what they and p. 343. Prudent. Peri-Stephanon.
were as children. Justin M. 1. c. Hymn 14. Dio Cass. 1. 67. §. 88.
Athennﬁ; c. 33. Orig. c. Cels. i. 26. quoted by Kortholt de Calumn. Pag.
Minut. F. p. 310. c. 8. Elmenhorst ad Arnob. 1. i. p. 16.
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not sacrifices for the Emperors.” It followeth that we sacri-
fice not for others for the same reason for which we do not
even for ourselves, simply from not worshipping the gods.
It is for sacrilege, therefore, and treason that we are arraigned.
This is the chief point in the case: nay it is the whole, and
certainly worthy of being considered, if neither presumption
nor injustice are to judge it, the one despairing to find,
the other rejecting, truth. We cease to worship your gods
from the time when we discover that they are no gods.
This therefore ye ought to require, that we prove that they
be no gods, and therefore not to be worshipped, because
then only ought they to have been worshipped, if they had
been gods. Then also ought the Christians to be punished,
if it were proved that those are gods, whom they worshipped
not, because they thought them not to be so. ¢ But to us,
ye say, ¢ they are gods.’” We challenge this, and appeal
from yourselves! to your conscience. Let that judge us: let'a vobis
that condemn us, if it shall be able to deny that all these™
gods of yours were men. If she too herself would go about
to deny it, she shall be convicted out of her own documents
of Antiquity, from whence she hath learned to know them,
which bear witness, to this day, both to the cities in which
they were born, and to the countries wherein, having wrought
any thing, they have left traces of themselves, nay even those
in which they are proved to have been buried'. Nor shall
I run through all separately, so many as they are and so
great, new, old, barbarian, Grecian, Roman, foreign, taken
in war, adopted, peculiar, common, male, female, of the
country, of the town, of the fleet, of the army. It is idle to
go over their very titles. Let me sum up all in brief: and
that, not that ye may learn, but be reminded of them; for
certainly ye act as though ye had forgotten them. Before

Saturn there is, according to From him is

The grounds were, not worshipping the
heath gods, Ath g.l. c. and c. 13,
Justin, Apol. 1. c. Arnob. i. p. 16.) and
that 'iley had no known places of
worrhip, [being obliged to conceal
them,] Arnob. vi. init. Hence the cry
of the ?opulace, ¢ Away with the
Atheists,” sce Ep. Eccl. Smyrn. ap.
Eus. iv. 15.

! Especially Euhemerus, (who was

you, no god™.

translated and followed by Ennius,)
Cic. de Nat. Deor. i. v. fin. c. 42. He
is also referred to by Euseb. Preep. Ev.
ii. 4. Minut. F. p. 160. Arnob, l. iv.
. 147. Aug. de Civ. Dei, vi. 7. vii. 26.
iact. i. 11, as also by many heathens.
See also Clem. Al. Cobort. c. 2. p. 7.
m Ad. Nat. 1. 2. Macrob. Sat. i. 1.
Aug. de Civ. D. v. 8. Minut. F. p.
209.
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the date of all Deity, though better or better known than

himself. Whatever therefore shall be proved of the origin,
the same will also follow of the line. Touching Saturn,
therefore, as far as books teach, neither Diodorus the Greek",
nor Thallus®, nor Cassius Severus®, nor Cornelius Nepos, nor
any of that class of writers on antiquities, have pronounced
him to be ought else than a man. If we measure by the
evidence of facts, I no where find any more trust-worthy
than in Italy itself, wherein Saturn, after many travels, and
after his entertainment in Attica, settled, being received by
Janus or Janes as the Salii will have its. The mountain,
which he had dwelt in, was called Saturnias®: the city
which he had planted, is even to this day Saturnia®: finally,
the whole of Ttaly, after being called (Enotria, was surnamed
Saturnia®. From him first came your tablets, and coin stamped
with an image v, and hence he presideth over the treasury.
But if Saturn be a man, surely he is born of a man®, and,
because of a man, surely not of Heaven and Earth. But it
easily came to pass that one, whose parents were unknown,
should be called the son of those, of whom we may all be
thought to be sons’. For who may not call Heaven and
Earth his father and mother, in the way of reverence and
respect, or according to the custom of men, whereby persons
unknown, or unexpectedly appearing, are said to have
dropped down upon us from the skies*? In like manner it
happened to Saturn, coming unexpected every where, to be
called heaven-born. For even the vulgar call those, whose
birth is uncertain, “ sons of Earth*.” I say nothing of men
being as yet in so rude a condition, that they might be

» Siculus, 1. 1.

® A writer of Syrian history, African.
ap. Euseb. Preep. Ev. x. 1. referred to
by Lact. i. 13. Minut. F. L. c.

P It should be Cassius Hemina, a
writer of Italian history from the
earliest times to his own,
Voss. de Hist. Lat. i. 21. He is quoted
by Lact. .. c. Minat. F. 1. c. Pliny, vii.
10, xxxv. 30. mentions Cassius Seve-
rus, a celebrated orator, (under Au-
gustus, Suet. Aug. 56.) but does not sa
(as Pam. states) that he took muc!
from him.

a Lact.i. 14. Minut. F. 1. c. Euseb.

.U.C.608. 7

PmB Ev.x. 3.

r Dionys. i. 34. Varro de Ling. Lat.
iv. 7. Aurel. Victor. O. G. R. 3. ap.
Heyne, Exc. 2. ad /n. 1. 8. Aug. de
Civ. D. vii. 2.

_ ¢ Virg. /En. 8. 358. Macrob. Sat. i.

¢ Ib. 8. 319—29.

Y Minaut. F. L c.

X Minut. F. 1. 0. Lact. i. 11. v. fin.
Y Aurel. Victor de Orig. Gentis Rom.
i. 2.
* Tib. Eleg. i. 3. Minut. F. L. ¢.
s Cic. ad Att. 1. i. Ep. 10, &o.
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moved by the appearance, as though divine, of any strange
man, when even polished as they are at this day, men con-
secrate as gods those whom a few days before they acknow-
ledged by a public mourning to be dead®. Enough now,
little as it is, of Saturn. I shall shew that Jupiter also was
as well a man as born of a man; and so, in order, that the
whole swarm of his descendants were as mortal as they were
like the seed whence they sprung.

X1. And since, as ye dare not deny these to have been men¢,
so ye have determined to affirm that they became gods after
their death, let us treat of the causes which have worked out
this effect. In the first place indeed ye must needs allow
that there is some superior God, and some dispenser of
Deity, who hath made gods out of men. For neither could
they have assumed to themselves that Deity which they had
not, nor could any give it to them which had it not, save
one who in his own proper right ! possessed it. But if them'amn
were no one to make them gods, in vain do ye presume that
they were made gods, when ye refuse them a maker.
Surely if they could have made themselves, they would
never have been men, to wit as possessing in themselves
the power of belonging to an higher state of being. Where-
fore if there be one who maketh gods, I return to examine
the reasons for making gods out of men, and I find none,
unless it be that that great God lacked their services and aid
in divine functions. First it is unworthy of Him that He
should need the aid of any man, and that a dead one, seeing
that He, who was about to lack the aid of a dead man,
might more worthily have made some god from the first.
But I do not even see any room for such aid: for all this
body of the universe, whether, according to Pythagoras,
without beginning and without a maker, or, according to
Plato, having a beginning and a maker, in any case being once .
for all, in thevery act of its conception*,disposed, and furnished, * in ipsa
and ordered, was found with a government of perfect reason®. {ore ¥
That could not be imperfect, which perfected?® all things. 3perfecit

® On the deifying of the Emperors see with certain laws, and self-governed,
Dio, 1. 69. c. 28. of Caligula. (according to their view,) it needeth

¢ Athenag. c. 28.and above on c. 10. not the aid of Saturn and his race.

d i. e. being provided once for all
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28  gods discoverers not creators of goods, themselves bad.

Nothing awaited Saturn and the race of Saturn. Men must be
fools, if they be not assured that from the beginning rain
hath fallen from heaven, and stars have beamed, and light
hath shot forth, and thunders have roared, and Jupiter
himself hath feared those bolts which ye place in his hands;
that all fruit likewise sprang abundantly from the earth
before Bacchus, and Ceres, and Minerva, yea before that
first man whosoever he was ; because nothing provided, for
the maintenance and support of man, could have been intro-
duced after man. Finally they are said to have discovered
these necessaries of life, not to have made them®: but that
which is discovered, was, and that which was, will not be
accounted his who discovered, but his who made it: for it
was, before it was discovered. Further, if Bacchus be there-
fore a god, because he first made known the vine, Lucullus,
who first introduced cherries generally into Italy, hath been
hardly dealt with, because, being the !pointer out, he was
not thereupon deified as the author of a new fruit. Where-
fore if the universe hath existed from the beginning, both
ordered and dispensed by fixed laws for the exercise of its
functions, there lacketh a cause in this particular for ad-
mitting man to the Godhead, because the posts and powers
which ye have assigned to them, have existed just as much
from the beginning as they would have, even if ye had not
created these gods. But ye betake yourselves to another
reason, and answer that the conferring Deity upon them was
a means of rewarding their merits, and hence ye grant, 1
suppose, that this god-making God is excellent in justice,
one who would not rashly, nor unworthily, nor lavishly,
dispense so great a reward. I would therefore recount their
merits, whether they be such as should raise them to heaven,
and not rather sink them down? into “ the nethermost hell,”
which, when ye choose, ye affirm to be the prisonhouse of
eternal punishments’. For thither are the wicked wont to
be thrust, and such as are unchaste towards their parents,
and their sisters, and the debauchers of wives, and the
ravishers of virgins, and the corrupters of boys, and they
who are of angry passions, and they who kill, and they who
steal, and they who deceive, and whosoever are like some
e Lact. i. 18. f Ibid.



Many men better than the gods, even though good. 29

god of yours®, not one of whom will ye be able to prove free
from crime or vice, unless ye shall deny that he was a man.
But as ye cannot! deny that they were men, ye have, besides, ! potestis
these marks which do not either allow it to be believed
that they were afterwards made gods. For if ye sit in
judgment for the punishment of such men, if all who
among you are honest refuse the intercourse, the con-
versation, the company, of the evil and the base, and if that
God hath admitted their compeers to a fellowship in his
own majesty, why then condemn ye those whose fellows ye
worship? Your justice is a stigma upon heaven. Make all
your worst criminals gods, that ye may please your gods.
The deifying of their fellows is an honour to them. But to
omit farther discussion of this their unworthiness, grant that
they be honest, and pure, and good. Still how many better
men have ye left in the shades below ! in wisdom a Socrates,
in justice an Aristides, in warlike arts a Themistocles, in
greatness of soul an Alexander, in good fortune a Polycrates,
in wealth a Creesus, in eloquence a Demosthenes! Which
of these gods of yours was more grave and wise than Cato ?
more just and warlike than Scipio? Which more great
of soul than Pompey?! more fortunate than Sylla? more
wealthy than Crassus? more eloquent than Tully? How
much more worthily would he have waited for these to he
adopted as gods, foreknowing, as he must, the better men !
He was hasty I trow, and shut up heaven once for all, and
now blusheth doubtless to see better men grumbling in the
shades below.

XI1I. I say nomore now of these, asknowing that, when I have
shewn what they are, I shall by the very force of truth shew
what they are not. As touching your gods therefore, I see
names only, the statues? of certain dead men of olden time, and ¢ stataas
I hear fables, and in their fables I read their mysteries. But®%e?
as touching the images themselves I find nothing else than?? esse
materials akin to vessels and instruments of common use, or Tmitted
from these same vessels and instruments, as though changing
their destiny by their consecration, the wantonness of art
transforming them, and that too most insultingly, and in the
work itself sacrilegiously: so that in very truth it may be a

8 Athenag. c. 80.



80  Process of image-making disgrace to image-worship.

AroL. consolation to us in our punishments, especially since we are

1.13. punished on account of these very gods, that they themselves
also suffer the same things in order that they may be made.
Ye put the Christians upon crosses and stakes. What
image doth not the clay first form, moulded upon a cross and
a stake'? It is on the gibbet that the body of your god is
first consecrated! Ye tear the sides of the Christians with
claws®: but upon your gods hatchets, and planes, and files,
are more stoutly laid over all their limbs. We lay down our
necks: until lead and glue and pegs have been used, your
gods are headless. We are driven to the beasts; those
surely which ye attach to Bacchus, and to Cybele, and to
Celestis'. We are burned with fire: so too are they in their
original mass. We are condemned to the mines: it is
thence that your gods are derived. We are banished to
islands: in an island also one or other of your gods useth
to be born or to die™. If by such means any deity is formed,
then those who are punished are deified, and your con-
demned criminals ought to be called gods. But clearly your
gods feel not these injuries and insults in the forming of
them; as neither do they the honours paid to them. O
impious words! O sacrilegious revilings! Gnash your teeth
and foam upon us. Ye are the same men who approve of
a Seneca declaiming against your superstition in more
copious and bitter words®. Wherefore if we worship not
statues® and cold images, very like their dead originals,
which the kites, and the mice, and the spiders, well know?®,
did not the renouncing of the discovered error deserve praise
rather than punishment? For can we think that we injure
those, who we are sure have no being at all? That which is
not, suffereth nothing from any, because it is not.

b By impaling, (Theod. de Cur. Gr.
Aff. Disp. viii. init.) or when exposed
to the wild beasts, Eus. H. E. v. 1. or
burnt alive, Lips. de Cruce.

! Justin M. Apol. i. 9. Ep. ad Diogn.
c. 3. Clem. Al Cohort. c. 4. p. 15.
Minut. F. p. 218. Arnob. vi. p. 200.

k Cyprian. de Laps. c. 10. Auct. de
Laud. Mart. init. Prudent. in Roman.
Mart. 451. They are still preserved at

e.
I The tutelary goddess of Carthage.

They were pictured as drawn by lions,
tigers, or lynxes,

m jupiter in Crete, Apollo and Diana
in Delos, Juno in Samos.

® See in Aug. de Civ. D. vi. 10.

© See note B. at the end of the
Apology. .

P See Baruch vi. 19. Clem. Al
Cobort. c.iv. p. 15. Arnob. 1. vi. p.
202. Minut. F. p. 221. Lact. ii. 4. Aug.
in Ps. 118. §. 2.



Profanations in heathenism toward their own gods. 81

XIIL ¢ But,’ sayest thou, ¢ they are gods to us.’ And
how is it that ye on the other hand are found to be impious,
and sacrilegious, and irreligious, towards those !gods?! Deos
neglecting those, whom ye presume to exist; destroying :,’f:l.:
those, whom ye fear, and even mocking those, whom ye'i &¢.
avenge! Mark whether I speak falsely. First in that®, when?* qui

ye worship, some one, some another, of course ye offend
those whom ye worship nots. The preference of one cannot
go on without the slight of another, because there is no
choice without rejection. Ye despise then at once those
whom ye reject; whom ye fear not, by rejecting, to offend.
For as we have before shortly hinted, the case of each god
depended upon the judgment of the Senate. He was not a
god, whom man, after consultation, had refused, and, by
refusing, had condemned. Your household gods, whom ye
call Lares, ye deal with according to your household rights,
by pledging, selling, changing them, sometimes from a
Saturn into a chamber vessel, sometimes from a Minerva
into a pan, as each hath become worn and battered by being
long worshipped, as each man hath found his household need
the more sacred god. Your public gods ye equally profane
by public right, whom ye have in the register as a source of
revenue. Thus the capitol, thus the herb-market is bid for".
Under the same proclamation of the crier, under the same
spear, in the same catalogue of the quastor, Deity is con-
signed and hired. But in truth lands charged with a tribute
are of less value: men assessed for a poll-tax are less noble.
For these are the marks of villenage. But the gods who pay
the highest tribute are the most holy; yea, rather, they who
are the most holy pay the highest tribute. Their majesty is
made a source of gain: Religion goeth about the taverns
begging®. Ye exact payment for a footing in the temple,
for access to the sacred rite. Ye may not know the gods for
nothing: they have their price. What do ye at all to honour
them, which ye do not bestow on your dead men also?

1 Athenag. c. 14. Aug. de Civ. D. Mater, whence the term unrgaydgras;
vii. 1. pavgnyvgetyrsg, Diouys. Hal. ii. 20.

* The fees for visiting the capitol p.276.ed. Reisk. Aristot. Rhet.iii. 2. 10.
were let by auction every five years Clem. Al. Cohort. p. 20. ed. Pott.
(ad Nat. i. 10.) like the tolls of the Minut. F. p. 224. Aug. de Civ. D. vii.
herb market. 26. see below, c. 42.

¢ Chiefly the Dea Syria, Magna
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Temples all the same, altars all the same,—the same dress
and badges on the statues. As the dead man hath his age,
hath his profession, hath his occupation, so hath the god.
How doth the funeral feast differ from the feast of Jupiter ?
a bowl from a chalice'? an embalmer from a soothsayer?
for a soothsayer also attendeth on the dead. But rightly do
ye offer divine honours to your deceased Emperors, to whom
even when living ye assign them. Your gods will count
themselves your debtors, yea will be thankful because their
masters are made their equals. But when among your
Junos, and Cereses, and Dianas, ye worship Larentina®, a
public harlot, (I would at least it had been Lais or Phryne;)
when ye instal Simon Magus® with a statue and the title of
an holy god; when ye make I know not whom out of the
court pages a god of the synod’; although your ancient

t Out of which libations to the dead
were The sameness of the
rites argues that the gods also were but
dead men.

8 Arca Larentia, the nurse of Romu-
lus, Plin. xviii. 1. Licinius Macer ap.
Macrob. Sat. i. 10. A. Gell. vi. 7.

x Justin M. Apol. i. c. 26. gives the
inscription ‘¢ Simoni Deo Sancto,” and
says that the statue with this inscription
‘““ stood by the Tiber befween the two
bridges.”” This was the title of the
Island of ZEsculapiue, (Plutarch. in
Poplic. p. 221. ed. Bryan.) where A.D.
15672 was dug up a statue with the
inscription, ‘¢ Semoni Sanco” (or ¢ San-
go”) Deo Fidio sacrum Sex. Pom-
peius, &c. whence some have thought
that he confounded Semo [the Sabine
Hercules] with Simon Magus, and that
the more, since the i and e are inter-
changed in inscriptions, e. g. Mircurius,
Gimina, and that the Sabine god is
called Sanctus, Ov. Fast. vi. 214.
Grabe ad Euseb. H. E. ii. 13. [This
however is doubtful. Sancto is thought
to be a corrupt reading, derived from
the abbreviation SCO. Yet he is called
Sanctus in the edd. of Sil. Ital, viii. 422.
and in a second inscription it is used as
an epithet ‘¢ Sango Sancto Semoni
Deo,” which comes nearer to the use
in Justin, see Comm. in Ovid. 1. c. ed.
Burmann.] Tillemont, on the other
hand, remarks, (t. ii. Notes sur Simon
le Mag.) 1. that Justin implies (ib. c.
566.) that the statue was erected
Claudius and the Senate, (and S.
Augustine affirms it, Her. i. 6. ¢ auc-

toritate publica,”) that discovered, is by
an individgal: 2. that the words are not
the same, nor the order: 3. that Justin
speaks of it, as a single case, and asks
for one statue to be removed, whereas
there were many statues of Simon; (so
Baronius, who mentions one on the
Quirinal :) 4. that S. Augustine, who
makes the same statement, knew of the
Sabine Semo (de Civ. D. xviii. 19.) [as
did Lact. i. 15.] 5. that Theodoret,
Heer. Fab. i. 1. says, that the statue was
of brass, that this was of stone, [but it
does not seem that any statue was
found, but the base only, Baron. 1. ¢.]
There is then to set against the
authority of Justin, only a similarity
of inscription and the identity of the
place, which however was full of temples,
and was hence called the sacred island,
(Liv. ii. 5. Plut. 1. c.) Another contrast
would be suggested by Baronius A. 44.
§. 66. who says on the authority of S.
Ireneeus, i. 20. [23, 4.] Epiph. xxi. 3.
that Simon’s statue was in the form of
Jupiter, while that of Semo represented
Hercules. But these fathers are not
here speaking of the Roman statue, but
of that which his followers had and
worshipred, of which S. Irenzus speaks
po;itgive y, of the Roman, as a report.
ib. §. 1.)

¢ Y The degraded Antinous, by the
Emp. Adrian. see Orig. c. Cels. iii. 86.
Hegesippus ap. Eus. H. E. iv. 8. Spar-
tian. in Adriano. An ancientinscription
calls him ¢ enthroned” (smfgevw) ¢ with
the Egyptian gods.”
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Heathen neglected, their poets degraded, their gods. 33

gods be not more noble, yet they will account it a slight on
your part that that hath been allowed to others also, which
they alone had from the earliest ages preengaged.

XIV. I am unwilling’® to recount also your sacred rites. I!Nolo
say not what your behaviour is in sacrificing, when ye offer
up all your dying, and rotting, and scabbed animals; when
from those that are fat and sound ye cut off all the super-
fluous parts, the heads and the hoofs, which, even in your
own houses, ye would have set aside for your slaves and
your dogs; when of the tithe due to Hercules ye lay not
even one third part upon his altar. I will rather pmlse your’hu-
wisdom, for that ye save somewhat of that which is thrown sho
away. But turning to your books, by which ye are in-
structed in prudence and in honourable duties, what mock-
eries do T find! gods fighting, on account of the Trojans
and Greeks, matched against each other like pairs of
gladiators®*! Venus wounded with an arrow by a man,
because she would fain deliver her own son Aneas, lest
he should be slain by the same Diomede*! Mars almost
wasted to death by imprisonment in chains for thirteen
months®! Jupiter delivered by the aid of a kind of monster®,
lest he should suffer the same violence from the rest of the
gods! and now weeping for the fall of Sarpedon?, now foully
lusting after his own sister, and recounting to her his
mistresses, not loved, for a long time past, so much as her®.
Thenceforward what poet is not found to be a degrader of
the gods, after the example of his master? One assigneth
Apollo to King Admetus for feeding his cattle’: another
letteth out to Laomedon the services of Neptune as a
builder®: and there is that one among the Lyric Poets,
Pindar I mean, who singeth of Esculapius® being punished
by a thunderbolt, as the reward of his covetousness, because
he had practised medicine sinfully. Wicked Jupiter, if
the bolt be his! unpatural towards his grandson! jealous

s 1). 7. 66 sqq. found together in Justin Cohort. init.
> Il. E. 335 Rig. omits this see also Athenag. c. 21.29. Clem. AL
sentence, ‘‘ quod hum suum ZEnean, Strom.i.21. t. i. p. 383. ed. Pott.
ne interimeretur ab eodem Diomede, e Il. ®. 314 sqq.

vellet.” ¢ Eurip. Alc. Prol. Athenag. c. 21.
nr‘ﬁ E. 385 sqq. 8 Eurip. Troad. Prol.
¢ Briareus, Il. A. 399 sqq. b Pyth. iii. 96. Athenag. c. 29.

4 J]. n1. 433 sqq. The instances are
D
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84 Heathen gods alike degraded by their philosophers, comedians

These things ought neither to be

disclosed if true, nor invented if false, amongst the most

Not! even the tragic and comic

writers spare them; or forbear to cite in their prologues the
distresses and the frailties of the family of some one of the
gods. Of the philosophers I say nothing, content with
Socrates, who, in mockery of the gods, swore by an oak, and

a goat, and a dog'.

But (say ye) Socrates was on that

account condemned, because he disparaged the gods. Verily,
of old time, indeed at all times, truth is hated. Nevertheless
when, in repenting of their sentence, the Athenians both
punished afterwards the accusers of Socrates, and set up
a golden" statue of him in a temple, the reversal of his

condemnation bore testimony in behalf of Socrates.

But

Diogenes' too has some jest upon Hercules: and the Roman
Cynic Varro introduceth three hundred Joves, or perhaps I
should say Jupiters, without heads.

XV. The rest of your licentious wits work.even for your

amusement through dishonour of the gods.

Consider the

pretty trifles of the Lentuli® and Hostilii, whether in those
Jjokes and tricks ye are laughing at the buffoons, or at your
own gods; ¢ The adulterer Anubis,’ ¢ The male Luna®)
¢ Diana ° scourged,’ and ¢ The will of the deceased Jupiter’
read aloud, and ¢ The three starved Herculeses? turned to
ridicule. But the writings also of the stage shew up all

their baseness 9.

! Theoph. ad Autol. iii. 2. Philostr.
de vit. Apoll. vi. 9. Lucian in Icarome-
nipp. (ap. Her.) mention ¢ a dog, goose,
(%éva nad xiiva by a sort of alliteration
probably,) and plane.” €chol. on Aris-
toph. ¢ a goose, dog, ram, and the like.”
It seems to have been a sort of protest
against perjury and swearing by the

ods at all: so the Schol. 1. ¢. Porph.
e Abstin. iii. Suidas; saying that it
was in imitation of Rhadamanthus.
S. Augustine de Vera Rel. c. 2. inter-
rets as Tert., that Socrates meant to
mply that they were better gods, than
the works of men’s hands, or that Pan-
theists must think these to be gods or
K;mof God. add. Lact. iii. 20. P. Petit
isc. Obss. iv. 7. remarks that the
‘‘dog’’ only is mentioned by Plato, and

The Sun mourneth for his son cast down

infers that Socrates meant symbolically
his ¢ genius” as a ¢ guardian.”

k Probably ‘¢ brazen ;" ‘‘auream” for
¢ @ream.”

! The Cynics continually jested on
Hercules, whose followers they pro-
fessed to bein their coarseness. iucinn
Vit. Auct. c. 8. Cynic. 13. and in part
Apuleius, Apol. p. 288. ed Elm.

m De Pallio, c. 4. Hieron. adv. Raf.
Apol. 2. .

n The moon was a god in the East.
(in Heb. and Arab. it is masc.)

° Hom. 1l. ®. 481 —494.

P On the jests on Hercules’ gluttony,
see in Athenwus, x. 1. xiv. 72. Eurip.
Ale. 747—802.

9 Arnob, 1. iv. fin.



on the stage and arena; by actors and temple-robbers. 35

from Heaven, and ye are delighted: and Cybele sigheth for
her scornful shepherd, and ye blush not; and ye suffer
lampoons on Jupiter to be sung, and Juno, Venus, and
Minerva to be judged by the shepherd. Take the very fact?,! lp<um
that the mask, representing your god, covers an lgnomlmous’? igno-
and infamous head’? of a person impure, and brought to this wizi-
point of skill by being unmanned, acting a Minerva or a'
Hercules? Is not their majesty insulted and their divinity
defiled, amidst your applause? of a verity ye are more
religious in the theatre, where your gods dance forthwith
upon human blood, upon the stains of capital punishments,
furnishing arguments and stories to wicked wretches, except
that those wretches assume the characters of your gods
themselves. We have ere now seen Atys, your® god from vestrum
Pessinus, mutilated; and he who was burnt alive, was acting * dded
Hercules. We have smiled too, amidst sportive atrocities of

the noonday men°, at Mercury examining the dead with his
red-hot bar. We have seen likewise the brother of Jupiter
conducting the dead bodies of the gladiators with his
hammer*. If these several things, and others which any
man might search out, disturb the honour of their divinity, if
they level to the ground the crown of their majesty, they
must surely be imputed to the contempt both of those who

do them, and of those for whom they do them. But let
these be mere jests. Nevertheless if I shall add, (what the
consciences of all will no less admit,) that adulteries are
committed in the temples *, that debaucheries are carried on  °
about the- altars, chiefly in the very abodes of the ministers

and priests, that under the same fillets and caps and purple
robes, lust is satisfied while the incense is burning, I know

not whether your gods may not complain more of you than

of the Christians. Certainly the committers of sacrilege are
ever found to be of your party; for the Christians have no
dealings with the temples even in the day-time; they too
perchance might rob them, if they too worshipped in them.

v S8ee de Spect. c. 22. Minut. F. armour. Seneca (Ep. 7.) calls them
845. Arnob. 1. vii. p. 239. Aug. de ¢‘mere murders,’ see Lips. Sat. ii. 15.

giv D. ii. 14. 27. t i. e. the one, to try if any life were
* The gladiators, who had escaped left, the other to destroy it.

with their lives in the morning, were % Minut. F. p. 237.

made to fight at noon, without defensive

D2
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86 Calumnies against Christians—worship of ass’s head ;

What then do they worship, who worship not such things?
Already indeed it is easy to be inferred that they are the
worshippers of the Truth, who worship not that which is
false ; and that they err no longer, in that, by discovering
their error in which, they have ceased from it. Receive
this first: and hence ye may draw the whole order of our
sacred rites, certain false opinions being however first
refuted. )

XVI. For as some of you® have dreamed of an ass’s head
being our God *; a suspicion of this sort Cornelius Tacitus
hath introduced. For in the fifth of his Histories?, having
begun the account of the Jewish war from the origin of the
nation, having also discussed what questions he chose, as
well touching the origin itself, as the name and the religion,
of the nation, he telleth us that the Jews being delivered, or,
as he supposed, banished, from Egypt, when they were
pining with thirst in the wastes of Arabia, places most
destitute of water, took as their guides to the springs wild
asses, which, it was supposed, would perhaps, after feeding,
go to seek water, and that for this service they consecrated
the image of a like creature. And so, I suppose, it was
thence presumed that we, as bordering on the Jewish
Religion®, were taught to worship such a figure. But yet
the same Cornelius Tacitus, (that most un-tacit man forsooth
in lies,) relateth in the same history®, that Cneius Pompeius,
when he had taken Jerusalem, and thereupon had gone up
to the temple to examine the mysteries of the Jewish
religion, found no image therein. And without doubt, if
that were worshipped, which was under any visible image

X Cecil. ap. Minut. F. p. 83.

Y e 8. I-fe had it probably from
Appion, see Joseph. c. Ag. ii. 10. It
is repeated by Plutarch, Symp. iv. 5.

Severus thinks that Adrian’s measures
against the Jews were directed against
the Christians, Hist. S. L ii. p. 261. ed.
Galesin. see Haverc. ad Apol. p. 8.

Democritus ap. Suid. v. *lesdds.

z The Christians are called Jews by
Arrian, Diss. Epist. ii. 9. and meant
under the title by Dio Cass. 1. 67. c. 14.
(of Clemens and Domitilla,) and 1. 68.
c. 1. (of Nerva's edict forbidding any
to be ¢“ accused for impiety on a Jewish
tenor of life.”) I:iy Seneca ap. Aug. de
Civ. D. vi. 11. and confused with them by
Sueton. Claud. 25. Ulpian. de Procons.
Off. 1. 8. (ap. Lac. ad c. 3.) Sulpitius

All have much in common ; the Chris-
tians of the circumcision much more;
the Jews further diligently circulated,
that the Christians were an ungodly
¢ gect,” who had risen in Galilee:
(Just. M. Dial. ¢c. 17. 108.) and so
connected them with themselves. Kor-
tholt refers to the de Persecutt. Ecel.
proem. iii. sect. ii. 6. v. 33.
*ec9.



Worship of the Cross; retorted ot admitted by Tertullian. 37

represented, it would be no where more seen than in its own
holy place, the rather because the worship, however vain,
bad no fear of strangers to witness it; for it was lawful for
the priests alone to approach thither; the very gaze of the
rest was forbidden by a veil spread before them. Yet ye
will not deny that beasts of burden and whole geldings®,
with their own Epona, are worshipped by yourselves. On
this account perchance we are disapproved, because, amidst
the worshippers of all beasts and cattle, we are worshippers
of asses alone. But he also who thinketh us superstitious
respecters of the Cross, will be our fellow worshipper®, when
prayer is made to any wood. No matter for the fashion, so
long as the quality of the material be the same; no matter
for the form, so long as it be the very body of a god. And

® i.e. the whole animal, not his head

‘y Tert. does not imply that the
Christians worshipped tge Cross, but
the contrary. Here;and in the charges,
as to the ass’s head, and the évineirsg,
in all which there was no foundation in
fact, he answers by mereirony ; where
there was plausible ground for a heathen
% to ﬁlil&, as in the worship of the
Sun, he says so, and names the ground.
The irony too is such, as one would
not have used, who paid reverence to
the figureof the Cross. Minut. F.p. 284,
imitating the passage, says, ¢ Crosses
we neither worship nor wish for,” in
allusion to the charge of the heathen,
. 86. ¢‘ so that they worship what they
Se.em:” and p. 105. ¢ so here are
Crosses for you, not to be worshipped,
but to be undergone.” Julian (ap. Cyril
Al vi. p. 195.) grounds the same char,
on their painting the figure of the
Cross, ‘‘ Ye worship the wood of the
Croes, painting (rmisygapevress) figures
thereof on the forehead and before the
doors,” (Lyyed@erres 7gé varm sixnpdrar.)
S. Cyril states, at great length, that it
was a memorial only of the mercies and
duties of the Cross; to the same end
that they signed themselves with it. (de
Cor. c. 3. ad Uxor. ii. 5.) Of instances,
later than Tertullian’s age, of homage
tothe visible Croes, the following lai:l)!{
prove nothing. Ambr. de ob. Theod.
¢. 48. ¢ Helena raised and placed the
C'ross of Christ upon the head of kings,
that the Cross of Christ might in Kin,
be adored,” i. . that the reverence paid

to kings might rather be paid to the
Cross over their brow. Id.de Inc. Dom.
Sacr. ¢. 7. §. 76. ¢ Do we, when in
Christ we venerate the Image of God
and the Cross, divide Him ?”’ not the
visible Cross, but the doctrine ; it stands

aralled to ¢ His Divinity and His

esh ;" as Euseb. Emis. (de adv. Joann.
Opusc. p. 9.) ¢ But although they [the
Jews] lined that healing, we, the
Heathen, who have become worshippers
of the Cross (of wgersvriearess vér rrav.
¢d) have received it, as said Isaiah (53,
5).” Jerome in Vita Paule, Ep. 108.
§. 9. of her visit to the holy SeEulchre,
¢ Prostrate before the Cross she wor-
shipped, as though she saw the Lord
hanging thereon.” Not the Cross,
but the crucifix, is the temptation to
idolatry. Sedulius (A. 434.) carm.
Pasch. iv. ‘‘ And that no one might
be ignorant that the form of the Cross
is to be venerated,” (speciem Crucis
esse colendam) is not speaking of the
material Cross ; for he goes on to speak
of the Cross formed by the four quarters
of the Heavens, and that ¢ Christ rules
the world compassed by the Cross.”
The earliest instance then alleged is
that of Pseudo-Lactantius, de Pass.
Dom. (the other poem ¢ de Pascha,’
found with it, is ome age of Charle-
magne.) These are lines in the mouth
of the Redeemer, depicted in the Church,
and bidding to ‘‘ bow the knee, and
adore with tears the venerable wood of
the Cross.” It the more illustrates the
previous silence. See further, Note B
at the end of the Apology.
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38 Christians, praying towards East, thought to worship sun.

yet how doth the Athenian Minerva differ from the body of
the Cross? and the Ceres of Pharos, who appeareth in the
market, without a figure, made of a rude stake and a shape-
less log? Every stock of wood, which is fixed in an upright
posture, is a part of a cross; we, if we worship him at all,
worship the god whole and entire. We have said that the
origin of your gods is derived from figures moulded on a
cross. But ye worship victories also, when, in your
triumphs, crosses form the inside of the trophies®. The
whole religion of the camp is a worshipping of the stand-
ards®, a swearing by the standards’, a setting up of the
standards above all the godss. All those rows of images® on

1insignis your standards* are the appendages of crosses; those hangings

"”7":7 r
1 .
L

on your standards and banners are the robes' of crosses. I
commend your care: ye would not consecrate your crosses
naked and unadorned. Others certainly, with greater sem-
blance of nature and of truth, believe the sun to be our God.
If this be so, we must be ranked with the Persians; though
we worship not the sun painted on a piece of linen, because
in truth we have himself in his own hemisphere. Lastly,
this suspicion ariseth from hence, because it is well known
that we pray towards the quarter of the east*. But most of
yourselves too, with an affectation of sometimes worshipping
the heavenly bodies also, move your lips towards the rising

‘ay, 70 of the sun. In like manner, if we give up to rejoicing

/nﬁ g7,

the day of the sun, for a cause far different from the worship

¢ Justin M. Apol. . §. 65. Minut. F.
p- 286.

¢ Claudian. in Rufin. 5. 366. Dionys.
Hal. vi. 46. p. 1142. They sacrificed
to them, Joseph. de B. J. vi. 32.

! Liv. xxvi. 48.

¢ ¢ Follow the Roman birds[Eagles],
the special deities of the legions,”
Germanicus, ap. Tac. Ann. ii. 17.
‘¢ turning to the standards and gods of
wars.” Id. Hist. iii. 10.

h Of the gods and emperors. They
were of gold and silver.

! The banner was of silk and gold.

k Christians prayed to the East, as
the type of Christ the Sun of righteous-
ness, (S. Clem. Al Strom. vii.7. p.856.
Damasc. iv. 12.) whence alsoin Baptizxm
they turned to the East to confess Christ,
(S. Jer. in Am. vi. 14. Ambros. de iis
qui initiantur c. 2.) and their Churches

were toward the East.(Tert. c. Valent.
c. 3. Const. Ap. ii. 57. so that other
positions were rare exceptions, Socr. v.
22. Paulin. Ep. 12. ad Sever.) as the
g}ace of our lost Paradise ; (Cyril Jerus.

ect. xix. 6. p. 261. ed. Oxf. S. Basil.
de Sp. S. c. 27. Const. Ap. ii. 57. Greg.
Nyse. Hom. 5. de Or. Dom. t. i. p. 755.
Questt. ud Antioch. q.87. Damasc. l.c.)
as the more eminent part of the world,
(unde ccelum surgit, Aug. de serm.
Dom. in Monte, ii. 5. Questt. ad
Orthod. ap. Justin. M. q. 118.) It is
instanced as an Apostolic tradition by
S. Basil. 1. c. and so called in the
Questt. ad Orthod. 1. c. Origen (Hom.
6. in Num.) instances it as a rite in
universal practice, but the ground of
which was not clear and obvious to
most.
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40 Natural language of Heathen attested Christian truths.

incomprehensible though present through His grace, incon-
ceivable though conceived by the sense of man. Therefore
He is true; and such is His greatness. Now that which can
ordinarily be seen, which can be comprehended, which can
be conceived, is less than the eyes by which it is scanned,
and the hands by which it is profaned, and the senses by
which it is discovered: but that which is immeasurable is
known to itself alone. This is it which causeth God to
be conceived of, while He admitteth not of being conceived :
thus the force of His greatness presenteth Him to men,
as both known and unknown. And this is the sum of their
offending, who will not acknowledge Him of Whom they
cannot be ignorant. Will ye that we prove Him to be, from
His own works, so many and such as they are, by which we
are maintained, by which we are supported, by which we
are delighted, by which also we are made afraid? Will ye
that we prove it by the witness of the soul itself, which
although confined by the prison of the body, although
straitened by evil training, although unnerved by lusts and
desires, although made the servant of false gods, yet when it
recovereth itself as from a surfeit, as from a slumber, as from
some infirmity, and is in its proper condition of soundness?,
it nameth Gobp, by this name only, because the proper name
of the true God. ¢ Great God, ¢ Good God?, and ¢ which
God grant®,’ are words in every mouth. It witnesseth also
that He is its Judge. ¢ God seeth®’ ¢ I commend to God,
¢ God shall recompense me.’ O testimony of a soul, by
nature Christian! Finally, in pronouncing these words, it
looketh not to the Capitol, but to Heaven ; for it knoweth

the dwelling-place of the true God: from Him and from
thence it descended.

y ¢ O bone Deus,” Scribon. Larg.

compos. 84. in fine ap. Facciol. v. bonus.

* §v ©uds wagdsyxw, passim ap. Her.
#v ©uds #irg, Xenoph. Cyrop. iv. ii. 13.
Aristoph. }lut. 347. 406. ¢ But how
must we speak?’ Socr. ¢ If God
will,"” dei lav ©sds MA,. Plato Alcib. 1.
p- 136. Steph. Eir ¢4 ©1y was xal y12§
28digsras. é)o‘)h Aj.383.kn0ep Y u’pf::
was. Arist. Plut. 114. quoted by Herald.
Advers. ii. 5. see more fully de Testim.
Anime, c. 2. 3. 4. 5. The argument is
repeated, de Res. Carn. c. 3. de Corona,

c.6. and by S. Cyprian, de Idol. Vanit.
c. 6. p. 18. ed. Oxf. Arnob. L ii. init.
Lactant. ii. 1. Minut. F. p. 144. Cyrill
c. Julian. ii. 36. Hieron. in Malach. ii.
14. Breviarium in Ps. 95. v. 10.

8 ¢ There is a God (est Deus) in
Heaven, who both heareth and seeth
what we do.”” Plautus Captiv. ap. Her.
‘“ Be of good cheer, of good cheer, my
child, there is a great God in Heaven
who beholdeth and ruleth all things.”
Soph. El. 175. (ib.)



Character and office of Hebrew Prophets. Al ol A

XVIII. But that we might approach more fully and with —h‘f“ﬁ
deeper impressions, as well to Himself as His ordinances
and His counsels, He hath added the instrument of Scripture,
if any desireth to enquire concerning God, and having
enquired, to find Him, and having found, to believe in Him,
and having believed, to serve 1lim. For He hath from the
beginning sent forth into the world men, worthy, by reason
of their righteousness and innocency, to know God and
to make Him known, overflowing with the Divine Spirit,
whereby they might preach that there is One God Who
hath created all things, Who hath formed wman out of the
ground, (for this is the true Prometheus®,) Who hath ordered
the world by the appointed courses and issues of the seasons;

Who hath next put forth the signs of His Majesty in judg-

ment by waters and by fires®; Who, for the deserving of

His love, hath determined those laws, which ye are ignorant

of or neglect, but hath appointed rewards for these who obey* ! obser-
them ; Who, when this world shall bave been brought to an l',i‘.m'b"’
end, shall judge His own worshippers unto the restitution ?* restita-
of eternal life, the wicked unto fire equally perpetual and“—‘:;l o
continual ; all that have died from the beginning being raised )if;:
up, and formed again, and called to an account for the Phisre
recompense of each man’s deservings. These things we also

once laughed to scorn. We were of you. Christians are

made, not born such?. Those, whom we have called
preachers, are named Prophets from their office of fore-

telling. Their words, and the miracles also, which they
worked in witness of their being of God, remain in the
treasures of writings: mnor are those writings now hidden.

The most learned of the Ptolemies, whom they surname
Philadelpbus, and right well skilled in all lore, when, in his

zeal for libraries, he was vying, as I think, with Pisistratus,
amongst others of those records, which either antiquity or a
curious taste recommended to fame, on the advice of
Demetrius Phalereus, the most approved, in that day®, of?tunc
grammarians, to whom he had committed the chief care 244

® Adv. Marcion. i. 1. de carne birth, but re-birth maketh Christians.”

Chriati, c. 9. 8. Aug. de Pecc. Mer. iii. 9. Jerome,
¢ The Flood, and Sodom, as joined Ep. 60. ad Heliod. de Nepotian. §. 8.
2 Pet. 2, 5. 6. Cyril, Cat. i. 2.

4 De Testim. Anime, c. 1. ‘‘ Not



42 Original, whence LXX transinted, still preserved.

Aror. of these things, demanded of the Jews also their books,
113 writings peculiar to themselves and in their own vulgar
tongue, which they alone possessed. For the prophets
were of that people, and had ever addressed themselves to
that people as to the people and family of God, according to
the grace given to their forefathers. They who are now
Jews were formerly Hebrews: therefore are their writings
Hebrew, and their language. But that the understanding of
them might not be lacking, this also was granted to
Ptolemy by the Jews, by allowing him seventy-two
interpreters, whom Menedemus also the philosopher®, the
assertor of a Providence, looked up to for the agreement of
their opinion. This moreover hath Aristeas affirmed unto
you, and so hath he left a public record of it in the Greek
language. At this day the collections of Ptolemy are shewn
in the temple of Serapis with the very Hebrew writings.
But the Jews also read them openly ; a taxed licence’. All
have access to them every sabbath day. Whoso heareth
shall find God: whoso moreover desireth to understand

shall be compelled also to believe.
. tigiwr  XIX. Extreme antiquity then® in the first place claimeth
added  gn guthority for these documents. Even with yourselves there
is a sort of sacredness in a claim to credit from antiquity.
Yoz . And so all the substances, and all the materials, antiquities,
arrangements, veins of each of your ancient writings, most
nations moreover, and famous cities, hoary histories and
2 histo- monuments®, finally even the forms of letters, those witnesses
mmm and guardians of things,—methinks I still am saying too
memo- little ;—1 say your very gods themselves®, your very temples,
ram - ond oracles, and sacred rites; all these, the while, doth the
record of a single prophet surpass by centuries, laid up in
which are seen the treasures of the Jewish religion, and in

@T&w

N

¢ Menedemus was a disciple of Plato. 1. c.c. 7.
The context in Josephus (Ant. xii. 2. ¢ The poll-tax, paid from the time of
12.) and Aristeas (p. xxiii. ap. Hody Vespasian, for free use of their wor-
de LXX Intt.) plam]) shews that the ship. lelnhn in Vespasmn Suet.
reference is to the skill of the LXX in Domit. ¢. 12. Juv. iii. 14. Appian. in
answering the questions })roposed to Byriac. (ap. Casaub. ad Suet.) Martial,
them, not to the story of the exact vii. 54.
agreement of the:rtranslntuon, of which % Clem. Al Strom. i. 21. p. 139.
Pam. understands it. The anachronism Tatian. c. Gentes, §. 40. Euseb. Chron.
as to Menedemus is noticed by Hody, Pref. Prep. Ev. x. 3.



Superior antiquity of Moses and the Prophets. 43

like manner consequently® of ours also. 1f ye have ever! pro-
heard of a certain Moses, he is of the same age with Inachus;::,'“
of Argos’; he precedeth by almost four hundred years, (for it
is seven years less than this*,) Danaus, himself also a very
ancient among you: he goeth before the overthrow of Priam
by about a thousand years'; I could say also, having some
authorities with me=, that he was five hundred years more
before Homer. Our other prophets also, although they come
after Moses, yet are not, even the very last of them, found to
be later than your first philosophers, and lawgivers, and
historians®. For me to expound by what train of proofs
these things may be established, is a task not so much out
of reach as out of compass, not difficult, but at the same
time tedious. We must apply closely to many documents
and many calculations: unlock the archives of even the most
ancient nations, the Egyptians, the Chaldeans, the Phce-
nicians: call in the aid of their countrymen, by whom such
knowledge is supplicd, a Manetho from Egypt, a Berosus
from Chaldea, an lromus king of Tyre moreover from
Pheenicia ; their followers also, Ptolemy the Mendesian, and
Menander of Ephesus, and Demetrius Phalereus, and king
Iuba®, and Appion, and Thallus, and if any*® confirmeth or*si qui
refuteth these, as Josephus ? the Jew, the native champion offor i
Jewish antiquities. The Greek annalists likewise must be
compared with them, and the transactions of the various
periods, that the mutual connection of dates may be un-
folded, through which the order of the annals may be made

i Polemo Hellen. 1. i. Appion. c.
Jud. i. Hist. iv. ap. Justin. Cobort. §. 9.
Porph. adv. Christian. 1. iv. Africanus
Ann. L v. ap. Euseb. 1. c. Ptolemy
Mendes. ap. Clem. Al. Strom. i. 21.
init. p. 138. Eusebius himself places
Inachus 300 years prior to Moses, he is
followed by S. Aug. de Civ. D. xviii. 8.

k Joseph. c. AP' i. 16.

| Joseph. 1. c. ¢ nearly 1000.” Euseb.
Pr!r. v. 1. c. from Porph. ¢ above
800."”” Theoph. ad Autol. iil. 21. ¢ 900
or even 1000.” Tatian. §. 38, 39. and
Clem. Al. 1. c. more correctly ¢ twentr
generations,”’ or, ¢ 400 years.” Cyril.
c. Jul. L i. “ 410.” Eusebius himself
Chron. ‘¢ 228.”

= Theopompus and Euphorion ap.

Clem. Al Strom. i. 21. p. 141. ¢ rome”
ap. Tatian. §. 31. who names other
dates assigned, viz. 80, above 100, 140,
180, 240, 317, after the Trojan war.
The expression shews that Tertullian
was not anxious about the facts: his
concern was but to arrest attention by
shewing the impression which their own
writers had of the superior antiquity of
Moses.

8 Justin. Dial. c. Tryph.§. 7. Theoph.
iii, 23. Clem. Al l. c. p. 143. Euseb.
Prep. Ev. L. c. Lact. iv. 5. Aug. de
Civ. D. xviii. 37.

°© He wrote an Assyrian history
(Tatian, l. c. c. 36.) and is often qnomi
by Plin. N. H.

P Ap.i. 13 8qq.



44 Present fulfilment of prophecy guarantee of the future.

Aror. clear. We must travel into the histories and literature of

2. the world. And yet we have, as it were, already produced

a part of our proof, in dropping these hints of the means by

which the proof may be made. But it were better to defer

this, lest through haste we pursue it not far enough, or, in
1@ pursuing it, stray too far from our course.

7/ JZ&?’ r XX. To make up for this postp?nement,. we now proﬂ'e‘r

//’6 Sonch * the. more ; the. majesty of our Scriptures, ms'tead of their

antiquity. If it be doubted that they are ancient, we prove

them divine. Nor is this to be learned by tedious method,

or from foreign sources. The things which shall teach it

you, are before your eyes, the world, and time, and its events.

Whatsoever is doing was foretold; whatsoever is seen was

Matt. before heard of: that the earth swalloweth up cities, that

27 the sea stealeth away islands, that wars within and without

tear asunder; that kingdoms dash against kingdoms, that

famine, and pestilence, and all the special plagues of

1fre- countries, and deaths for the most part ever haunting',

g'l':,':‘:: make havoc well nigh of every thing; that the humble are

que  exalted, and the lofty ones abased; that righteousness

E:;mm groweth scant?, iniquity increaseth; that the zeal for all

21,26. good ways waxeth cold: that the offices of the seasons, and

.,,:,',..d the proper changes of the elements are out of course; that

Mat.24.the order of natural things is disturbed by monsters and

prodigies—all these thingshave been written of foreknowledge.

While we suffer them, we read of them; while we review

them, they are proved to us. The truth of the divination is,

methinks, sufficient proof that it is divine?. Hence therefore

we have a sure confidence in the things to come also, as

being in truth already proved, because they were foretold at

the same time with those things which are proved every

day®: the same voices utter them, the same writings note

them, the same spirit moveth within them. To prophecy,

time is but one, the time of foretelling things to come: with

men (if they deal with it) it is divided, while it is fulfilling,

while from the future it cometh to be reckoned the present, and

then from the present the past. What do we amiss, I pray

9 De Anima, c. 28. Orig. c. Cels. r Justin M. Apol. i. 30; 52. Dial.
vi. 10. c. Tryph. c. 7. Theoph. ad Autol. ii. 9,



Znd of Jews proof they sinned, not Christians ﬁll away fromthem. 45

you, in believing in the future also, who have already learned
to believe the same things through two stages of time ?

XXI. But since we have declared that this sect is sup-
ported by the most ancient records of the Jews, although
almost all know, and we ourselves also profess, that it is
somewhat new, as being of the age of Tiberius, perchance
on this account a question may be mooted touching its state,
as though it sheltered somewhat of its own presumption
under the shadow of a most famous, at least a licensed,
religion; or because, besides the point of age, we agree
not with the Jews, neither touching the forbidding of meats,
nor in the solemnities of days, nor even in their “ sign” in
the flesh, nor in community of name, which surely we
ought to do, if we served the same God; but even the
common people knoweth Christ as one among men, such
as the Jews judged Him to be, whence one might the
more easily suppose us worshippers of a man®. But neither
are we ashamed of Christ, seeing that we rejoice to be
ranked, and condemned, under His Name, nor do we judge
otherwise than they, respecting God. We must needs therefore
say a few words concerning Christ as God. The Jews
alone had favour with God, because of the excellent
righteousness and faith of their first fathers; whence the
mightiness of their race and the majesty of their kingdom
flourished, and so great was their blessedness, that they were
forewarned by words of God, whereby they were taught! to ' quibus
deserve the favour of God, and not to offend. But how f,‘:zf:,
greatly they sinned, puffed up, even to doting?, with a vain restored
confidence in their fathers, turning their course?® from their :::dd:,{:'
Religion after the way of the profane, though they them- s deri-
selves should not confess it, the end of them at this day Y™
would prove. Scattered abroad, wanderere, banished from
their own climate and land, they roam about through the
world, with neither man nor God for their king, to whom it
is not permitted, even in the right of strangers, to greet
their native land so much as with the sole of their foot'.

s Trypho ap. Justin. Dial. c. 10. and 13. Justin M. Apol. i. 62, and
* Aﬂm'u ecree after the rebellion Hieron. Chron. Euseh. MMCXL.
of Barchochebas, Euseb. iv. 6. from Hilary (in Ps. 58.) speaks of the
Aristo Pelleus. see adv. Jud. c. 11,12, prohibition as continuing, and 8. Jerome:
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46 Immaculate conception.—The Worp owned by Heathen.

Alvot. While holy voices threatened them aforetime with these

r

things, all the same voices ever added this besides, that
it should come to pass, in the ends of the world’s course,
that God would henceforward out of every nation, and
people, and country, choose unto Himself worshippers much
more faithful than they, to whom He should transfer His
grace, and that, more abundantly according to the measure
of His greatness, Who is the Author of their religion. Of
this grace therefore and religion the Son of God was
proclaimed the Dispenser and the Master, the Enlightener
and the Guide of the human race, not indeed so born as
that He should be ashamed of the name of * Som,” or of
His descent from His Father; not from the incest of a
sister®, nor the defilement of a daughter; nor had He for
His father a god, the lover of another’s wife, with scales, or
horns, or feathers, or transformed into gold; for these are
the godheads of your Jupiter*. But the Son of God hath no
mother, no not of pure wedlock!: even she, whom He
seemeth to have, had not known her husband. But first
I will declare His substance, and then the quality of His
birth will be understood. We have already set forth, that
God formed this universal world by His Word, and His
Reason, and His Power. Among your own wise men also
it is agreed, that Adyos, that is,  Word’ and ¢ Reason,’ should
be accounted the Maker of all things. For Zeno determineth
that this Maker, who hath formed all things and ordered
them, should also be called Fate, and God, and the Mind of
Jupiter’, and the Necessity of all things. These titles
doth Cleanthes confer upon the Spirit which, he affirmeth,
pervadeth the universe. And we also ascribe, as its proper
substance, to the Word, and the Reason, and the Power
also, through Which we have said that God hath formed all
things, a Spirit, in Which is the Word when 1t declareth®,
Soph. c. 2. exceft that on the day of Fate, and Jupiter, were one.” Cic. de
the destruction of Jerusalem, they paid Nat. Deor. i. 14, describes both as
for the permission, Scal. Anim. ad Pantheists, as Tatian (of Zeno) c. 3.
Eus. Chron. p. 216. Minut. F. p- 150. Yet, in as far as
9 Justin M. ad Gree. c. 2. Apol.i. they spake of God, as a irit, they
21. Athenag. c. 32. Tatian. c. 8. 10. witnessed to the truth wﬁlch they
Theodoret. de cur. Gr. Affect. Disp. iii. perverted.
= Cypr. ad Donat. c. 7. % 2 Sam. 28, 2. ‘“ The SPIRIT of

Y See Lact. iv. 9. Diog. Laert. God spake by me; ,aod His Worp
Zenon. ¢ That God, and Mind, and was upon my tongue.”
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and with Which is the Reason when 1t ordereth, and over
Which is the Power when It executeth. This, we have
learned, was forth-brought from God, and by this Forth-
bringing, was Begotten, and therefore is called the Son of
God, and God, from being “ of one substance with” Him;

for that God also is a Spirit.

Even' when a ray is put forth' Etiam

from the sun, it is a part of a whole; but the sun will be in
the ray because it is a ray of the sun, and the substance is
not divided, but extended. So cometh Spirit of Spirit and
“ God of God,” as ‘“light” is kindled “ of light*” the

parent matter® remaineth entire and without loss, although ’m:'frit
thou shouldest borrow from it many channels of its qualities®. ™"

* Tertullian here uses the very words
adopted in the Nicene Creed, ¢ God
of , Light of Light, ‘Ousedeier ;" his
object, in the further application of the
metaphor, is, to shew the Heathen, that
they could not consistently object a priori
totheChristian doctrine; these analogies,
though, as physical, imperfect, at least
silence objections. If in earthly things,
the same substance might exist, distinct
in some way but united, and procession
implied no diminuation of the substance
whence it proceeded, how little were
they entitled to argue against the truth,
thus shadowed forth! Tertullian else-
where distinctly asserts the Consub-
stantiality of the Father and the Son,
(‘“ of one individual Substance,’” udv.
Prax. ¢. 13. ¢ Christ and the Spirit are
both of the Substance of the Father, and
they who acknowledge not the Father,
neither can they acknowledge the Son,
through the Oneness of Substance.”
c. Mare. iii. 6. ¢ In the Spirit is The
Trinity of One Divinity, Father, Son,
and Holy Spirit.” de Pudic. ¢.2. ‘I every
where hold One Substance in Three
Conjoined.” c. Prax. c. 12. add. c. 4,
and 8. ap. Bull. Def. Fid. Nic. ii. 7.1,2.)
and His Coequality, (c. Marc. iv. 25. de
Res. Camn. c. 6. adv. Prax. c. 7, and
22. ib. §. 4. and adv. Herm. c. 7. 18.)
whence itis the more hard that Petavius
should press these analogies, as though
they implied that, as the whole sun
does not exist in the ray, neither does
the whole Divinity in the Son, (de
Trin. i. 5. 3.) In Bp. Bull's words (. c.
§. 5.) ¢ such comparisons are not to be
pressed too close, but to be taken
candidly, attending to the mind of the
suthor, as explained elsewhere more

clearly and unfiguratively. Tn some
things the likeness holds ; in some, not.
It agrees herein, 1. That as a ¢ portion’
does not alone and by itself constitute
the whole, so also the Son is not All
which is God; but beside the Son, other
Hypostases, namely, the Father and
the Holy Spirit subsist in the Divine
Essence. 2. That as a portion is taken
from the sum or whole, and the whole
is by nature anterior to its portions or
parts, so aleo is the Son derived from
the Substance of the Father, and the
Father, as the Father, is, as it were, by
Nature anterior to the Son. But the
likeness fails in this; 1. By ¢ portion’ we
understand what is divided and sepa-
rated from the whole ; but the Son is and
ever was undivided from the Father.
This Tertullian every where and uni-
formly asserts, (adv. Prax. c. 8. 9. 19.)
2. A ¢ portion’ is less than that whence
it is taken, but the Son is in all things
(save that He is the Son) like and
equal to the Father, and hath and
exseth all the things of the Father.
Wich also Tertullian clearly teaches
in the places just adduced. Add to this,
that adv. Mate. iii. 6., after he had said
that the Son was a portion out of the
fulness of the Divine Substance, he
resently subjoins expressly that that
E’ortion was ‘* a sharerin His fulness.”
b Justin M. Dial. ¢. Tryph. §. 128.

¢ T said this Power was begotten of the
Father—butnotby severance, as though
the Essence of the Father were divided
off, as all things besides, when divided
and cut, are not the same as before they
were cut; and, as an example, I took,
how from fire we see other fires kindled,
that being nothing minished, whence
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48 Relation of the Sontothe Fother.— Hetook our flesh of the Virgin.
Aror. So likewise that which hath come forth from God is God,

and the Son of God, and Both are One.

And so this Spirit

of Spirit, and God of God, hath become ¢ the second® in
mode not in number?, in order not in condition®, and hath

gone forth, not gone out, of the original Source'. Therefore

this ray of Gods, as was ever foretold before, entering into
a certain virgin, and in her womb endued with the form of

flesh, is born Man joined together with God"

many may be kindled, but remaining
the same.” §. 61. ¢ As in fire, we see
other fire produced, that not being
minished, whence the kindling was
produced, but remaining the same;
and that which was kindled from it,
itself also manifestly existeth, not mi-
nishing thatfrom which it was kindled.”
The came likeness is used by Tatian,
§. 5. (Bull, ii. 4. 4.) Athenag. Legat. §.
24. (of the Holy Ghost.) Bull, ii. 4. 9.
Hippolytus in Noet. ap. Fabr. t. ii.

. 18. (Bull, ii. 8. 5.) Origen. e. g. de

rinc. i. 4. (see Bull, ii. 9. 14.)
Theognostus (ap. Athanas. Ep. 4, ad
Serap. §. 26. Bull, ii. 10. 7.) Dionysius
Alex. Apol. 1. 8. ap. Athanas. Ep.
de Sent. Dionys. 118. (Grabe. ad Bull,
ii. 11. fin.) Respons. ad questt. Paul.
Sam. t. i. p. 240. (Ball, iii. 4. 3.)
Lact. iv. 29. (Bull, ii. 14. 4.) Carm.
adv. Marc. v. 9. ap. Tert. ¢ genitum
de lumine lumen.’ (Bull, iii. 10. 19.)
Aug. de Trin. vi. init.

¢ Hippol. M: Hom. de Deo trino et
uno, ¢ When I speak of ¢ another,’ I
speak not of two Gods, but as Light
from Light, and water from the source,
or a ray from the Sun.”

d i. e. in mode of existence, as The
Son, not The Father, but not as to be
numerically distinct.

¢ i, e. in the ¢ Order” of Persons,
within the Divine Unity, not in any
difference of Being. ¢‘ Three, not in
Condition, but in Order; not in Sub-
stance, but in Form; not in Power,
but Property; but of One Substance,
and One Condition, and One Power;
because One God, from Whom both
those Orders, and Forms, and Pro-
perties are reckoned in the Name of
the Father, and Son, and Holy Spirit.”
Adv. Prax. c. 2.

f Adv. Prax. c. 8. ¢ We say that
the Son was forth-brought (prolatus)
from the Father, not separated.’’

8 Heb. 1, 8. éiwaiyneus «is 3fns
Adres. Theognostus 1. c. founds the

The flesh

language upon this passage, is «is v
Tlavgds sbvins Igw, &5 voi Puvis €3 deai-
yaepa: and Origen de Princ. iv. 28.
p- 180. ed. de la Rue. Dionys. Al

Apol. ap. Ath. de Sent. Dionys. §. 15.
Greg. lgyn. de Deit. Fil. et gp. 8, iii.
468

b Homo Deo mixtus; lit. ¢ mingled,
commingled with God,” comp. de carn.
Chr. c. 15. c. Marcion. L. ii. 27. The
same word is used S. Cyprian,
de Tdol. Van. c. 6. [concretus Id.
Test. ii. 10.] Zenmo Veron. [l ii.
Tr.6.§.1.ad 1 Cor. 15,24. Tr. 8. §. 2.
8. 2. de Nativ. ¢ there, unimpaired
what He was, He meditateth to become
what He was not. So then mingled
with human flesh, &c;” Leo, S. 3. de
Nativ. c. 1. (where a MS. substitutes
uniretur,)  immixtus,” 8. 4. in Epiph.
c. 4. Novatian de Trin. c. 11. Divinitate
Sermonis inipsa concretione permixtam
add. ¢.20.21. Vigilius c. Eut. 1. 1. c. 24
¢ commixtio.” e translator of S.
Irenseus (iii. 19. ed. Mass.) commixtus,
(where the original ap. Theodoret. has
[ lvlecru o Adyer xn‘icq. and (4. 87.)
commixtio et communio Dei et hominis.
8. Aug. de Trin. iv. 20. ¢ Verbo Dei
}:lodammodo commixtus est homo,”

act. iv. 13. “et Deum fuisse et
bominem ex utroque genere permix-
tum.” Chrysol. S. 142. de Annunc.
‘ misceri.” 1In like way, sgaeis, uibs,
miywras, are used by Greg. Naz. Or.
42. de Pasch. [p. 682. ed. Morell.]
svyxgieis, Or. b1. p. 739. eéyxpaps, Or.
62. p. 747. (see Nicetas col. 1186.)
nsxsgeopives, by S. Cyril. Alex. Thes.
1. 20. p. 197. and &réxpmess, Pasch. 8.
P- 103. &wmsxgatils, by S. Ath ius,
Or. c. Arian. iv. 33. evvanngdén, by S.
Greg. Nyss. c. Eunom. 1. 1. t. ii. p. 4.
&véxgueis, id. Cat. c. 11. t. ii. p. 498.
eviavdxgarss, c. 17. p. 517, 518. uibs,
was originally used of the juxta-position
of wolids, s¢&ess, of the union of liquids
which were yet thought to be separable,
(Philo de couf. ling. p. 347. ap. lretav. de

tl




Jews overlook humility of the first Advent in glories of the second. 49

stored with the Spirit is nourished, groweth to manhood,
speaketh, teacheth, worketh, and is CHRIST. Receive for the
moment this tale, (it is like your own,) whilst we shew you
whereby Christ is attested. They also among yourselves,

who fore-ministered rival tales of this sort for the overthrow

of this truth, knew! that Christ was to come: the Jews too ;.
knew it, since it was to them that the prophets spake. Forebant et
even now they look for His coming'; nor is there any other g::m
greater cause of contention betwixt us and them, than ' 7%

odi
that they do not belicve that He hath already come. fab.

For seeing that two advents of Him are declared, the first,
which hath been already fulfilled in the lowliness of the
human nature, the second which remaineth yet to come to .
close this world, in the majesty of the Divine Nature then
shewn forth, through not understanding the first, they have
regarded, as the only one, the second, for which, being more
clearly foretold, they now hope". For their sins deserved'

that they should not understand the former, since they
would have believed, had they understood, and would have |, 6, 0.
obtained salvation, had they belicved. They themselves!?-

Incarn.iii.2.9. from whom, and Ballerini gling,’ (sg&s:is). Whereas you say you
ad Zeno (Opp. p. xci. Diss. 2. c. 3.) fear, lest some confusion (drdxuvess)
§§. 14. 15, these instances are taken. shall be thought to have taken place, as
S. Augustine says, Ep. 137. (ol. 3.) in liquids when mingled together, I frce
§. 11. (ib. §. 14.) *“ As in the unity of you from this fear. For they use this
person, soul is united to body, that so word in other than its proper sense,
man may be; so in unity of person, anxious to express the extreme union
God is united to man, that so Christ of the Natures, which came together.”
may be. Tn the one person there is a After the heresy of Apollinaris had
mingling of soul and body ; in the other, sprung up, hwes, unitio, was preferred,
is a mingling of God; so that, when =xg&r; having been abused by these, as
any heareth this said, he must abstract swdpua, sociatio, by the Nestorians.
himself from that observation of the In like way, (as has been pointed out
senses, that two fluids are wont so to be to me) S. Ephraem uses the words,
commingled, that neither should retain and ¢_}0; the latier of which
its character unaltered; (though even 1y ganSvord as ¢ misceo;” the
in corporeal substances light is mingled f,r1ner used in older Syriac of any
with air, and uninjured.) The person of « junction,”came to signify “mingling,”
man then is a mingling of soul and h « Thou unitedst.”
body ; the person of Christ a mingling ¥ ence L ’
of God and man. For when the Word L,.uvll *“ was united,” was substi-
of God was commingled with a soul tuted tor it, (as in Leo above.) see
having a body, It took at once both soul  Asgem. Bibl.Or.t.i. p.80—82.add.p.107.
and body.” Leporius de libello emendat. i Adv. Jud.c. 7.
c. 4. ‘*“ He could, without injury and  k Adv. Jud. c. 14.
in very deed, be mingled.” And S. 1 Adv. Jud.c. 11. Orig. c. Celx. ii.
Cyril in answer to Nestorius, 1. 1. t. 6. 5. 6. 8. Minut. F.p. 319. Chrys. Hom.
. 15. (ib. §. 16.) ‘ Some of the holy 77.in Matt. 24. Hieron. in Is. L 17.
gd:m also have used the word  min- ¢, 63. Aug. de Cons. Ev. i. 2. and 13.
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50 Summary of our Lord's Ministry and Death.

read that it is so written, that they were punished by the
taking away of their sense and understanding, and of the
use of their eyes and of their ears. Whom therefore they
had presumed from His lowliness to be only a man, it
followed that they should from His power account a
magician "; when by a word He cast out devils from men,
recovered the sight of the blind, cleansed the lepers,
strengthened anew the sick of the palsy, finally by a word
restored the dead to life, made the very elements ¢ obey Him,’
stilling the storms and walking on the waters, shewing
Himself to be the Adyos of God, that is, the Word, which
was in the begirning, the First-Begotten, accompanied by
His Power and His Reason, and upheld by His Spirit, the
Same Who by a word both did and had done all things®.
But whereas the rulers and chief men of the Jews were
confounded at His doctrine, they were so filled with indig-
nation, chiefly because a great multitude had turned aside
after Him, that at length, they brought Him before Pontius
Pilate, then governor of Syria on behalf of the Romans, and
by the violence of their voices, wrung from bim that He
should be delivered up unto them to be crucified. He had
Himself also foretold that they would do this. This were
but a small thing, if the prophets also had not done so
before'; and at length being nailed to the cross, He shewed
many special signs to mark that death°. Of Himself* He
with a word gave up the ghost, preventing the office of the
executioner. At the same moment the light of mid-day®
was withdrawn, the sun veiling his orb. They thought
it forsooth an eclipse, who knew not that this also had been
foretold® concerning Christ: when they discovered not its
cause, they denied it ; and yet ye have this event, that befel

@ Cels. ap. Orig. c. Cels. i. c. 6. 28.
38, viii. 9. ; the then Jews, ap. Orig. c.
Cels. iii. 1. Recog. 1. 1. ¢. 68. Talm.
Schahb. f. 104. p. aut. Wagenseil, confa.
Tol. Jesch. p. 16. 17. of the Heathen
(apparently from the Jews) Arnob. i.

. 25. c. 4. Pscudo-Ignat. Ep. ad Phil.
ust. M. Apol. i. 30. Aug. de Cons.

nia et faceret et fecisset, with the
Fulda MS. It has however a
sense, that ‘ He shewed Himself to be
the Word, in that He did, or He had
done, all things by a word.” Comp.
Heb. 1, 3.

© ¢ Multa mortis illius propria osten-
dit insignia ; nam”

Ev. i. 8. 9. 10. 14. Eus. Dem. iii. 6.
The miracles were confessed.

? Rig. omits Eundem qui verbo om-

P Dies media, orbem signante sole.
Others medium. Comp. adv. Jud. c. 10.
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the world, related in your own recordss. Ilim being taken
down from the cross, and buried in a sepulchre, they caused
moreover to be surrounded with great diligence by a guard

of soldiers, lest, because He had foretold that He should

rise on the third day from the dead, the disciples removing

the body by stealth should deceive them, though suspecting

it. But, lo! on the third day, the earth being suddenly
shaken, and the massive body being rolled away which had
closed the sepulchre, and the watch being scattered through

fear, and no disciples being to be seen, nothing was found in

the sepulchre save the grave clothes only of the buried!.' sepult
Yet the chief men notwithstanding, whom it concerned o "eored
spread a wicked tale, and to draw back from the faith* the
people, their tributaries and dependents, reported that He

was stolen away by the disciples. For neither did He shew Acts 10,
Himself 20 all the people, lest the wicked should be 40
delivered from their error, and that the faith which was
reserved unto no mean reward should cost some difficulty.

But He continued forty days with certain disciples in Galilee,

a region of Judea, teaching them what things they should
teach. After that, having ordained them to the office of
preaching throughout the world, He was taken from them

4 ‘“ archivis’ or ¢ arcanis.” Probably
the account sent by Pilate, spoken of
c. 5.: at all events, public documents.
8o Lucian Martyr (ap. Ruf. H. E.ix.6.
P- 149.) refers to their own annals. This
statement then is independent of the

ion whether Phlegon (Orig. c. Cels.

ii. 38. 59. Euseb. Chron. p.202.ed. Scal.)
in speaking of a very great eclipse
about this time, or Thallus, as sup-
Eled by Africanus. (Chron. ap. Routh
iq. S. t. ii. p.183.) alluded to that
event. Easebius mentions also other
Greek memoirs, which he clearly dis-
tinguishes from that of Phlegon, giving
also the words of each (xai &y &raes
miv “EAdnwxais Swoprdumes sBgopsy ivve-
¢oimpra sara Al cabrs —ppdou 31
sal ®afywv) which Lardner (1est. P. ii.
c.13.) overlooked. With regard to these
latter statements, the Heathen, not
knowing the circumstances, might very
n have concluded that the dark-
ness was produced by an eclipse, and
the combined mention of the earthquake
and the eclipse in the several autho-

rities quoted by Eusebius, make it
probable that they referred to the
events at the Crucifixion. This pro-
bability would be diminished, if it be
correct that there was a great eclipse of
the Sun in the same Olympiad. (Kepler,
Eclogz Chronice, p. 87.126.) Origen's
argument (in Matt. Tr. 35. p. 922, 3.
ed. de la Rue) is, that no heathen
author (and especially not Phlegon) had
explicitly related the darkness to have
been produced by an eclipse, (as some
Christians thought that it had, miracu-
lously,) he does not imply that Phlegon’s
accownt might not refer to it, as him-
self had supposed it might. (c. Cels.
and, if it be his, Fragm. in Matt. in
App. Biblioth. Gall. ﬁuoted Routh, 1. c.
p. 337.) Tillemont, Note 35. sur J. C.
and Dr. Routh, . c. think, (it seems,
rightly,) that the mention of Phlefon
in Africanus did not originally stand in
the text.

* A fide, others ¢ ad fidem,” ¢ to
their allegiance to themselves.”

E 2



52  Godto be worshipped inand through Christ,” substance of Faith.

II\P&L- into Heaven in a cloud which covered Him; an account far
“— better than that which your Proculi® are wont to affirm of
your Romuli. These things concerning Christ did Pilate,
himself also already in his conscience a Christian, report to
Tiberius the Casar of that day. But the Casars also would
have believed on Christ, if either Casars had not been
necessary for the age, or if Christians also could have been
Cesars. Moreover the disciples, spread throughout the
world, obeyed the commandment of their Divine Master ;
who, themselves also, having suffered many things from the
persecuting Jews, with good will assuredly, in proportion to
their confidence in the truth, did finally at Rome, through

the cruelty of Nero, sow the seed of Christian blood®. But
:l:gl; we will shew!® that the very beings whom ye worship, are
mus  sufficient witnesses to you of Christ. It is a great thing if
I can employ, in order that ye may believe the Christians,
those very beings on whose account ye believe not the
Christians. Meanwhile such is the system of our Religion ;
such an account have we set forth both of our sect and
name with its Founder. Let no man now charge us with
infamy, let no one imagine aught besides this, since it is not
lawful for any to speak falsely concerning his own Religion.

For in that he saith that aught else is worshipped by him
than that which he doth worship, he denieth that which he
worshippeth, and transferreth his worship to another, and, in
transferring it, he already ceaseth to worship that, which he
hath denied. We say, and we say openly, and while ye
torture us, mangled and gory we cry out, ¢ We worship God
through Christ:’ believe Ilim a man: it is through Him

and in Him that God willeth Himself to be known and
worshipped. To answer the Jews, they themselves also
learned to worship God through the man Moses: to meet

the Greeks, Orpheus in Picria, Musxus at Athens, Melam-

pus at Argos, Trophonius in Beeotia, bound mankind by
their rites: to look to you also, the masters of the world,
Numa Pompilius was a man, who loaded the Romans with

the most burthensome superstitions. Let Christ also be
permitted to pretend to the divine nature, as a thing proper

¢ Liv. i. 16. also above, c. b.
t In that be held Him guiltless. See 8 See c. ult.



Demons acknowledged by philosophers, poets, human nature. 53

to Himself, Who did not, as Numa, soften to a state of
gentler culture rude and as yet barbarous men, by con-
founding them with so great a multitude of gods to be
propitiated ; but Who opened to a knowledge of the truth
the eyes of men already polished, and blinded through their
very refinement. See then whether this Divine Nature of
Christ be real: if it be such that by the knowledge of it any
one be changed unto that which is good, it followeth that
any other, which is found to be contrary to it, must be

pronounced false; specially that, by all means?, which, hiding? omni
itself under the names and images of the dead, doth by eier®

certain signs, and miracles, and oracles, work out the proof
of a divine character. _
XXII. And therefore we say that there are certain spiritual |

8/‘9}77@

substances: nor is the name new. The Philosophersacknow- 45, 4.,

ledge demons, and Socrates himself looked unto the will of Heve

a demon. Why not? since it is said that a demon clave
unto him from childhood, dissuading him *: doubtless—from
good. The poets acknowledge dzmons’; and now the
untaught vulgar oft putteth them to the use of cursing. For
even Satan the chief of this evil race, doth it, as though
from a special consciousness of the soul, name in the same
word of execration*. Moreover Plato*® denied not that there

X The Demon of Socrates dissuaded
him only. Plato puts this assertion re-
peatedly in Socrates’ own mouth, and
that in words so similar, that there
seems no doubt that they are those of
Socrates. ¢ With me this hath been,
beginning from a child that a certain
voice hath come, which, when it
cometh, ever turneth me away from
what I may be about to do, but im-
pelleth me never (&) éworglwu us woo-
;f(ru % of worr).”" Apol. Socr. §. 19. ed.

ekk. ¢¢ There is wont to follow me,
by the Divine appointment, a certain
demon, beginning from a child. And
this is, a voice, which when it cometh
ever signifieth to me to turn away
from what I may be about to do, but
impelleth me never.” enuaii-&werge-
=y, cgovgiwn B obdizers. Theages, §.10.
add P s, §. 43. and in part Apol.
§.31. Xenophon’s account (Mem. i. 1.)
that ¢‘ whereas others were withheld
and impelled from action by omens,
and Socrates was directed to act or

not to act, the demon fore-signify-
ing,” is obviously a less precise ac-
count. Tertullian gives it an ironical
turn.

Y ¢ Of the Greeks, Homer appears
to use both names [gods and deemons]
in common, rfometimes calling the gods,
demons. But Hesiod clearly and defi-
nitely first set forth four kinds of being,
having reason, gods, then demons, then
heroes, lastly men.” (Egy. x. ‘Hu.
107—199.) Plut. de Orac. Def. p. 431.
E. quoted by Euseb. Prep. Ev. v. 4.
On Hesiod, see Plato Cratyl. (§. 32.
ed. Bekk.) Rep. v. §. 156. Proclus.
Schol. ad Hesiod. 1. ¢. 1. 121. p. 119.
ed. Gaisf. Lact. ii. 15.

z See de Testim. Anim. c. 3.

» Sympos. t.v. p. 72. §. 28, ed. Bekk.
¢ All Demon-nature is between God
and mortal. Endued with what power ?
said I. Interpreting and transmitting
to the gods the things from men, and to
men those from the gods; of the one, the
prayers and sacrifices; of the other, the

S
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54 Second, more corrupt, race of demons.

Aror. be angels also. Even the Magi® are at hand to bear

witness of both names. But how from certain angels cor-
rupted of their own will a more corrupt race of damons
proceeded, condemned by God together with the authors of
their race, and with that prince of whom we have spoken, is
made known in order in the Holy Scriptures®. It will
suffice at this time to explain the nature of their work.
Their work is the overthrow of man. Thus hath spiritual
wickedness begun to act from the first for the destruction of
man. Wherefore they inflict upon the body both sicknesses
and many severe accidents, and on the soul, perforce, sudden
and strange extravagances. Their own wondrous' subtle, and
slight nature furnisheth to them means of approaching either
part of man. Much is permitted to the power of spirits,
so that, being unseen and unperceived, they appear rather in
their effects than in their acts: as when some lurking evil in
the air blighteth the fruit or grain in the blossom, killeth it

commands and requitals of the saeri-
fices. Baut being in the midst between
both, it fills up, so that the whole is
mutually bound together.” Theodoret,
Orat. 4. de Nat. et Maund. “ Plato
calls them gods and demons, whom we
entitle angels, and said that they were
the ministers of the God of the universe.”
Minue. F. p. 246. Cypr. de Idol. Van.
c. 4. 8. Aug. de Civ. Dei, ix. 9. quotes
Labeo as aftinning the same.

b Cypr. l. ¢. Arnob. 1. p. 85. Lact.
. 15. Minuc. p. 245.

¢ Gen. 6, 2. It is 8o interpreted also
by Justin M. Apol. i, 21.ii. 6. S,
Ireneus, adv. Her. iv. 36. 4. v. 29, 2.
Athenag. c. 24. (followed by Methodius
de Resurr. p. 807. ed. Paris from
Photius.) Clem. Al. Ped. iii. 2. fin.
Strom. iii. 7. p. 193. v. 1. p. 285.
S. Cyprian. de Hab. Virg. c. 9. de
Patientia, c. 11. Lact. ii. 15. Euseb.
Praep. Ev. v. 4. Ambr. de Noe, c. 4.
§. 8. 9. de Virginib. i. 8. §. 53. Apol.
David. ¢. 1. §. 4. in Ps. 118. v. 64.
Serm. 8. §. 68. Naz. Carm. 3. p. 64.
by Tert. again, de Idol. c. 9. de Cult.
Fem. c. 10. de Hab. Mul. c. 2. de Vel.
Virg. ¢. 7. c. Marc. v. 18. It occurs
also in the Clement. Hom. 8. c. 13—
15. and in Philo de Gigant. t. 1. p. 262.
ed. Mang. Joseph. Antiq. i. 43. in the
book of Enoch, Grab. Spicil. i. 347. and
the Test. xii Patr. ib. 160. 213. Origer

c. Cels. v. 55. mentions the spiritunal
interpretation which he adopts, as de-
vised by one before him, and so, con-
trary to the received opinion. (xa) vaw
wgs upin Tig caben dvikyaye sis edr wag)
Yuxer aéyer.) It is not however a
Catnolic interpretation. (see on S§.
Cyprian, xi. 12. p. 261. n. a. ed. Oxf.)
S. August. also, who (Quastt. ad Gen.
1. 1. qu. 3.) speaks doubtingly as on a
point ¢ difficult to be decided,” main-
tains what is now the ordinary view,
de Civ. D. xv. 23. (rejecting however
in both places abstract arguments :) and
S. Ambrose seems so tw take it in Ps.
118, 25. Serm. 4. §. 8. S. Cyril Alex.
¢. Julian, 1. ix. init. and adv. Anthrop.
c. 17. Theodoret (Qu. 47. in Gen.;og.
Chrysostome (Hom. 23. in Gen.) and
S. Epbraem (Serm. 19. adv. Heer. Opp.
Syr. t. 2.p. 478, add. ad loc. t. 1. where
he gives that now received,) speak
strongly against the other. S. Jerome
(Qu:estt. in Gen. ad loc.) seems to leave
it doubtful, ¢ Deos intclligens Sanctos
#ive Angelos.” ‘¢ Et angelis—et sanc-
torum liberis convenit nomen caden-
tium.” The context would lead the
one way, that those who called on Gad
were called ¢ the sons of God ;" on the
other hand ED17R %33 is a title given
to the Angels, Job 1,6. 2,1. 38 ? no

where in the O. T. to man. ’



Power, swiftness, sensuality, of demons—they ape God. 55

in the blade, woundeth it in its full growth, and when the
atmosphere tainted in some secret way poureth over the
earth its pestilential vapours’. By the same unseen course
of contagion therefore doth the blast of demons and of
angels hurry onward the corruptions of the mind, through

foul madness and foolishness, or! fierce lusts, with manifold® aut

delusions, of which that is the chief, by which it commendeth
those gods to the captive and narrowed understandings of
men, that they may procure for themselves as their own, the <
food of sweet savour and of blood offered to statues and
images¢; and what food is more cared foﬁ} them, than
to turn aside man from the thoughts of the true Divinity
by the delusions of a false divination‘? touching which very

delusions I will shew how they work. Every spirit is

1

winged: in this both angels and deemons agree: therefore in S fro2c 4~

a moment they are every where: the whole world is one spot
to them: whatever is done any where they know as easily as
they report it. Their swiftness is believed to be divinity,
because their substance is unknown®. So also they would ,
sometimes be thought the authors of those things which
they report; and manifestly of evil things they sometimes are
80, but of good never. The counsels also of God they both
snatched, at the times when the Prophets were proclaiming
them*, and now also they cull in the readings which echo
them. And so taking from hence also certain of the allotted
courses of the future, they ape the power, while they steal
the oracles, of God. But in the oracles, with what

(Jy‘nj}’a/.

4 Orig. c. Cels. viii. 31.

¢ 8ee Cypr. de Id. Van. c. 4. The
hrhnﬂ of deemons in images and their
sensual delighting in the idol-sacri-
fices are mentioned by Athenag. Leg.
€. 27. That they fed on the sacrifices
is the opinion of Justin M. Apol. ii.
. 5. Tatian. c. 12. Tert. again, c. 23. de
dol. c. 7. ad Seap. c. 2. Orig. c. Cels.
iji. 28. 37. iv. 32. vii. 5. 6. 35. 56. 64.
viii. 18. Minat. ¥. p. 250. Chrys. de
8. Babyla, c. 14. Aug. de Civ. D.ii. 4.
Greg. Naz. Orat. 5. in Jul. 24. de
8. Cypr. §. 10. The same was held by
Celsas, ap. Orig. c. C. viii. 60—62.
Proph. de Abstin. 1. 2. (de Orac. ap.
Theod. ¢. Gree. Disp. 3.) On their
presence in statues, Bel and the Drag.

¢c. 6. Lact. ii. 16. 16. Minuc. F. p.248.
Chrys. in Ps. 113. §. 4. 134.§. 7.

t Plato, Sympos. . ¢. ¢ Through
this (the Dzmon-agency) doth the
whole of divining art hold its course;
and the skill of the priests, and of those
engaged about the sacrifices and initia-
tions and incantations, and the whole
of divination, and sorcery. Bnt God
doth not mingle with man, but through
this is all intercourse of the gods with
men, whether waking or sleeping.”

8 Athanas. vit. Ant. §. 31. 32.

b Justin, Apol. i. 54. 64. 66. Dial.
§. 70. 78. 8. Cyril. Jer. xv. 11. speaks
of Satan’s spreading abroad semblances
of the truth, to prevent the truth itself
from being received.



50 C?t'icauery of demons.

Arov. cunning they shape their double meanings to events, witness
the Creesi ', witness the Pyrrhi*. But it was in the manner
in which I have before spoken of, that the Pythian god sent
back the message that a tortoise was being stewed with the
! fuerant flesh of 4 sheep'. They® had been in a moment in Lydia. By
dwelling in the air, and by being near the stars, and by
dealing with the clouds, they are able to know the threaten-
ings of the skies, so that they prowmise also the rains, which
*venefici Lthey already feel. They are sorcerers?® also about the cures
of sicknesses; for they first inflict the disease, and then
prescribe remedies wonderfully new or of a contrary nature,
after which they cease to afllict, and so are believed to have
cured™. Why then should I speak at large touching the
other subtleties or even the powers of spiritual delusion?
the apparitions of Castor and Pollux ®, and the water carried
in a sieve®, and the ship drawn forward by a girdle®, and
the beard turned red by a touch 9, that both stones might be
believed to be gods, and the true God not be sought after.
XXIII. Moreover if magicians also produce apparitions

Lo o

2181 LI and disgrace the souls of the departed; if they entrance
children to make them utter oracles®; if, by means of

7- juggling tricks, they play off a multitude of iracles; if

they even send dreams to men, having, to assist them, the
power of angels and demons, when once invoked, (through
whom both goats* and tables' have been accustomed to

children,” (Bgspepumresim,) in which the

! Herod. i. 63. 556. 91.
children were slain and their entrails

¢ Ennius, ap. Cic. de Div. l. ii. 5.

I Herod. i. 46—48.

m Justin M. Apol. ii. 6. Dial. §. 30.
and 76. Ircn. ii. 32. Orig. c. Cels. vii.
4. p. 326. Tatian. c. 18. Cypr. L c.
¢. 4. Minue. F. p. 251. Lact. ii. 16.
Jerome in Nah. ¢. 7. Aug. de Div.
Deem. c. 6. de Trin. iii. 9.

» Announcing victories, Plin. ii. 37.
Florus, ii. 12. iii. 3. &ec.

° By a Vestal Virgin, Val. Max,
viti. 1. Plin, xxviii. 3. Lact. ii. 17.

P Claudia Quinta Liv. xxix. 14.

9 Domitius AEnobarbus, Suet. Ner. 1.

* Apuleius describes this, Apol. t. ii.
p- 497, 8. ed. Elmenhorst. The first
words of the returning soul (as it were)
were regarded as oracular. See further
Peucer de Div. p. 166. and Elmenb. ad
loc. Justin M. Apol. i. c. 18. (whom
Tert. apparently had here in view,)
rpeaks of the ‘¢ inspection of iinmaculate

inspected ; and this, which is more
frequently mentioned, (Eus. H. E. vii.
10. viii. 14. Socr. H. E. iii. 13. .
ii. 13.) suits better with the more
obvious meaning of * elidunt,” *“slay ;"
but the context is here of chicanery,
not of cruelty. For this inspection of
them, inspection by them in mirrors
was afterwards substituted. Peucer de
Mag. p. 1656. The reading * eliciunt’’
is, tfrobahly, a comment on * elidunt,”
and as such, favours the sense given
in the text.

* See Bulenger, 1. 3. de Divin. c. 22,
g. 2156. Euseb. Prep. Ev. L ii. Clem.
Protrept. p. 9. quoted by Fabr. Bibl.
Antiq. p. 416. Amm. Mare. 1. 29.
Sozom. vi. 35. ap. Buleng. de Sort.
L. ii. p. 30.

¢t The oracular Tripods, see Hofmann
Lex. v. Tripus.






58 godsalso own themscloes demons—miraculous powersin Church.

Aror. be brought forward of those who are believed to be acted
upon by a god, who drawing their breath over the altar
:c'"'ﬂ- conceive the deity from its savour, who are relieved® by
ur

T.23.

vomiting wind, and prelude their prayer with sobs*.

That

very virgin Celestis’ herself who promiseth rains, that very
ZAsculapius that discovereth medicines, that supplied life to
Socordius, and Thanatius, and Asclepiodotus, doomed to die
another day—unless these confess themselves to be deemons,
not daring to lie unto a Christian, then shed upon the spot
the blood of that most impudent Christian. What can be
plainer than this fact? what more to be trusted than this
proof? The simplicity of Truth is before you: her own

virtue supporteth her.

ed. Oxf. de Idol. Van. 4. ib. p. 17. ad
Demetrian, §. 8. ib. p. 208.) by Arnobius
i.p. 27.by Lactantius,Instt. ii. 16.iv.27.
v, 22. init. 23 fin. by Eusebius (Dem.
Ev. iii. 6. p. 132,38. wﬁo says also, ‘“‘our
Lord iswont to display, even to this day,
to those to whon Ise judgeth right, some
little portions of His [miraculous] power
by maanifest and ascertained deeds,” v. ib.
c. 5. p. 109.) by Eustathius A. 320, in
very large terms, (‘¢ all who sincerely
mind the things of Christ,”’ wdvess of ¢a
€oi Xperes wooveirrss tidingivars, de En-
gastrimytho, p. 368. ed. Leo Allat. add.
P- 362.) Athanasius Orat. i. c. Arian.
c. 50. Julius Firmicus, p. 29. 30. and v.
fin. p. 61. Greg. Naz. Or. 2. §. 86.
Epipganius relates one such case Heer.
30. c. 10. as also, earlier, Firmilian
Ep. 75. ad Cypr. S. Augustine again
single cases, de Civ. D. L. xxii. c. 8.
. g 8. Paula and Eustochium, (ap.
Jerome, Ep. 46. §. 8. at our Lord's
sepulchre.) The fulness and confidence
of these early statements, and the
%rndunl limitation of thesre cures, (as

bristianity was more established, and
perhaps as love waxed cold,) is the
more illustrated by the later explicit
statements of the cessation of miracles;
as by S. Chrysostom repeatedly, (in
Ps. 142.§. 5. hom. 1. de S. Pentec. §. 4.
in inscript. Actt. hom. 2. §. 3. t. iii. in
Joh. Hom. 24. (23.)§. 1. Hom. 72.(71.)
§. 4. in 1 Cor. Hom. 2. init. Hom. 36.
§. 4. 6. Theodoret in 1 Cor. xii. 7.9.
Junilius de part. Div. Leg. ii. 29. Op.
Imp. in Matt. Hom. 49. p. cciv. ed.
Ben. Greg. M. in Job. 1. xxvii. c. 18.
(‘for the most part, except when the
occasion required,’) Damascene, (de Fid.

Here will be no room for suspicion.

Orthod. i. 3. in contrast with early
successors of the Apostles, though
chiefly of himeelf, see the passages ap.
Lardner.) 8. Chrys.speaks of the dread
and shrinking of demons from the
sepulchree of martyrs, not of their ex-
pulsion, (&esideovs not isBdaaw, t. ii.
93. 623. 674. 680. 6Y1.) or of the
moral cures wrought by visiting them,
(Y' 555.) to which he, probably, again
alludes, when he says, that many
of the ¢ wonders,” /aépaes, of the
Apostolic times had ceased, Hom. 14.
in Rom. §. 7.) S. Hilary, (in Ps. 64. §.
10.) 8. Athanasius, (de Incarn. §. 48.) of
the silenciug of oracles or zoothsaying,
a4, earlier, S. Dionya. Alex. (ap. Eus.
vii. 10.) of the bringing to nought
Satanic assaults. Else, cures wrought at
the sepulchres of martyrs, (Greg. Naz.
de 8. Cyprian. Or. 24. §. 18. p. 449.
Ephr. 8. Opp. Syr. t.ii. p. 349.) had
been but a testimony the more, in that
God still continued to honour ¢ the
death of Hissaints,” even when He had
withdrawn these gifts from the di-
minizhed faith of His Church militant.
8. Cyprian, (de Idol. Van.) Minuec. F.
and Lactantius, make the same state-
ment as Tertullian, that the demons
were thus put to shame ‘‘ in the pre-
sence of their worshippers.” Thec modern
assamption then, that miraculous gifts
ceased with the last diseiple on whom
the Apostles laid their hands, as it is
an a priori theory, so it is contrary to
all rules of evidence.

X Those ed with a spirit of
divination, s;thonim, as in A(?ts.

Y See above, c. 12. below, c. 24.



These confessions prove atonce that gods are demons, Curist,Gop.59

Will ye say that it is done by magic, or some cheat of that

sort? Aye! if your eyes and your ears will permit you!

But what can be insinuated against that which is shewn

forth in undisguised sincerity ? If on the one hand they be

truly gods, why feign they themselves demons? is it to
humour us? Then is your deity at once made subject to the
Christians, nor can that be accounted Deity, which is
sabjected to man, and (if this contribute aught to shame) to

its own rivals. If on the other hand they be dzmons or
angels, why do they take upon themselves elsewhere to act

as gods? For as they, who are accounted gods, would not

call themselves demons, if they were truly gods, lest forsooth

they should put themselves down from their majesty, so they

also, whom ye plainly acknowledge for demons, would not

dare elsewhere to act for gods, if those whose names they

use, were any gods at all ; for they would fear to abase the
majesty of beings, without doubt higher than themselves and

to be feared. So utterly nought is that deity to which ye
hold; for if it were aught, it would neither be affected by
demons, nor denied by gods. Seeing then that both sides
agree in one declaration, affirming that they are no gods, ye

must allow that there is but one sort of such beings, namely
demons. True on both sides. Now look for gods?, for,!Verum,
whom ye took to be such, ye find to be deemons. But by ::::.l"'
the same help from us, from these same gods of yours, wbo-l';el:‘
discover not this only, that neither they themselves nor any querite
others are gods, ye immediately learn this also, Who is
really God, and whether it be He, and He Alonc, Whom

we Christians confess, and whether He ought to be believed

and worshipped according to the rule of the faith and
discipline of the Christian. Here they will say, “ And who ** Dicent
is this Christ with His tale of wonders? is He a man of** 9"
common condition? is He a magician®? was He stolen
away after His crucifixion? from the sepulchre by His?crucem
disciples? is He even now in hell? is He not in Heaven?

and to come quickly* from thence also with a quaking of the * ocyus
whole universe, with a shuddering of the world, amidst the
wailings of all men save the Christians, as the Power of God,

2 See ahove, c. 21.
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60 Demons cast out by the Name of Christ.

and the Spirit of God, and the Word, and the Wisdom, and
the Reason, and the Son of God?” In all your scoffings let
them also scoff with you: let them deny that Christ shall
judge every soul from the beginning, the body being restored
o it. Let them say that Minos and Rhadamanthus (if it be
so), as Plato and the poets have agreed, are appointed to
fulfil this office from their seat of judgment. Let them at
least contradict the stigma of their own disgrace and
condemnation.. Let them deny that they are unclean spirits,
which ought to be concluded even from their food, blood and
smoke, and putrifying burnt sacrifices of beasts, and the
most filthy tongues of the prophets themselves. Let them
deny that they are for their wickedness fore-ordained to
condemnation at the same day of judgment, with all their
worshippers and agents. But all this rule and power of
ours over them standeth in naming the Name of Christ, and
in making mention of those things which they look for as
hanging over them from God through Christ the Judge®.
Fearing Christ in God, and God in Christ, they are
subjected unto the servants of God and Christ. From our
touch therefore and our breath®, seized by the thought and
lively image of that fire, they even come forth from the
bodies of men at our command, unwilling, and grieved, and
ashamed, before your presence. Believe these, when they
speak the truth of themselves, ye that believe them when
they speak falsely. None lieth to abase, but rather to
honour, himself. Credit is more readily given to those, who
confess against themsclves, than to those who deny for
themselves.  Finally, these testimonies of your own gods are
wont to make men Christians, because by belicving them to
the utmost, we believe in Christ the Lord. They themselves
kindle our faith in our Scriptures: they themselves build up
the confidence of our hope. Ye worship them, as I know,

b In the Fxorcisms in the Ancient
Latin, Greek, and Syriac Litargies,
the evil spirit is adjured by the Name
of the Holy Trinity, and mention made
of his final sentence to everlasting fire
at the Day of Judgment. See them
in Assemani Cod. Liturg. t. i. ii. or
collected in ¢ Scriptural Views of Holy
Baptism,” Note M. at the end, p. 266,

7.ed. 1.

¢ The insufflation or exsufflation fol -
lowed upon the exorcism, see Ass. l. c.
Bingham, x. 2. 8. S, Cyril Introd. §. 9.
P 4. xvi. §. 19. p. 213. ed. Oxf. see also
de Anima, c¢. 11. S. Iren. i. 9. Eugeb.
H. E. vii. 10. Prudentius Perist. Pass.
Rom. 10. 920. Brisxson. comm. ad tit.
cod. Theod. de feriis.
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62 Iomans tolerated all fulse religions in provinces, nol the true.

think this of us,) tell the clouds', another the ornaments of
the ceiling: let one devote his own life to his God®, another
that of a goat”. For beware lest this also contribute to the
charge of irreligion, to take away the liberty of religion and
to forbid a choice of gods, so that I may not worship whom
1 will, but be constrained to worship whom I will not. No
one, not even a mortal, will desire to be worshipped by any
against his will; and therefore even to the Egyptians hath
been allowed the free use of a superstition, vain as theirs, in
consecrating birds and beasts, and in condemning to death
those who slay any god of this sort'. Every province also
and state hath its own god; as, Syria, Atargatis*; Arabia,
Dusares'; the Norici, Belenus™; Africa, Cexlestis*; Mauri-
tania, her own Princes®. I have named, methinks, Roman
provinces, and yet no Roman gods belonging to them,
because they are not more worshipped at Rome than those,
who, through Italy itself, are from municipal consecration
ranked as gods, as Delventinus the god of the Casinienses;
Visidianus, of the Narnienses; Ancharia, of the Asculani; of
the Volsinienses, Nortia®; of the Ocriculani, Valentia; of the
Sutrini, Hostia9, of the Falisci, Juno, who, in honour of her
father Curis, hath also received her surname’. But we
alone are forbidden to have a religion of our own®. We
offend the Romans, and are not held to be Romans, because
we worship not the god of the Romans. It is well that God
is the God of all, Whose we all are, whether we will or no.
But with you it is lawful to worship any thing except the

f Juv. xiv. 97. (of the Jews chiefly,)
Nil preeter nubes et cali nuinen adorant.
Cels. ap. Orig. c. Cels. v. 6. Diod. Sic.
L xi. E‘:Iog. p. 217. ed. Wess, Strabo,
L xvi. p. 761. ed. Casaub. see Kortholt
de Cal. Pag. c. 5. de nephelolatria.

8 ¢ And in truth whosoever will
reflect, what he vows to God, and what
vows he is to pay, let him vow himself,
let him pay bimself. Thisisdemanded ;
this owed :—his own image is rendered
to Cesar; and be His own image
;endered to God. Aug. in Ps. 115.

. 8.

b De Idol. c. 6.

§ Herod. ii. 65.

k So F. Adargatis, ad Nat. ii. 8.
Argatis. Strabo, l. xvi. fin. called by

the Greeks ¢ Derceto;” Plin. v. 38. it
was half-female, half-fish. Diod. Sic.
ii. 4. p. 14.: in other parts, it was the
god, Dagon. 3} for ] } Gesen.
Thes. v. 17 see, at length, Ouzeley
on Minuc. F. p. 273. Others ¢ As-
tarte.”

! Euseb. Prep. Ev. i. 7. (ap. Pam.)

® The tutelary god of Aquileia; Ca-
pitolin. in Maximin. ap. Hav.

P Above, c. Cypr.de Idol. Van. lib. de
Prom. et Preed. Dei (ap., Prosper.) iii.
38. ap. Hav.

° fact. i. 156. Minuc. F. p. 214.

P Liv vii. 8.

2 8o F. others Nortia again.
 Curitis.

s Athenag. c. 14.



Roman empire advanced not by, but against, their chief gods. 63

trae God, as though Iie were not rather the God of all, of
Whom we all are.

XXYV. Methinks I have proved enough concerning false
and true Deity, when I have shewn how the proof consisteth
not in discuseions only and arguments, but in the testimony
of those very beings, whom ye believe to be gods, so that
there is now nothing in this question which needs to be
treated of again. Yet since the authority of the Roman
name specially cometh across us', I will not pass by the!inter-
controversy which the presumption of those provoketh, who :f,dc":,.
say that the Romans have been raised to such a height ofritas
greatness as to be masters of the world, for the merit of their
very diligent devotion to Religion'; and that they are so
fully gods, that those flourish above all others, who above all
others render service to them. These forsooth are the
wages paid in gratitude by the Roman gods. Sterculus®,
and Mutunus, and Larentina, have advanced the empire!
For I cannot suppose that foreign gods would have
wished that favour should be shewn to a foreign nation
rather than to their own*, and that they would have given up to
men beyond the seas the land of their country, in which
they were born, grew up, were ennobled, and buried. No
matter for Cybele if she loved the Roman city as the
memorial of the Trojan race,—her own native race forsooth,
which she protected against the arms of the Greeks,—if she
foresaw that it would pass to those avengers, who she knew
would subdue Greece, the conqueror of Phrygia. A mighty
proof hath she thereupon put forth, even in our age, of her
majesty conferred upon the city, when, Marcus Aurelius
having been, at Syrmium, removed from the state by death on
the sixteenth day before the Calends of April, that most holy
of arch-eunuchs, on the ninth day before the same Calends,
on which he made a libation of impure blood by mutilating
his arms also, issued, as before, his accustomed orders on
behalf of the health of Marcus, who had been already cut
off. O slothful messengers! O sleepy despatches! through

t Cic. Orat. xxx. de Harusp. . Macr. Sat. i. 7. Lact. i. 20. Aug. Civ.
c. 19. Polyb. vi. 54. Valer. i. 1. 8. . D. viii. 15.
c. Symm. 1. ii. 489. Minue. F. p. 338. X Prad. l. c. 1. 583.

8 As though named from ¢ manaring,”
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61 Gods subject to Fates; fates had only secondary worship.

whose fault Cybele did not before learn the death of the
Emperor! Verily the Christians would laugh at such a
goddess. But neither would Jupiter at once have suffered
his own Crete to be shaken by the Roman fasces, forgetting
that cave of Ida, and the Corybantian cymbals, and the most
pleasing odour of his own nurse” there. Would not he have
preferred this his own tomb to all the Capitol, so that that
land should rather be the first in the world, which covered
the ashes of Jupiter? Would Juno too! be willing that the city
of Carthage, which she loved even in preference to Samos®,
should be utterly destroyed, by the race of Xneas forsooth ?
Whereas I know,

¢ Here were her arms,
« Here was her chariot, here e’en now she cherished,
¢ (So might Fate will,) the empire of the world.”

This wretched wife and sister of Jupiter prevailed nothing
against the Fates. Clearly,

¢« by Fate e’en Jove himself doth stands.”

And yet the Romans have not offered to those Fates, which
gave up Carthage to them contrary to the intent and vow of
Juno, as much honour as to that most abandoned she-wolf
Larentina. That many gods of yours have reigned, is
certain. Wherefore if they hold the power of bestowing
empire, from whom, when they reigned themselves, had they
reccived that gift? whom had Saturn and Jupiter worshipped?
Some Sterculus, I presume; but that, at Rome® afterwards,
together with their own? native gods. Even if there were any
that reigned not, yet was the kingdom ruled by others, not as
yet their worshippers, because they were not as yet held to
be gods. Wherefore it belongeth to others to bestow the
kingdom, seeing that there were kings long before these

Y The goat Amaltheea. shlgped ,elsewhere, their native gods alsc.
* Virg. Fn.i. 18. ers understand by ¢ cum indigenis
s See Pythian oracle, Herod. i. 91. suis,” ¢ together with their native wor-

Lact. ii. 17. Zsch. Prom. v. 518. shippers,” these non-Italian gods being
b To be made gods, they must have as it were foreigners, joining with the

worshipped the gods who made them native worshippers. This interpretation

such; and so, to be gods at Rome, has produced a reading, ‘‘ cum indi-

Sterculus and the like; but they were genis cultoribus suis.”

gods before, and so must have wor- ¢ Prud. 1. c. 1. 346.
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were inscribed gods. But how vain is it to ascribe the
eminence of the Roman name to the merit of their religious
zeal! since it was after the establishment of the imperial, or
call it still the regal, power, in an advanced state of pros-
perity, that Religion made progress. For although an
exceeding nicety in superstition was adopted by Numa, yet
the religious system among the Romans did not as yet
consist in images or temples. Religion was thrifty, and her
rites needy: and no Capitols were there, vying with the
Heavens®, but altars of turf thrown together as it chanced,
and vessels still of Samian ware, and but scant savour®, and
the god himself no where’; for at that time the talents
of the Greeks and Tuscans® in framing images had not as
yet over-flooded the city. The Romans then were not
religious before they were great, and therefore were not great
for this cause, because religious. But how could they be
great because of their religion, whose greatness proceeded
from irreligion? For, if I mistake not, every empire or
kingdom is gained by wars, and extended by conquests.
Moreover wars and conquests consist for the most part
in the taking and overthrow of cities. This business is not
without injury to the gods.” The same ruin embraceth walls
and temples, like massacres citizens and priests, nor doth
the plunder of sacred treasures differ from that of the pro-
fane®. As many therefore as are the trophies of the Romans,
so many are their acts of sacrilege; as many as are their
triumphs over nations, so many are they over the gods; as
many have been their captures, as there yet remain images
of captive gods. And therefore do they bear to be wor-
shipped by their enemies, and decree to them an empire
without end, whose insults, rather than their fawnings?, they ! adola-
ought to have repaid. But they who have no sense of any"°"”’

du-
thing, are as safely injured as they are uselessly worshipped. Tationes

¢ Id. L 343. Euseb. Prep. Ev. ix. 3. They were
d Martial x. 51. of wood or clay until the conquest of
¢ Exilis. Other Edd. and the ad Asia, Plin. xxxiv. 7.

Nat. ii. ult. ex illis, * and the savour & De Spect. c. 7. Plin. L. c.

all from these,” but there some wordis  » From the capture of Syracuse,

omitted. nidor ..... ex illis. foreign temples were despoiled to orna-
f Rome had no mmses for 170 years, ment Rome, Liv. xxv. 40. add Minuc.

Varro, ap. A D.iv. 9. Plu- p. 999.

tarch. Num. Clem. Al Strom. i. 15.
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66 States older than their gods ; the true God before states and time.

Surely it cannot consist with belief that they should be
thought to have increased in greatness through the merits of
their Religion, who, as we have suggested, have either grown
great by injuring Religion, or have injured it by growing
great. They too, whose kingdoms have together made up
the sum of the Roman empire, were not, at the time when
they lost those kingdoms, without religions.

XXVI. See then whether He be not the Disposer of
kingdoms, Whose is both the world which is ruled, and man
himself who ruleth; whether He have not ordered the
changes of dominions with their times, in the course of the
world, Who was before all time, and made that world, the
universe of times. See whether it be not He Who exalteth
and putteth down states, under Whom the race of men- once
lived without states. Why do ye err?i Rome in her rude
state is more ancient than certain of her own gods; she
reigned before so large a compass of Capitol was erected?.
The Babylonians' too reigned before the High Priests, and
the Medes before the Fifteen®, and the Egyptians before the
Salii, and the Assyrians before the Luperci, and the Amazons
before the Vestal Virgins. Finally, if the relidious rites of
Rome procure kingdoms, never would Judza have reigned
aforetime, that despiser of those common deities, whose God
too ye Romans*® for some time honoured with sacrifices, and
her temple with offerings!, and her people with treaties™:
nor would ye ever have ruled over her, had she not at the
last sinned against Christ.

XXVII. A sufficient answer this to the charge of sinning
against the gods, because we cannot be thought to sin
against that, which we shew does not exist. Wherefore
when we are called upon to sacrifice, we take our stand
against it on the strength of our conscience, whereby we are
assured who those be, to whom these services are paid, under

i Minuc. p. 238. under Simon. Again, Jos. A. xiv. 16 or
_* Who bad the charge of the Sybil- 17, 17 or 19, are decrees of the Roman
line books. senate as to amity with the Jews, under

1 Joa;rh. Ant. xvii. 2. (of Agrippa.)
= ¢ Macc. i. 8. ii. 11. Jos. Ant. xii.
17. under Judas Maccab.; Macc.i. 12.
Jos. A. xiii. 8. or 9. under Jonathan;
Macc, i. 16. Jos. A. xiii. 12 or 9.

J. Cepsar, and John Hyrcanus, (comp,
c. App. L. ii.) and ibid. and c. 22 or 20,
are Epistles of M. Antony, and P.
Dolabella to Hyrcanus.” Pam.
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the images which ye publicly expose®, and the human
names which ye consecrate. But some think it madness
that, when we are able at once to sacrifice for the moment
and to escape unhurt, our fixed purpose remaining stedfast
in our own mind, we prefer to our safety a perverse resist-
ance*. Ye give us forsooth counsel whereby we may cheat
yourselves! But we know whence such counsels are sug-
gested, who it is that setteth all this in motion, and how at
one time by cunning persuasion®, at another by harsh
violence, he worketh for the overthrowing of our constancy.
Itis in truth that spirit of demoniac and angelic pro-
perties, who rivalling us because of our separation from
him %, and envying us because of the grace of God bestowed
upon us, maketh war against us out of your minds*, which,
by the secret influence of his spirit, are disposed and
prompted to all that perverseness in your judgments, and
that injustice in your wrath, to which we began at the first
to speak’. For although all the power of demons and

spirits® of that sort were made subject to us, yet, like naughty ! spi-
ntuum

servants, they sometimes mingle contumacy with their fear,
and delight to injure those, whom at other times they
reverence': for even fear inspireth hatred. Besides, also,
their desperate state, arising from their previous con-
demnation, counteth on the comfort of enjoying meantime

mouth of the ungodly judge possessed

8 Above, on c. 13.
Y by him seemed to advise, saying, ¢ Con-

® The refusal to abandon their faith

was sometimes called ‘¢ obstinacy.”
(Plin. Ep. to Trajan, Diocletian, ap.
Hermogen. 1. vii. in Collat. legg. Jud.
et Rom. tit. xiv. Tert. ad Nat.1.17.18.
Lact. v. 2. Prud. Hymn. ii. 17. de
Agon. Rom. xiv. 63. 681. ¢ a rash
desperateness.” below, c.50. Arnob. vi.
init. Lact. v. 9. Cecil. ap. Minuc.
p- 71. edict of Maximin. ap. Eus. H.E.
ix. 1. ti;'xoted by Kortholt, in Plin. et
Traj. Epp. p. 57—59. or madness,
Plin. 1. c. edict of Maxim. ap. Eus.
viti. 17. Just. Apol. ji. Cypr. ad
Demetr. Minue. F. r.oc. &c. Lact. L. c.
(see Kortholt in Plin. et Traj. Epp.
P- 74. who obeerves that the Christians
with reason retorted the charge of mad-
ness. See Authorities, ib.)

P Aug. Hom. 809. in Nat. Cypr. M.
i.§. 6. ¢ Thus—the most faithful Martyr
consulted for himeelf, not as the deceit-
fol tongue of the devil through the

sult for thyself.’”” The like forms ¢‘ Con-
suletibi,” ¢“ Miserere tui,” &c.were used;
in Agon. Macr. V., Vincentii; comp.
the persuasions in Eus. H. E. iv. 15.
bis (Germanicus and Polycarp), viii. 7.
(Philoromus, Phileas) de Mart. Pal.
c. x. (Pet. Apselamus) ‘Tert. Scorp.
c. xi. Her.

9 Justin, Apol i. 14.

r Abore, c. 2.

* c. 1. see Justin, Ap. i. 5. 67. ii. 1.
8. 12. Dial. c. 99. 131. Cypr. de Idol.
Van. Orig. c. Cels. iii. iv. viii. Euseb.
iv. 16. of the martyrdom of Polycarp,
v. 1. Martyrs of Lyons, v.21. Martyr-
dom of Apollonius, Lact. iv. 27. v. 21.
Prud. Perist. ii. 76. Hymn. x. 23. de
Agoun. Rom. xiv. 36. c. Symm. ii. 665.
Chrys. Hom. 44. de 7. Macc. Hom. 46.
in S. Lucian, &c. (Kortholt, 1. c. p.
49-—57.

t Orig. c. Cels. viii. 44.
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68 Demons subjectto Christians ; rebels ; vanquished by perseverance.

their malice, while their punishment is yet delayed. And
yet, when seized, they are subdued, and submit to their own
condition, and entreat, when near at hand, those whom they
attack, when afar off. Therefore when, like rebels from the
workhouses, or the prisons, or the mines, or any pena
service of that sort, they break out against us, in whos«
power they are, being well assured that they are unequal tc
us, and thereby the more undone, we are forced to resis
them as equals®, and we fight against them by persevering
in that which they attack; and never do we triumph ove:
them more, than when we are condemned for stedfastness it
our faith.

XXVIII. But as it would readily seem unjust for free
men to be forced against their will to sacrifice, (for else:
where also, in doing religious service, a willing mind it
enjoined *,) assuredly, for any one to be compelled by
another to honour gods, whom, for his own sake, he
ought of his own accord to appease, would be thought
absurd, lest (in the right of free choice) he have his answe:
ready; “ T will not have Jupiter propitious to me’: whe
art thou? let Janus meet me in wrath with whichever
of his faces he will: what bave 1 to do with thee?” Ye
are framed, of course by these same spirits to compel us
to do sacrifice for the health of the Emperor; and the
necessity of compelling us is as much forced on you, as is
the duty of perilling ourselves® on us. We come then to the
second count in the charge of offending against more august
majesty, if indeed ye respect Ceesar with greater dread and
with a more trembling ardour® than Jupiter of Olympus
himself. And with good cause, if ye know why. For who'
is he? is not any one among the living better than any?

Eccl. 9,dead? But neither do ye this on the score of reason sa

4.

much as from respect to a presentaneous® power, and thus

* ingratis (= ingratiis) resistimus ut
equales i.e. as he had said, ¢ they are
in fact our slaves, but if they break out
in rebellion against us, they leave us no
choice, but force us to take up arms
against them as equals, though we
know and they know too, that they
fight on most unequal terms.” Tr.
Lacerda lays down that ingratis is =
gratuito, but without authority.

X In the formula used in heathen
sacrifice, ¢ Favete linguis.”

¥ De Idol. c. 21.

z De Idol. c. 13. de Cor. c. 12.

2 Calidiore timiditate Hav. from F.
and Ald. others, callidiore, ¢ a more
cunning fear.”

b repraesentanee potestatis. Casaubon
ad Suet. v. p. 179. explains this in an
active sense, ‘‘ exacting at once,” sc.
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in this also ye are found to be irreligious towards your gods,
seeing that ye shew more of awe towards a human power.
Finally, among you, men more readily swear falsely by all \
the gods than against the single Genius of Casar ©. -
XXIX. Let it then first appear whether those, to whom
sacrifice is offered are able to impart health to the Emperor!,: Impe-
or to any human being, and so adjudge us guilty of high™*"
treason®. If angels or demons, in substance the worst of? majes-
spirits, work any good deed, if the lost save, if the con- ::::'md
demned deliver, if finally, as is within your own knowledge,
the dead defend the living, then assuredly would each first
defend his own statues, and images, and temples, which, as
I think, the soldiers of the Cesars keep in safety through
their watches’. But methinks these very materials too?3et
come from the mines of the Cesars, and the entire temples *44¢
stand according to the nod of Cesar®. Finally many gods
have had Cesar in wrath with them; it maketh for my
argument if some too have found him propitious, when he
conferreth any bounty or privilege upon them. How then
shall they, who are in Cemsar’s power’, whose also they
wholly are, have the health of Ceesar within their power, so
that they may be thought to bestow that which they more
readily themselves obtain from Casar? Fore¢ therefore do *enim
we sin against the majesty of the Emperors, because we
subject them not to their own creatures! because we make
not a mockery of our services for their health’s sake, not
thinking it to be in hands soldered with lead! But ye are
religious®, who seek it where it is not, ask it of those by
whom it cannot be given, passing Him by, in Whose power
it is! moreover ye put down by force those who know how
to ask it, and, in that they know how to ask it, are able also
to obtain it.
XXX. For we pray for the health of the Emperors to the

punishment; as in Val. Max. viii. 6. tit. 1. ap. Elmenh. ad Minuc. p. 284.
penam repreesentare maluit ; and Sue- Ul})im, de Jurejur. 1. 13.
tonius 1. c. peenasque parricidarum re- Ep. ad Diogn. c. 2. Cypr. ad De-
prasentabat. Soalso Hav. ad loc. ; and metrian. c.8. Ambros. de Virg.1.2. (ap.
wards in aneus are mostly neaters, only Lac.) Lact. ii. 4. Jul. Firm. p. 81. (of
because derived from neuters. Here, the Palladium) ap. Hav.
pupishment not being expressed, a  * As in the impieties of Caligula,
middle term has been adopted. Suet. Cal. c. 22.

¢ The one were left unpunished, the  f Ad Scap. c. 2.
other beaten with staves. Dig. 13. ? 5. & Above, c. 6.
ds Jurej. Harmenop. Prompt. J.C.1.7.
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70 Emperors above man, therefore feel themselves under God.

eternal God, the true God, the living God, Whom even the
Emperors themselves would rather have propitious to them
than all the rest. They know Who hath given them their
kingdom": they know, as human beings, Who hath given
them also their life. They feel that this is the only God, in
Whose power alone they are, to Whom they are the second in
power, after Whom they are the first, before all, and above all
gods. And whynot? since they are above all men, who, as
living, surely stand before the dead. They reflect how far the
powers of their empire avail, and thus they understand God'.
They acknowledge that they prevail through Him, against
Whom they cannot prevail. In a word let the Emperor con-
quer Heaven, carry Heaven captive in his triumph, send his
guards to Heaven, lay on Heaven his taxes. He cannot.
Therefore is he great because he is less than Heaven'; for
he himself is of Him, of Whom is both Heaven and every
creature. Thence is he an Ewmperor, whence he was also
a man, before he was an Emperor; thence cometh his
power, whence also came his breath. Thither we Christians,
looking up with hands spread open’, because without guilt,
with head uncovered", because we are not ashamed, finally
without a prompter', because we pray from the heart;
are ever praying' for all kings, that they may have a long

b Plin. Paneg. Traj. i. init. lii. init.

! i. e. how He can rule afar off,
whole lands, and unseen: in part also,
from bis own power being limited
though so great, he feels that there is
one unlimited.

j Expansis, (oot merely, as the
Heathen, tendens ad sidera palmas) the
attitude betokening openness; also as
the figure of the Cross, de Orat.
c. 11. Minuc. F. p. 288. Aster ap.
Phot. cod. 271. Paulin. Vit. Ambros.
i‘. 12. Prudent. Perist. Hymn 6 in

ructuos. 1. 106. Chrys. quod Christus
sit Deus, c. 8. fin. t. i. p.-569. ap.
Bingh. 13.8. 10. (as Moses, S. Barnab.
Ep. c. 12. Maximus Hom. 2. de Pass.
Dom. Justin M. Dial. §. 90. 111.
Tert. c. Jud. e. 10. Cypr. Test. ii. 21.
Chrys. Synops. S. Script. in Exod. t. vi.
p- 320.)

¥ As the heathen did, and then only.

1 As the heathen had, to remind
them of the names of their gods, (alius
nomina Deo subjicit,” Senec. ap. Aug.
de superst.) lest they should ask any
thing of the wrong god, (Armob. ii.
p- 89, an their great men had a prompter

to recall the names of those whom they
were to salute, Nomenclator,) and to re-
hearse the words which they were to
repeat, (de scripto preire,) lest any
word should be missed, or their order
transposed, (Plin. xxxviii. 2.) which
bad been ill-omened. Tertullian is ob-
viously contrasting the free glowing
devotion of the Christians with this
mechanical service; it ¢ comes from
the heart,” as exh. ad cast. c. 10. ¢ it
comes forth from the conscience.” It
was plainly a mistake of Tertullian’s
style, that the words were ever pressed
as an argument that prayer was ex-
tempore only ; and the more, since T.
recognizes forms of prayer, besides
other contemporary evidence. See Bing-
bam 13. 5. 5. It is, like the preceding,
an ironical argumentum ad hominem ;
the heathen claimed, alone to pray for
the emperors, while their very attitude
and garb were emblems of their gnilt,
their rites of their indifference.
following words of Tertullian have very
much the character of a form of
prayer.
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life, a secure dominion, a safe home, valiant armies, a faithful
senate, a righteous people, a world at peace, and whatever
be the desire both of the man and of the king. These
things I cannot ask of any other than Him, from Whom I
know that I shall obtain them; since it is He Who alone
giveth them, and it is I to whom the obtaining of them is
due, I His servant who alone’ give Him reverence, who for
His Religion am put to death, who offer to Him a sacrifice
rich and of the highest rank ®, which He Himself hath com-
manded, the prayer that proceedeth from a chaste body,
from a soul that sinneth not, from the Holy Spirit; not
a single penny’s worth® of grains of frankincense, !the!® non
droppings of an Arabian tree, nor two drops of wine, nor ™
the blood of a discarded beast that longeth to die, and after
all these foul things a filthy conscience also, so that I
marvel, when the victims are being tried before you by
the most wicked priests, why the heart of the beasts rather
than of the sacrificers themselves are examined. Whilst
then we are thus spread forth before God, let your claws of
iron pierce us, your crosses hang us up, your fires play
about us, your swords cut off our necks, your beasts trample
on us; the very posture of the praying Christian is prepared
for every punishment®. This do?, ye worthy rulers, tear
from us that breath which is praying to God for your
Emperor. Here will be the crime, where is truth and
devotion to God*.

XXXI. Now (ye will say) we have been flattering the
Emperor, and have feigned these prayers, of which we have
spoken, that we may escape forsooth your violence. Much
profit clearly doth the deceit bring us! for ye allow us to prove
whatsoever we maintain. Thou therefore, that thinkest that
we care nothing for the health of Cesar, look into the oracles
of God, our writings, which we do not ourselves suppress,
and which very many accidents transfer to the hands of
strangers. Learn from them, that it is commanded us, in
the overflowing of kindness, to éntreat God even for our

= De idol. c. 6. his Lord.

8 Lact.i. 20.v.19. Jerome, Ep.28.ad P A proclamation appointed by Nu-
Heliod. §. 5. Lucian. in Jov. 'i’r;g. c.15. ma at religious rites.

v.2.p.659.Asin.c. 12.p. 580.Hemsterh. 9 Hic erit crimen, ubi veritas et Dei
® In that it represented the Cross of devotio est, omitted by Rig.
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A}PPL- enemies®, and to pray for blessings on our persecutors. And

Mat. 5,
44.1Cor. those,
4,12.13.

1 Pet,
3,9.
1 Tim.
2, 2.

who more the enemies and persecutors of us Christians, than
concerning whose majesty we are charged with guilt?
But even by name, and in plain words: Pray, saith the
Scripture, for kings, and for princes, and for powers, that
ye may have all things in quietness®. For when the kingdom
is shaken, all its other members being shaken with it, surely
we also, although we stand aloof from tumults, are found to
have some place in the misfortune.

XXXII. We have also another and a greater need to pray
for the Emperors, and moreover for the whole estate of the
Empire, and the fortunes of Rome, knowing, as we do, that
the mighty shock which hangeth over the whole world, and
the end of time itself, threatening terrible and grievous things,
is delayed Lecause of the time allowed to the Roman Empire*.
We would not therefore experience these things, and while
we pray that they may be put off, we favour the long con-
tinuance of Rome. But moreover as we swear not by the
Genii of the Casars®, so we do swear by their health?,

s Just. Apol. i. 14. Dial. c. 133.
Athenag. Leg. c. 11.

¢t See Arnob. iv. fin. Cypr. ad Demetr.
§. 11. p. 211. ed. Oxf. Orig. c. Cels.
viii. Diony»sius ap. Eus. H. E. vii. 11.
Maximin's edict. viii. 17. App. ad viii. 8.
de vit. Const. i. 15, 17. Prudent. in
Roman. xiv. 426. ap. Kortholt, Comm.
in Plin. et Traj. Epp. p. 149. Athenag.
Leg. fin. ad Scap. 2. Chrys. Hom. 6.
in 1 Tim. Constt. Ap. viii. 12, 13.

9 The helief that the Roman Empire
was ‘‘ that which letteth,” 2 Thess. ii.
6, 7. that which delayed the coming of
Anti-Christ, occurs in 8. Cyrill. (Cat.
xv. 11, 12.) Jerome (Ep. 121. ad Algas.
qu. l].) Chl) and Ambrosi
ad loc. Lactantius vii. 26. Damasc. iv.
28. Theodoret ad loc. says, ¢ some say
the Roman Empire, some the grace
of the Spirit,” ¢ but this last,” he
argues, ‘“ will not cease.” S. Augustine
speaks doubtfully, Ep. 199.§. 11. ¢ We
who know not what they [the Thess.]
knew, desire to attain laboriously to the
Apostle’s meaning, and are unable;”
romewhat more confidently in the de
Civ. D. xx. 19. * it is not without
reason [non absurdé] believed to be
spoken of the Roman Empire itself.”
‘[ertullian repeats this statement, below
c. 39, and ad Scap. ¢. 2. he views the

subject on the opposite side, De Orat.
c. 5. de Res. Carn. c. 24. that the end of
the world should be longed for; both
are consistent, though belonging to dif-
ferent frames of mind; the Christian
should long for the coming of his L.ord,
and the consummation of all things,
and yet may shrink from the terrible
period which is to precede it. So Lac-
tantius, 1. c. ¢ She, she is the city,
which yet upholds all things, and the
God of Heaven is to be prayed by us,
(if #o be that His purposes and decrees
may be delayed,) that that hateful
tsrant should not come sooner than we
think, who shall essay mo great an
offence, and extinguish that light,
through whose destruction the world
itself shall fall to pieces.”

X See c. 28. fin. It was refused as
idolatry, Eus. H. E. iv. 15. (martyrdom
of Polycarp.) See ad Nat. i. 17. ad
Scap. 2. Orig. c. Cels. viii. 66. Aoct.
Mart. Scillit. ap. Baron A. 202. n. 2.

Y Perhaps in conformity with Gen.
42, 15. Sec Basil in Ps. 14. and Rescr.
Arcad. et Honor. Impp. 1. 41. in fin.
cod. in transact. ap. Westhen. ad Orig.
Exh. Mart. 7. Athanas. Ep. ad
Monach. t. i. p. 866. Veget. de re
Milit. i. 5. ap. Bingham, 16. 7. 4.
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which is of greater dignity than all Genii. Ye know not
that Genii are called “ Deemones,” and hence by a diminutive
title, “ demonia.” We in the Emperors reverence the
judgment of God, Who hath set them over the nations. We
know that in them is that which God hath willed, and
therefore we would have that safe which God hath willed,
and this we hold to be a great oath; but as to the deemons,
that is, the genii, we are wont to adjure them that we may
cast them out of men, not to swear by them, so as to confer
on them the honour pertaining to God.

XXXI1II. But why should I say more of the Religion and
the reverential affection of the Christians towards the
Emperor, whom we needs must look up to as the man whom
our Lord hath chosen? I might even say with good cause,
Ceesar is rather ours, being appointed by our God. Where-
fore in this also I do him more service towards his welfare,
not only because I ask it from Him, Who is able to grant it,
nor because I that ask it am such an one as to deserve to
obtain it* but also because, by keeping down the majesty of
Casar beneath God, I commend him the more unto God to
Whom alone I subject him. But I subject him to one to
whom I make him not equal. For I will not call the
Emperor a god, both because I cannot speak falsely, and
because 1 dare not mock him, and because he himself will
not desire to be called a god. If he be a man, it concerneth
a man to yield to a god. He hath enough in being called
an Emperor: this also is a great name which is given him
of God. He who calleth him a god, denicth that he is an
Emperor. Unless he be a man, he is not an Emperor.
Even when triumphing in that most lofty chariot, he is
warned that he is a man, for he is prompted from behind,
“ Look behind thee—remember that thou art a man®.” And,
in truth, his joy is on this very account the greater, for that
he glittereth with so much glory, as to nced reminding of his
proper nature. He were not so great, if he were then called
a god, because he would not be truly called so; he is
greater, in that he is reminded not to think himself a god.

XXXIV. Augustus, the founder of the Empire, would not

® in that, as a Christian, I worship _ * Juv. x. 42. Plin. 33. 1. Jerome
Him, see above, c. 29, 30. Ep. ad Paulam de ob. Blesille.
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74 Christians use titles of affection and respect to Emperors ;

even have himself called Lord®; for this also is a name of
God®. I will by all means call the Emperor lord, but only
when 1 am not compelled to call him lord in the stead of God.
Nevertheless to him I am a freeman, for there is One that is
my Lord, the Almighty and eternal God, the Same who is
his Lord also. He that is the father of his country, how is
he its lord? But a title of natural affection is more pleasing
also than one of power. Even of a family men are rather
called the fathers than the lords¢. So far is it from being
due to the Emperor to be called a god, (which cannot be
believed!,) with a flattery not only most disgraceful, but
dangerous also, as though when thou hast one Emperor,
thou wert to call another so. Wilt thou not incur the
highest and most implacable displeasure of him whom thou
hadst for thine Emperor, a displeasure to be feared even by
him to whom thou gavest the title? Be religious towards
God, thou that wouldest have Him propitious to the
Emperor. Cease to believe any other to be God, and so
likewise to call him god who hath need of God. If flattery
of -such sort blusheth not for its falsehood in calling a man
a god, let it at least fear for its evil omen: it is ill-augured to
call Ceesar a god before he be deified ®.

XXXV. It is on this acconnt then that the Christians are
public enemies, because they offer to the Emperors neither
vain, nor lying, nor unconsidered honours; because, being
men of true religion, they celebrate even their solemn days
with honest hearts rather than wanton acts. A mighty
service truly! to drag out into public view fireplaces and
couches', to feast from street to street, to bury the whole city
under the disguise of a tavern®, to make mud with wine, to

b Suet. Aug. c. 53. Tertullian gives
a further interpretation to Augustus’
act, which was in itself political ; as
Orosius points out anotger bearing,
which it had; ¢ he allows himself not
to be called Lord, in whose reign the
true Lord of the whole human race was
born among men.”

¢ DMartial, x. 72. uses them as
equivalent, of Nerva, ¢“ I will not call
him Lord and God,” and Philo ad
Caium, of Augustus, ‘‘ he willed not to
be called Lord or God.”

4 Pater-familias.

¢ ¢ For divine honours are not given
to the prince, before he ceases to live
among men.” Tac. Ann. xv. 74. add
Minuc. F. p. 216. Vespasian in his
last sickness, ¢ I am about to be a
god.” Suet. Vesp. 23.

f Lectisternia, see below, c. 42. Tac.
Ann. xv. 37. tota urbe quasi domo uti.
ib. 44. sellisternia.

€ Mart. vii. 60. Nunc Roma est;
nuper magna taberna fuit.



Christians condemned for keeping from licence of heathenholydays. 75

run about in companies™ to violent and shameless deeds, to
the enticements of lust. Ts it thus that public joy is ex-
pressed by public disgrace? do these things become the
bolydays of princes, which become not other days: shall
they who observe the right rules of life out of respect for
Ceesar, abandon them for Cesar’s sake, and shall piety be a
licence for immorality? shall Religion be deemed an
occasion of wantonness'? and how justly do we deserve
condemnation! for why do we discharge our vows and our
rejoicings for the Ceesars, in chastity and sobriety and righte-
ousness! Why do we not on the festal day overshadow our
door-posts with laurels*, and encroach on the day with our
candlelight'? It is a righteous act, when a public solemnity
requireth it, to dress up your house in the guise of some new
brothel = !

I would, however, touching this reverencing a se-
condary® majesty also, concerning which we Christians are
called to answer a second charge of sacrilege, for not cele-
brating with you the holydays of the Cesars in a maunner in
which neither modesty, nor shame, nor decency permit, but
the opportunity of pleasure rather than any fitting reason
hath advised®, I would give proof of your own faithfulness
and truth, in case they should in this instance also perchance
be found worse than the Christians, who would not that we
should be accounted Romans, but enemies of the kings of
Rome. I call on the Romans themselves, on the native
populace of the seven hills themselves, to answer whether
that Roman tongue of theirs spareth one of their own
C=sars®. The Tiber is my witness and the theatre of the
beasts. Now if nature had covered the breasts of men' with ! buma-
some transparent material, so that they might shine thtough,z.‘
whose heart would not be found graven with the picture of
another and another new Cesar presiding over the division

b Below, c. 89, Juv. iii. 278. Suet. next to sacrilege is that designated us

Nerv. c. 26. :gainat the majesty” [of the Emperor].
! De Idol. init. Ip. 1. c. ad leg. Jul. majest. ap. Her.
k Tac. Ann. xv. 17. © ¢ Sed occasio voluptatis magis
1 De Idol. c. 15. Greg. Naz. Orat. 2. quam digna ratio persuasit,” omitted
in Julian. prop. fin. by Rig.
m Ad Utxor. ii. 6. de Idol. c. 15. P Ad Nat. i. 17. De Spect. c. 18.

» Above,c. 28.ad Nat.i. 17. Treason On their petulance, see Tac. Hist. ii.
tothe Emperors was acoounted impiety, 88. iii. 32.
as towards a sort of god. ‘ The crime
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76 Hypocrisy of those, who charged Christians with disloyalty.
of the royal donative?? even in that hour in which they
i ¢« Jove, multiply thy years by lessening ours.”

These words a Christian is as incapable of pronouncing as
of wishing for a new emperor. “ But these be mobs,” sayest
thou? Mobs let them be; they are Romans notwithstand-
ing, and none are more noisy clamourers for the punishment
of the Christians than the mob. The other classes no doubt
are, in proportion to their authority, sincere in their pious
reverence; no hostile spirit is breathed from the senate itself,
from the knighthood, from the camp, from the very palace!
Whence pr'ythee came your Cassii, and your Nigers, and
your Albini*? whence come they, who beset a Ceesar
between two laurels*? whence they, who exercise their art of
wrestling in strangling him'? whence they, who break into
the palace in arms® with more boldness than all the Sigerii
and Parthenii*? From the Romans, if I mistake not, that is
from men not-Christians. And so all these, even when their
wickedness was on the point of bursting forth, were both
offering their sacrifices for the health of the Emperor, and
swearing by his Genius, one kind of men without, another
within, and doubtless were giving to the Christians the name
of public enemies. But even they who are every day?’ detected
as accomplices or abettors of wicked parties, the gleaning
that still remaineth after the gathering in of the vintage of
parricides*, how did they face their doors with the freshest
and the most luxuriant laurels! how did they overcast their
porches with vapour of candles, the tallest and the brightest!
how did they portion out the forum among them, filling it
with the richest and most superb couches! not that they
might solemnize the public rejoicings, but that they might
even now utter their own private vows in another’s solemnity,

1 at their accession.

* Ad Scap. 2. and (in general terms)
ad Nat. i. 17. ad Mart. c, 6. Cassius
conspired against Antoninus, Niger
and Albinus against Severus.

8 Comimodus was nearly surprised
by the populace in the suburbs, whither
he had retired on account of the healthi-
ness of the laurel-groves. Herodian. 1. i.
ap. Her.

t Murder of Commodus by a wrestler.

Aur. Victor. Lamprid. in vit.

9 Murder of Pertinax, Capitolin. in
vit. Herodian. L. 2.

X benefitted by, and murderers of
Domitian. Xiphilin.lP. 237. C. 239. B.

¥ The remains of the conspiracy of
Niger. Spartianus ap. Gotofred. Prol.ad
lib. ad l\rat. p-11.

z The Emperor being entitled ¢ Fa-
ther of his country.”
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and, by changing mentally the name of the prince, might
enthrone a proxy and a representative of him for whom they
hoped. The same services do they also pay, who consult
astrologers, and soothsayers, and augurs, and magicians,
touching the life of Cesar®; which arts, as being put forth
by rebel angels, and forbidden by God, the Christians do
not employ, even in their own behalf. But who hath need
of such curious enquiry about the life of Casar, unless it be
one, who is plotting or desiring something against it, or is
hoping and waiting for something after it? For men consult
not with the same feelings about their friends and their
masters: the anxiety of the kinsman is busy on other
grounds than that of the slave.

XXXVI. If these things be so, that those are proved to
be enemies, who were wont to be called Romans, why are
we who are but thought to be enemies denied to be
Romans? May we not both be Romans and not be enemies,
when those are found to be enemies, who were accounted
Romans? The piety then, and religious reverence, and faith
due to the Emperors standeth not in such services as these,
which even enmity may more zealously perform as a cloak for
itself, but in that moral course of life, by which a kindly
feeling must needs be as truly shewn towards the Emperor
as towards all mankind. For these works of good-will are
not due from us to Emperors alone. In doing good to
others we make no exception of persons, for we do it at the
same time to ourselves, seeking our measure of praise or
reward not from man, but from God, Who requireth and
recompenseth an impartial charity. We are the same to
the Emperors that we are to our neighbours, for we are
equally forbidden with respect to every one, to wish ill,
to do ill, to speak ill, to think ill. That which we may
not do to an Emperor, neither may we do to any man: that
which we may do to no man, the less, perhaps, may we to
him, who, through God, is so great a man.

XXXVII. If, as we have said above, we are commanded

q ¢ He (Severus) put to death many, quent ground of punishment. Tac. Ann.
as having consulted Chaldeans and xii. 62. xvi. 30. Severus himself had
Magi sbout his life.” Spartianus ap. been falsely charged with it. Spartia-
Gotofr. .. c. The practice was a fre- nue.



78 - Fary of heathen populace ; patience of Christians ;
Avovr. to love our enemies, whom have we to hate? And if again®

1. 87.
1 jidem

when injured we are forbidden to repay the injury, lest

edded We ourselves be equally guilty, whom have we power to
. hurt? For reflect, yourselves, on this matter. How often

do ye spend your fury on the Christians, partly from your

own proper inclinations, partly in obedience to the laws'!

How often also, passing you by, doth the hostile mob attack

us’, on its own score, with stones and fire! With the very
phrenzy of Bacchanals, they spare not the Christians even

when dead; but they must needs drag them out from the
repose of the grave, the sanctuary in some sort of death,

and cut and tear them in pieces, no longer what they were,

no longer even entire'. And yet what retaliation for injury

have ye ever marked in mén so banded together, so bold

in spirit even unto death? though a single night might

with a few torches work out an ample vengeance, if it were
lawful, with us that evil should be balanced by evil. But
Vdivini- God forbid that the divine character of the sect® shounld

tagsect:

®be vindicated by human fire, or should grudge to suffer

that wherein it is tried. For if we wished to act the

avowed enemy, not the secret avenger only, would strength

of numbers and forces be wanting to us? The Moors and

the Marcomans®, and the Parthians themselves, or any other

. people, however great, yet a people nevertheless of one
Lans spot, and of their own boundaries, are, I suppose, more
& la numerous than one of the whole world! We are a people of
y yesterday, and yet we have filled every place belonging to
you, cities, islands, castles, towns, assemblies, your very

camp, your tribes, companies, palace, senate, forum*! We

leave you your temples only.

We can count your armies:

our numbers in a single province will be greatery. For
what war should we not be sufficient and ready, even

t Above, c. 1. 4.

¢ Eusebius speaks of many local
Fersecutions being raised by the popu-
ace, even when thers was no general
persecution, H. E. iii. 32. (under Tra-
Jan) v. 1. (under M. Antonius) vi. 32.
(under Decius, at Alexandria.)

t Partly out of ‘savageness, partly in
contumely of the doctrine of the io-
surrection, Eus. v. 1. fiu. (Martyrs of

Vienne.)

U These had harassed the Empire
under M. Antoninus; and with the
Parthians Severus was then at war.
Gotf. Prol. ad Lib. ad Nat. p. 11.

X See above on c. 1. p. 8. n. g.

Y Possumus dinumerare exercitus
vestras; unius provincis plures erunt.
omitted by Rig.






80 Christians not factious, as not concerned about things of factions.

Aror. be found in a provident care for the temperate condition of
1-39 the public, lest the state be divided into parties, a thing
which might easily disquiet your assemblies, your councils,
your courts, your public meetings, even your public shows,
by the rival conflicts of party zeal, when men had already
begun to make a trade of selling and hiring out their services
for acts of violence. But we who are insensible to all that
burning for glory and greatness, have no need of banding
together, nor is any thing more foreign to our taste than
public affairs. We acknowledge one commonwealth of all
mankind, the world®. Equally do we renounce your
spectacles, as much as the matters which gave rise to them,
tcom which we know to be conceived of superstition, in that! we
have got clear of the very things about which these per-
formances are concerned. We have no concern, in speaking,
s dictu, seeing, hearing?, with the madness of the circus’, with the
udjw, immodesty of the theatre, with the cruelty of the arena,
restored with the folly of the wrestling gallery’. The Epicureans
were permitted to determine for themselves certain pleasures
to be real. Wherein do we offend you if we take other
than yours to-be pleasures? If we will not know how to be
pleased, the loss, if it be one, is our’s not your’s. But we
reject those things which please you, nor are ye delighted

with our pleasures®.
XXXIX. I will now set forth on my own part the employ-
ments of the Christian society, that since I have disproved

‘s Zian . that which is evil, T may shew somewhat that is good, if

ssietiam80 be I have also unfolded the truth3>. We are a body
teni- formed by our joint cognizance of Religion, by the unity®

vela-  of discipline, by the bond of hope. We come together in a
viaea meeting and a congregation as before God', as though we

would in one body sue Him by our prayers. This violence
is pleasing unto God. We pray also for Emperors, for their
ministers and the powers, for the condition of the world, for
the quiet of all things, for the delaying of the end). We

« Philo de Josepho ap. Her. & De Spectac. c. 28.

d De Spect. c. 16. Prmrent. Hamartig. b The Divinity of our Religion, F.
1. 362. Hieron. in vit. Hilar. Cyr. ! (Coimus) in cetum et congrega-
Cat. xix. 4. tionem, ut (ad D.) omitted by Rig.

e Adv. Marc. i. 28. Lact. vi. 20. J Above on o. 83.

! De Pudic. c. 7. de Spect. c. 18.
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82 " Christian brotherhood, as born of One Father.

- of this sort of love which doth, with some, chiefly brand us
with a mark of evil. ¢ See, say they, ¢ how they love each
other®?;’ for they themselves hate each other: and ¢ see how
ready they are to die for each other;’ for they themselves
are more ready to slay each other. DBut whereas we are
denoted by the title of ¢ The Brethren,’ on no other ground,
as I think, do they brand this name, than because among
themselves every title of consanguinity is, from affectation ',
falsely assumed. But brethren we are even of your own, by
the law of Nature, our one mother, although ye have but
little of the man in you because ye are ill brethren. Now*
how much more worthily are they both called and esteemed
brethren, who acknowledge one Father, that is God, who
have drunk of Ome Spirit of holiness, who from the one
womb of their common ignorance have started at the one
lighte of Truth! But perchance we are on this account
thought to be not true-born brothers, becanse no tragedy
noiseth abroad our brotherhood, or because we are brethren
in our family propeity, which with you mostly dissolveth
brotherhoodf. We therefore, who are united in mind and
soul, doubt not about having our possessions in common.
With us all things are shared promiscuously, except our

t wives*. In that alone do we part fellowship, in which alone

others cxercise fcllowship; who not only use the wives
of their friends, but most patiently also lend to their friends
their own, according, I suppose, to the rule of those ancient
and exceeding wise men, Socrates the Greek, and Cato the
Roman, who shared with their friends the wives whom they
had married, for the sake of having children, even elsewhere
begotten: whether indeed against the will of the wives,
I know not; for what could they care for that chastity,
which their husbands had so readily resigned? O example

P It is ridiculed by Lucian in Pere-
grino, and ap. Drudent. in Agon.
Vincent. Perist. ii. 73. The heathen
abused the names, ‘¢ brother, sister,”
to a bad sense, and then cst the re-
proach on the Christians, Minuc. F.

. 81. The title is explained, Minuc.
g‘. p- 812. Athenag. c. 32. Lact.v.16.
Jerome, adv. Helvid. c. 8.

9 @meiepis, illumination, as a title of
Baptism, see also Cypr. ad Donat.§. 3.

P 3. ed. Oxf. Clem. Strom. ii. 9. p. 163.
¢ We call brethren those re-born by
the same Word,” and that ¢ for our
mutual love and good will’s sake,” Opt.
L. i. p. 34. ““ Let no one wonder that I
call them brethren, who cannot but be
brethren. We and they have one
spiritual birth.”

r Pet. Chrysol. Serm. 1. ap. Lac.

;3Juntin M. Apol. i. 14. Athenag.
c. 33.
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Simplicity, charity, temperance, of Christian feasts. 83

of Attic wisdom and of Roman steadiness! A Philosopher
and a Censor* turned pimp'! What wonder then if such our! lenoa (igvf'
love be social? for even our little suppers ye revile as extra-* - Z2as
vagant also®, besides being disgraced by vice. It was of us,’quo}l'e
I suppose, that the saying of Diogenes* was spoken, The **%
Megarians feast, as though they were to die to-morrow, and

build, as though they were never to die.” But each deholdeth Mar. 7,
the mote in another’s eye, rather than the beam in his own. 8

The whole air is turned sour with the crude breathings of so

wany tribes, and curiee, and decuriz. When the Salii are

about to feast, one must needs lend money for it. Your
accomptants will calculate the expenses of the tithes and

the feasts dedicated to Hercules. For the Apaturian and
Bacchanal festivals, and for the Athenian mysteries, a levy of

cooks is ordered; at the smoke of the feast of Serapis the
firemen will be aroused. It is the supping-room of the
Christians alone that men carp at. Our feast sheweth its
nature in its name. It is named by the word by which
‘love® is among the Greeks. Whatever expense it costeth,
expense incurred in the name of piety is a gain; if we aid
every poor man by this refreshment, not, according as the
parasites among you, aspire to the glory of enslaving their
liberty, and, for their hire, filling their bellies in the midst of
insults, but, according as with God, more thought is taken for

men of low degree. If the cause of the feast be good, judge

ye what the rest of the course of our rules is, according to

the duties of Religion. It alloweth nothing vile, nothing
immodest. Men sit not down to meat before tasting, in the

first place, of prayer to God?’. They eat as much as hungry

men desire; they drink as much as is profitable for chaste
men ; they are so filled, as men who remember that during

the night also they must pray® to God; they so discourse, as

t T. joins together the two Cato’s, (against those who despised and would
the at-grandgather the Censor, with not partake of them,) Jerome [Pelag.]
the Philosopher, whose the act was. ad 1 Cor. xi. (Kortholt.)
= The same was said by Stratonicus v Jerome, Ep. 22. ad Eustoch.
of the Rhodians, Plut. de Amore Divit.  * On the practice of nightly prayer,
Casaub. in Athen. iv. 10. public and private, besides the vigils,
X Orig. c. Cels.i. 1. Minuc.F.p.308. see ad Uxor. ii. 4. 5. Chrys. Hom.
Chrys. Hom. 27. in 1 Cor. et Serm. de 49. in Matt. 14. Cyprian, de Orat.
Verb. Ap. 1 Cor. xi. 19. [§. 3. t.iii. Dom. §. 19. p. 193. and §. ult. p. 198,
p- 244.] Aug. c. Faust. xx.20. Constt. ed. Oxf. Orig. c. Cels. vi. de Orat.
Ap. ii. 28. Conc. Gangr. Can. xi. c. 12. fin. Cecil. ap. Minue. F.

G2



84 Psalms, hymns, prayer, close Christian feasts.

Aror. those who know that God heareth. After that water for the

hands and lights*® are brought, according as each is able, out
of the Holy Scriptures, or of his own mind, he is called
upon to sing publicly to God*. Hence it is proved in what
degree he hath drunken! In like manner prayer breaks
up the feast®. Thence they separate, not into bands for
violence*, nor into groups for running to and fro, nor for the
outbreakings of lasciviousness, but to be as chary as before
of modesty and chastity, as men who have fed not so much
upon meats as upon instruction in righteousness. This
coming together of Christians would deservedly be unlawful,
if it were like those things which are unlawful; deservedly
to be condemned, if it were not at variance with those things
which are to be condemned®. If any complain of it on the
ground that factious parties are complained of, for whose
hurt have we at any time assembled? We are the same
when gathered together as when scattered, the same in the
mass as single, offending no one, vexing no one. When the
honest, when the good come together, when the pious, when
the chaste meet, it must not be called a faction, but a court.

. 72. Ambr, de Virg. iii. 4. Serm. 7.
Ps. 118, 55 and 62. Hil. in Ps. 118,
. 7.§. 6. Hieron. Ep. 107. ad Let.
9. Ep. 108. ad Eustoch. de Paule
pitaph. §. 15. Ep. 22. ad Eustoch. de
Clutos. Virg. §.17.18. 37. Pelaf. ad
Demetriad., c. 23. Cassian. de Instt.
Ceenob. ii. 3. 4. 6. 13. iii. 2. other
rayers in the evening are mentioned,

asil de Sp. S. ¢. 29. Socr. v. 22.
Hieron. Ep. 107. ad Leet. §. 9. Cassian.
de Instt. Cenob. ii. 3. 5. 6. iii. 2.
others before day-break, Plin. Ep. ad
Traj. Basil, Ep. 63.- ad Cler. Eccl.
Neo-Ces. Cassian. de Instt. Ceenob.
iii. 5. Sidon. Ep. 1. 2. The grounds
chiefly alleged are, the authority of Holy
Scripture mentioning prayer at such
times, (Auct. de Virgin. ap. Athanas.
o. 2. Basil Regg. fus. Explic. qu. 37.
Ambros. in Ps, 119, 1. c¢. Hieron. in
Matt. 25. Ep. ad Riparium, adv. Vigi-
lant. Cassian. de Instt. Ceenob. iii. 3.)
our Lord's example (C?r. de Orat.
Dom. §. 19. Ambr. ‘ c. Jerome, 1. ¢.)
and others in the N, T. ; also that of the
Holy Angels, (Clem. Al Padag. ii. 9.
Jerome ad Dan.iv. 10.:) that it was the
hour of the Resurrection of our Lord,
(Ath. de Virginit. Prudent. Hymn. ad

e
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Gallic.) and of His coming to judgment,
Prud. 1. ¢.) and as a time oi’ spiritaal
anger, (Ambr. ad Ps. 119, 1. ¢.) Celsus,

ap. Orig. c. Cels. i. init. mcntions also

the outward ground, of persecation; to
which Origen also referx, ibid. and Ter-
tullian, de fug. in Pers. fin. see texts
and passages, ap. Kortholt de Cal.

Pag. c. 16.

* Hence certain prayers were called
lucernariee, Justinian ad 1 Cor. xi. 21.
. 562. quoting Jerome, Cassiodorus,
rates, Egi hanius, Cassian, &c.

* Cypr. ad Donat. fin. p. 13. ed. Oxf.
Auct. Lib. de Spectac. ap. Cyypr. fin.
Jerome, Ep. 31. ad Eustoch. fin. ¢ So
must thou ever eat, as that prayer and
reading [H. Scripture] may follow food,”
also Ep. 107. ad Lat. §. 9. and Ep. 51.
ad Furiam, §. 11.

b Clem. Al. Pedag. ii. 9. Ambr. de
Virg. iii. 4. Jerome, ]g .22. ad Eustoch.
§. 87. Chrys. Orat. de Bapt. Christi,
t. ii. p. 876. ed. Montf. Amphiloch. in
vit. Baxilii, c. 3.

¢ Above, c. 35.

4 Interpunction altered, ‘ merito
damnanda, si non dissimilis damnandis.
Si quis de ea queritur eo titulo, &ec. in
cujus perniciem, &e.”



Clarye that Christians brought down public calamities, refuted. 85

XL. Bat on the contrary the name of faction must be
applied to those, who are banded together in enmity against
the good and the honest, who join together their cry against
the blood of the innocent, pretending forsooth, in defence of
their enmity, that vain excuse also, that they think the
Christians to be the cause of every public calamity, of every
national ill®. If the Tiber cometh up to the walls, if the
Nile cometh not up to the fields, if the heaven hath stood
still f, if the earth hath been moved, if there be any famine,
if any pestilence, “ The Christians to the lion,” is forthwith
the word. What! so many to one? Before the age of
Tiberius, that is before the coming of Christ, how many
calamities, I pray you, afflicted the world and the City *?
We read that Hiera, Anaphe®, and the islands Delos, and
Rhodes, and Cos, were with many thousand men utterly
destroyed. Even Plato' relateth that a land larger than Asia
and Africa was snatched away by the Atlantic ocean. An
earthquake moreover hath drained the Corinthian sea*; and
the force of the waves hath separated Lucania from Italy,
and banished it, to bear the name of Sicily!. Surely these
things could not happen without harm to the inhabitants.
But where were, I will not say the Christians the despisers of
your gods, but your gods themselves at that time, when the
flood overwhelmed the whole world, or, as Plato supposed =,
the plain country"® only; for that they were of later date than
the catastrophe of the deluge the very cities bear witness, in
which they were born and died, and those also which they

® See Cypr. ad Demetr. and others,

variously corrupted in the MSS., Hie-
ib. p. 200. not. a. ed. Oxf. also Firmilian,

rennape, &c.

Ep. 75. ad Cypr. Edict. Anton. ap.
Justin M. Aug. in Ps. 80. Serm. 59.
and Ep. 5. ad Marcell. ap. Kortholt. de
Calumn. Pag. c. 22. ad Scap. c. 2. de
Pall. c. 2. ad Nat. i. 9. Martyrol. in
vit. Porphyr. ap. Elmenh. ad Arnob.
. 3.

> Aug. de Civ. D. ii. 3. ¢« From
whose ignorance bhath arisen also that
common proverb, ¢ The rain hath failed ;
the Christians the cause.’”

€ urbem, Rome.

b Gothofred’s correction, ad Nat.
i. 9. from Plin. ii. 87. who mentions
these islands as having reappeared,
Ammian. Mare. xvii. The name is

1 Atlaotis. Plin. ii. 90. Plato in
Timeo, §. 6. p. 24. Steph.

x Ad Nat. i. 9. “ cum terre motu
mare C. est,” determines the ~
meaning ; else Hav.'s explanation were
good, ¢ drank in, i. e. drew in the sea
to what is now called the C. sea.”
Strab. viii. fin. Ovid. Met. xv. Plin.
ii. 94. mention the overthrow of Helice
by that sea through an earthquake. See
Authorities at length in Gataker ad
Antonin. iv. 48.

! Plin. iii. 8.

® De Legg. iii. p. 677.

» De Pall. c. 2.
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86 Calamities from neglect of God, not from gods they worshipped;

founded ; for they would not otherwise have remained unto
— this day, if they themselves also had not been of later date
than that catastrophe. Palestine had not yet received that
swarm of Jews f